John Baptist de La Salle
The Formative Years







John Baptist de La Salle
The Formative Years



John Baptist de La Salle 2¢ a young cenon



John Baptist de La Salle
The Formative Years

Luke Salm, FSC

1989
Lasallian Publications
Romeoville, Ilinois



This volume 1 dedicated 10 the memory of two extraordinarily gified
seathers, Brother Charles Henry, FSC, and the Reverend Eugene
M. Burke, CSP, who contributsd respectively and in a significant
way fo the classical and theological education of the author in hu
Sormative yeurs.

Lasallion Publications

Sponsored by the Regional Conference of Christian Brothers
of the United States and Toronto

Editoriai Boatd

Joseph Schmidt, FSC Francis Huecher, ESC

Execurive Durector Managing Editor

Daniel Butke, FSC William Mana, FSC

Miguel Campos, FSC William Quunn, FSC

Ronald Iserti, FSC Luke Salm, FSC

Augustine Loes, FSC Gregory Wright, FSC
*.

John Baprist de La Salle: The Formative Years is volume |
of Lasallian Resources: Contempotary Documents.

The etching on the cover and on page 47 1s of the
Sosbonne. from Views of France and Italy, by lsracl
Silvestre and various artists. The National Gallery
of Art, Washington, D.C. Gift of Robert H. Thayer.
Used with permission of the Natonal Galley.

Copyright © 1989 by Chaistian Brothers Conference
All tighes reserved
Printed in the United States of America

Library of Congress catalog card number 88-83713
ISBN 0-944808-03-4

Cover: The chapel of the Sorbonne.



List of Illusceations
List of Abbreviations
Preface ... ... .

Introduction .. ... ... e

1. The Collége des Bons-Enfants ... .. ... ... .. ..

[N e ]

Contents

Student Cleric .. .......... ... .. .......
Theological Student ... ... .. ... ... ...

Studenc Semiparian ... L






L )

o =T = O e - N

10.
11,
1z,

13,
14.

Iustrations

. Joho Bapuist de La Salle as 2 young canon. ... fronuspiece
. The Hotel de la Cloche. ... ... .. ... oo .o . 6
. A page from an awards program ar the College des
Bons-Enfancs .. ... ... ... e 20
. Program for the Margyrdom of Saint Timothy. ... .. ... 27
. The earhest known signature of John Bapust. . ... .. ... 31
. The diploma of Master of Ares degree. . ... ... .. ... 38
. The Sorbonne, in Pacis. . ..... ... ... ... ... . . ..., 47
. Two ceruficates attesting to the facr that Joho Bapust
had completed two courses n theology .. .. ... ... .. 38
. Louts Tronson of the Soctery of Sainr Sulpice. ... .. ... 80
Portrait of Nicolas Rotand................ . .. ... ... 94
Chatles Maurice Le Tellier, Archbishop of Reims. .. .. 104
The announcement of the paranymph {or licendate in
sacted theology. . ... oo L 108
The archbishop's palace in Retms. ................. 115

Reims in the cime of John Bapuist de La Salle. ... ... 124






CL

CL 4

CLo6

Abbreviations

Cabuers lasalliens. An ongoing series of publicacions of
studies, texts, and documents concerned with John Bap-
tist de La Salle, his life, writings, and religious and
pedagogical ideas. These publicatuons also focus on the
eatly decades of the Instituce of the Brochers of the Chris-
ttan Schools, the Society which Joha Baprtist de La Salle
founded in 1680.

Condutte admirable de la divine Providence en la per-
sonne du véndrable serviteur de Dieun, Jean-Bapiiste de
Lz Salle. Brother Bernard, FSC

La vie de M. Jean-Baptiste de La Safle. F. E. Maillefer

CL 7 & 8 La vie de Monsieur Jean-Baptiste de La Salle, Insvitutenr

CL 38

des Fréres des Ecoles chrétiennes. Volumes 1 & 2. Jean-
Bapuiste Blain

Nicolas Roland, Jean-Baptiste de La Salle et les Soeurs
de {'Enfant-Jésus de Reims. Brother Léon de Marie Aroz,
FSC

CL 41w Jjean-Baptute de La Salle: Documents bio-biblogra-

OL 1

phigues. Les Années d'imprégnation (1661-1683). Vol-
ume II. Brother Léon de Marie Aroz, FSC

Le XVIIF Siécle et Jes Origines lasalliennes, Volume [,
Rennes, 1970. Brother Yves Pouter, FSC






Preface

This volume represents the inauguration of a new series within the
overall project known as Lasallian Publications. Sponsored by the
Regional Conference of the Christian Brothers of the United States
and Toronto, Lasallian Publications has as its primary purpose o
make available in English new translations of all the writings of Saint
John Baptist de La Salle, Founder of the Institute of the Brothers
of the Chistian Schools. [n addition, the project will publish new
translations of the original biographies of the Founder written by
hts contemporaties i the eacly eighteenth century.

In order to provide appropriate historical and interpretative
background for these early works, Lasalltan Publicarions will include
themartic studtes, of which this volume is the first, based on rele-
vant documentaty sources contemporary with the foundation of the
Insticuze, Many of these documents have only recently been un-
covered and very few of them have been incorporated into studies
published in English. Finally, the publication project will include
edited and cranslated versions of recent Lasallian monographs as well
as new and original essays on significant issues related to De La Salle
and his umes.

The present study centers on the formative years of John Bap-
tist de La Salle, that is, on his education and training during
childhood, adolescence, and early adulthood, tncluding his early
years in the priesthood. Subsequent thematic studies in this series
will treat of his family and relacionships, cthe early Brothers with
whom he was associated, and also a study of his rather wide-ranging
experience as an administrator.

With the educational experience of John Bapiist de La Salle
as Its focus, this first in the series of themadc studies will terminate
with his ordinatton to the priesthood in 1678, the goal of his ec-
clesiastical formacion, and the confertal of the degree of Doctor of
Theology in 1680, the final term of his academic study. From then
on, De La Salle’s life story took a different turm, one for which the
years of formarion had done little co prepare him.

The principal soutce for this study is Volume I of Number
41 of the Cabiers lasalliens. Prepared and edited by Brother Léon
Aroz, FSC, and published in Rome in 1979, this work of exemplary
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scholarship 1s entitled Les Années d'imprégnation (1661-1683). In
this volume the author analyzes 34 original documents from that
period in De La Salle’s life. The extensive introduction covers some
100 pages. There follows a photographic reproduction of each of
the 34 documents with full commencary on the personalines and
¢vents as they relace to each document.

Some idea of the research tnvolved in preparing this volume
of the Cahiers can be gained by thumbing through the 40 pages
that list the manuscript sources consulted by Brother Léon in 20
different archival collections. The bibliography of published works
takes up an addicional 15 pages.

Although the matertal in this English-language presentation
1s heavily dependenc on the texc of Aroz, and in same sections
reproduces it rather closely, it is intended to be more than a transta-
tion. The adapration is decidedly selecuve, excluding an abundance
of details that could have licte significance foc English-speaking
readers. Most of the scholarly apparatus and all of the footnotes in
the volume of the Cahrers have etther been omitted or incorporated
into the English text. Anyone incerested in pursuing the source
macerials further can easily find the references 1n the work of Aroz.

In addition, the author of this preseat study has not hesitated
to incorporate additionzl background material from other sources
whete it seemed necessary or desirable. Especially helpful in this
regard has been the first volume of Brother Yves Poutet's Le XVIF
Siécle et les Ongines lasalliennes, published in Rennes, France, in
1970.

Whereas Aroz organizes his material in the form of a commen-
tary to illuminate rhe documencs, Poucec treats in a more systematic
way the influences on De La Salle during his formative years. Thus
these two source studies complement one another. Nevertheless, on
some matters of interpretarion, Aroz and Poutet are not always in
agreement. That has been indicated in the present text when it seems
to be significant.

Another feature of the present study is the inclusion of ap-
propriate selections from the original biographers of De La Salle.
Both Aroz and Poutet assume thar the reader 3s familiar with these
texts, a situaton that does not yet prevail generally among English-
speaking Brothers. For that reason it is appropriate hece to say a
brief word about each of these early biographers. They will be cited
often in the pages that follow.
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The first to attempt a biography of De La Salle was a member
of the Institure of the Brothers of the Christtan Schools. He was
known as Brother Bernard and, shortly after the death of the Founder
in 1719, was assigned by the superiors to write the stocy of his life.
Beroard proved not to be equal to the rask and his work was not
thought worthy of publication ac the time. Only part of w has sur-
vived in manuscapt form. It was published for the first ume as
Volume 4 in the Cabieri lasalliens. An Eaglish transtation by Brother
Williare Quina, FSC, is being prepared for Lasallian Publications.

The fiest complete biography of De La Salle was produced in
two manuscript editions (1723 and 1740). Jt is the wock of Dom
Ehe Maillefer, OSB, born Frangois-Elie Maillefer and a nephew of
the Founder. The oniginal texts of both editions are published side
by side m Volume 6 of the Cabiers. An English translation by Brother
William Quinn of the 1740 edition has been available only since
1963. This was reprinted in 1980 on the occasion of the tercentenary
celebration of the foundation of the Institure.

The most extensive of the original biographies, and the first
to appear in printed form, ts the work of Canon Jean-Baptiste Blain.
He was the ecclesiastical supenior of the Brothers in Rouen ar the
ame of the Founder’s death at Saint Yon.

Blain’s biography first appeared in 1733 in cwo volumes com-
prising four books: three devoted to the life story of De La Salle;
the fourth, to his “spirir and virtues.” In preparing his text, which
was clearly intended to promote the cause of the Founder's canoniza-
tion, Blain had at his disposal all che writtea recollections of the
Brothers, as well as severa) memoirs wreitten by De La Salle himself.
Due to the fact thar most of these have since been lost, Blain’s
sometimes tedious work remains an indispensable primary source.

Volumes 7 and 8 of the Cabrers lasaliiens consist of an exace
photographic reproduction of the complete text of the firse edtrion
of Blain, published in 1733. The biography of the Founder con-
tained in Blain's first three books has only recently been translared
into English for che first time. This translation Is the work of Brother
Richard Amandez, FSC. A new English translation by Brother Ed-
win Bannon, FSC, of Blain's fourth book, entitled Spint and Vir-
tues, 1s scheduled for publication in the near future.

The wanslattons by Atnandez and Quinn of the early biog-
raphers have been used, with some minor modifications, throughout
the present text. However, since new editions of these translarions
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will eventually appear as part of Lasalhan Publications, it has been
deemed advisable to cite these authors according to the French texe
in the Cabiers,

The inclusion of these quotations from Bernard, Maillefer, and
Blaia should nor obscure the fact thac much of che source material
available roday was esther unknown to che original biographers ot
was set aside as of lictle consequence. The formative period in the
Founder's Life does not seem o have interested his contemporaries
very much. Bernard devotes only eight of his 86 pages 1o it; the
formarive years occupy only 13 of the 340 pages of Mailleter’s 1740
manuscript and only six of the 55 chaprers of Blain.

Modern authors have shown ruuch more wnterest in this period
of the Founder’s life. Brother Clair Bactetsby, FSC, devotes three
full chapeers to it in his 1957 biography, the only fully developed
life of the Founder published n English. It is no reflecuon on Bat-
tershy’s contribution o note, however, chart che source matersal since
published in the Cabiers was not available to him. Thus some parts
of his account, especially as it conceens the De La Salle family, need
to be corrected in the light of subsequent research.,

The most recent complece biography of the Founder has juse
been published (1986} in Spanish. The avthor is Brother Satuenino
Gallego, FSC, who has a doctorate in theology from the Ponufical
Inscicuze 1in Salamanca. Entitled Juan Bawtista de La Salle, this s
the first biography to take full advantage of the Lasalhan scholar-
ship undemaken since 1936, Much attention is given to the formative
years in 146 well-documented pages of the 600-page book. Brother
Saturnino presents for the first time in Spanish much of the same
macerial that will be presented here for the first time in English.

In preparing this Enghsh-language study, the author had to
make some dectsions abourt how to approach the subject. The nacuce
of the material, which includes extensive commentary on the doc-
umentary sources, seemed o exclude a breezy, imaginative style in
the manner of a historical reconstrucrion.

[t also scemed advisable 10 avord any attempt to ue the De
La Salle story to the major political and cultural movements of his
ume. Although the life span of the Founder (1651-1719) roughly
coincided with the fabled reign of Lowis XIV (1654-1715), just how
much direct influence the political events and culrural achievements
of that penod had on the young canon from Reims, or to what ex-
tent he was inceresced in them, remains quite problemaric.
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A more tempting approach that also had to be resisted is cthe
one taken by Brother Yves Pouter. Throughourt his analysis of this
period, he draws extensive parallels becween the writings of De La
Salle's teachers and mentors and similar passages in the Founder's
later writings. This kind of study would seem to be marenial for a
fully developed treatment in itself and s, in fact, 2 major concern
of Lasallian research at the presene time. It is appropriate here,
however, in chis srudy to highhght from time to ume cemain events
ot influences char would be especially significant for the future mis-
sion of the Founder.

For many reasons, then, the approach in whar follows will be
lasgely factual. Some readers, who may either have persevered
through ot benefited from a tradittonal classical and philosophical
educacion, may find that much in De La Salle’s educational ex-
perience was similar to their own. Others may be altemately hor-
cified and amused to discover in detail what he had to endure to
become an educated man of his times.

[n eccher case, it 15 the hope of the author that these pages will
advance the movement under way worldwide to understand becrer
the full reality of the person and the work of Satnc John Bapuist
de La Salle. One way to get to know the Founder better ts to con-
centrate on one element of his life at a time, which in this texc will
be the formative years. To this end, an attempt has been made to
assemble the matcrial and then let the facts speak for themselves.
If the material presented here does speak to the reader and resonate
in any significant way, the enterprise will indeed have been worth-
while.

Luke Salm, FSC
Manharcan College
Apnl 30, 1987






Introduction

Joha Baprisc de La Saile, Founder of the Institure of the Brothers
of the Chrisuan Schools, was born 1o Reims, the capital of the Cham-
pagne province in northeastern France, on Aprl 30, 1651, His facher,
Louis de La Salle, descendant from a family of cloth meschants, was
a well-to-do magistrate of the provincial court of Reimns. His mother,
Nicolle Moét, was the daughter of a nobleman, Jean Moét de Brouil-
let, but she lost all claim to noble title by her marriage co a boutgeois.

Of the eleven childeen born to the marriage of Louts de La Salle
and Nicolle Moét, only seven survived. John Baptist was the oldese.
His four younger brothers wese Jacques-Joseph, Jean-Louis, Pierre,
and Jean-Remy; his two sisters were Marie and Rose-Marze,

At fiese che family lived in che town house or mansion known
as La Cloche, just off the Rue de I’Arbaléte. In ume the house proved
to be oo smalf for the growing De La Salle family. In 1664, when
John Baprist was 13 years old. the family moved to more spacious
quarters diagonally across from the Reims cathedral on the Rue
Sainte-Marguetite. The La Cloche mansion still stands roday. Afeer
extensive restoration and renovation necessitated by the damage suf-
fered in two world wars, 1t now serves as the provincial house for
the Brothers of Reims.

The parents of John Baptist de La Salle were not only devout
and exemplary Catholics bur also respecred membets of the upper
middle class. Many of their near and distant celatives were impor-
rant figures in the cultueal and social life of Reims. The routine of
the De La Salle household was governed by the rules of correct and
convenitonal social behavios. Music and the arts were held in esteem.
There was a well-stocked library and che books were read, often
aloud, as a form of relaxation after the family evening meal.

As a child, Johs Bapiist seems 1o have been bored by the
cultural soir€es that were frequently held in the De La Salle man-
sion. ft s told that on one occasion he ran w his grandmocher to
ask her co read o hum stoties from the lives of the saints as an alter-
nate divetsion. Musical performances in particular, a favorite form
of entertainment thac the father arranged for his guests, were not
to the liking of his young son. Blain actribures this to the preve-
ntent impulse of divine grace; Battessby, 2 modern author, connects
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it rather to the natusal distaste of a young lad for such an unex-
citing way to spend an evening.

Brother Bernard. his earliest biographet, relates thac John Bap-
rist was crinicized on one occasion for "“being excessively given to
fine clothes.” De La Salle evidently took the criticism sefiously, Bet-
unard says that he “protited so well from this cricicism thac he began
10 neglece hus appearance, without however going to extremes” (CL
4:19). Alchough this incident took place somewhat Jager in his life,
it does give a clue 1o the privileged character of De La Salle’s up-
buinging and lifestyle.

The formal education that was provided for John Baptist de
La Salle fits well tnto this patrern. As che pages ro follow will show,
it was designed to give the young man all chat was needed to ad-
vance in any one of the careers that his wealth and social positior
would open to him: the law, perhaps, in the footsteps of his facher;
the Chutch, to which his mother’s influence would no doubr have
inclined him; or similar opportunities in medicine, finance, educa-
tton, or pohiics.

In the case of John Baptist the option for an ecclesiastical career
was made very early. As time went on, his attraction to things
1eligious developed into a genuine vocation to the priesthood, a per-
sonal and commitced response w what was clearly perceived as a
cali from God. Accordingly. his educarion was to encompass two
elemenrts: the academic component, which would culminare in the
docrorate 10 theology: and the ecclesiastical, which would eventually
lead to ordinartion to the priesthood.

A tureong point 1a De La Salle’s career as a student came when
his parents died within a year of each other, during 1671 and 1672.
He was 21 years old at the ume and just getting into the substan-
tive pare of his theological studies. From then on his pursait of
academic theology and his clefical training had wo be integrated with
his responsibilities as head of the household and the care of his
younger brothers and sisters. That he managed chese mulaple and
very diverse challenges so well is a tribuce o his good judgment,
his sense of organization, and his religions motivation.

The history of the De La Salle family itself 1s not the tmmediaie
concern of this present work. That is a marter worthy of formal and
extensive treaument on ies own. Yet it might not be out of place
here to give a brief skeich of what became of John Baptust's brothers
and sisters after they had been placed under his care.
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Shorttly alter the deach of her parents, the oldest girl, Marie,
left the farnily manston 1o go to live with the maternal grandmother,
Perrette Lespagnol Moét. Matie cook with her the youngest boy, Jean-
Rerny, who was not quite two years old, In 1679, just about 2 year
after John Baptist was ordained to the priesthood, Marie married
Jean Matllefer, and Jean-Remy probably rerurned ro live with John
Bapust shottly thereafrer. The Maillefers had ten children, one of
whom, Dom Elie Madllefer, OSB, would one day write the biography
of his uacle.

Even before her father's death, probably in February 1672, the
younger girl, Rose-Marie, only 16 years old at the time, had entered
the cloistered convent of the Canonesses of Saint Augusune in Reims.
John Bapuost always showed special signs of affection for her. She
died suddenly in 1681 ac the age of 25.

That left three teenage boys still living at home with John Bap-
ust. In 1677, the oldest of the three, Jacques-Joseph, entered the
novictate of the Canons Regular of Sainc Augustine in Paris. After
his ordinacion, having earned 2 doctorate in theology, he taught
philosophy and theology at Blois. He later became preor and pastor
of the monastery church of Saint Mattin in Chauny, where he died
in 1723,

At the end of June, or eatly in July 1681, as John Baptist was
becoming increasingly involved with the schoolceachers, Pierre, who
was almost 15, and Jeah-Remy, who was not quice 11, weat to live
with Marie and her husband. Jean-Lonis remained at home with
his brother until the following year when he left for Paris to study
for the priesthood.

In tme Jean-Louis earned a doctorate in theology at the Sor-
bonne and was appointed a canon of the cathedral ac Reims. Prerre
eventually married and had a distinguished career as a lawyer. Both
Jean-Louis and Pierre lent their expertise and their influence to assist
the young Institute of che Brothets, especrally after the Founder’s
death. Jean-Louis died in 1724. Pierte lived to be 75 years old; he
died in 1741

The youngest of (he family, Jean-Remy, was less successful.
After a stint in the army, where he advanced o the rank of lieu-
tenant, he rerurned ro ¢ivilian life and became a judge in the finance
court. at Reims. He married somewhat "“above hts scation” tn 1711,
had four children of a wife 20 years his junior, suffered a2 mental
breakdown in 1715, and died in a mental instirution in Paris in 1732.
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The story to follow will focus almosc encirely on the eldest in
the De La Salle family, John Baptist himself. The scory of his for-
mal educauon begins with his entrance into the Collége des Bons-
Enfants in 1661; it ends with the confetcal of the degree of Docior
of Theology in 1680. In covering chese early years of De La Salle's
“hidden life,” this short treatise might well be entitled "De La Salle
before his Conversion.”

Tn 1680 De La Salle was still enjoying the relacive comfort of
the wotld in which he was brought up. This was a world where,
as one recent auchor has described it. “the possession of money, the
influence of power, the resources of culture, the networks of rela-
rionsbips, and circles of influence all gave stabitity and securiey.”
De La Salle’s intellectual, religious, and ecclestastical formanon were
designed to make it possible for him ro fic comfortably into chat
wortld.

Yet in that very same year, 1680, De La Salle had already made
his inital conrace with a very different world, that of a lintie group
of teachers who had been recruited to teach 1n the chasity schools
of Reims. These men belonged to a social class that was considered,
not without reason, as worthless and despicable. As De La Salle would
say of them Jater: “[t was the most natural thing in the world for
me 1o consider the men F was obliged to employ in the schools as
lower in status than my valer, The very thought that [ might have
to live with them would have been impossible to bear” (CL 7: 169).

On Easter of 1680 De La Salle decided to invite five or six of
these schoolteachers into his home 1o share the family table. In larer
veats, this date would be chosen to mark the foundaton of the In-
stttute of the Brothess of the Christian Schools. In a recent and as
yet unpublished address, Brother Michel Sauvage, FSC, has under-
scored the importance of this event:

By chis very fact, he provoked a brutal confrontarion. a cultural
shock berween two worlds that for all practical purposes knew
nothing of each other. This shock was to be fele throughout
the whole family and the social environmenc in which he lived.
It would have echoes in the very deepest parc of his own being.

Easter 1680. This date marks the beginning, a reference
point, for the upheaval of the entire universe of John Baprist
de La Salle. 1t indicates a point of departure for his conversion
1o lead the life of the Gospel. It matks che percepuble taking
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hold of 2 process of intetior and social liberation which would
bring hum to the point where he had neicher the incennon,
the desire, nor the courage w go by bimself.

The beginning of the foundarion of cthe Institute was to
be found 10 this embryo of a communicy. But also, and what
is more important, it was the moment when a Founder was
born tneo his vocacion o live the Gospel, a recogmition on his
parc thar the Holy Spirit had begun to work in him in an un-
foreseen and invisible way.

It 1s beyond the scope of this present volume to pursue that
part of the story further. It is sufficient to note, in this volume en-
tiled The Formative Years, that the ulumately significant process
of formanon, through which John Baprist de La Salle would emerge
as the Founder of his religious Inscitute, was to begin only afrer the
“formative years” had come to an end.



The Hbtel de 1a Cloche, where Joha Bapast lived from 1651 to 16353
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The Collége des Bons-Enfants

All chree of he early biographers of Joho Bapust de La Salle describe
in great detail the attraction chat things religious bad for him, even
from his earliest years. Yeo when it comes 1o his formal education,
they seem lirtle concerned about how this devout young child was
introduced inco the mysteries of reading, writing, and atthmetic.
Maillefer remarks that the facher, Louis de La Salle, councillor
of the city, “gave him an education in keeping with the dignity of
the family. . . . He kepr his son under his own care until the boy
was ac an age (0 begro hes studies” (CL 6: 19). Blain is 2 bit more
precise: “When the time came co start his formal education, he was
placed n the hands of cucors capable of tstcucting him in human
learning. Afcer chis he was sent ro the college atrached to the Univer-
sity of Reims where he spenc the fitst yeacs of his studies™ (CL 7:
120}. The college was known as the Collége des Boas-Enfants.

History of the Collége des Bons-Enfants

Foundarion and Growrh of the Cathedral School

By the time that John Baptist de Lz Salle entered the Collége des
Bons-Enfants on Ocrobet 10, 1661, the school had for some time
formed an mtegral pare of the Unuversity of Reims. The origins of
the college go back as far as the nunth cencury under Acchbishop
Hincmar {d. 882), who gave a fresh impetus  education in his
diocese by providing 2 school for the theological educarion of the
canons of the cathedral. He joined o chis school anorher for the
general education of externs. The schools were located near the
cathedral on the Rue des Tapissiers. The basic curriculum was
otgantzed accotding to dhe craditional seven Jiberal ants: the trivium,
or elementary section, devoted 1o grammar, rheroric, and logic; the
quadnvium, or intermediace section, comprising arichrnetic, music,
geometry, and astronomy.
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A cetwain number of poor students known as the bons-enfants
de la miséricorde (“good children who need help”) were provided
for out of the revenues from che property of the ancient abbey of
Saine-Pierre. The income was administered by the General Hospice
of Reims, which was located on the site where the abbey once srood.
Despite many changes fn its character and location over the cen-
turies, the school always retained the name and the tradstion of the
bons-enfants.

The history of the development of the college at Reims berween
the renth and the seventeenth centuries encapsulates, 10 a sense,
the history of medieval education. As was the case almost everywhere
in Burope, the early tenth cenvury was a period of intellectuat and
moral decline. At the end of that century, when Adalberon (d. 938)
became Atchbishop of Reims, 'he made it his firsc priosity to
reestablish institutions designed to foster both learning and piety.

The head of the schoois at Reims durning the eleventh century
was the famous Gerberc, descnibed as che most renowned scholar
of the century. After study 1n France and Spain, Gerbert spent some
time at the court of the German Emperor Otto H and then came
to Reims, where his reputacion attracted what his contemporaries
called a “legton of students.” He taught courses in rhetoric and
philosophy, with the students reading Aristotle and Pogphyry as well
as the Latin classics.

Gerbere was an accomplished mathematician and a famed
astronomer besides, with the invenuon of several scientfic devices
to his credit. In time he became Archbishop of Reims and later of
Ravenna. In 1098 he was elected pope and reigned as Sylvester 11
until his death in 1109.

Saint Bruno, a contemporary of Gerberr, canon of the cathe-
dral at Reims, hiraself 2 poet, philosopher, theologian, and pro-
fessor of Scupture, helped to consolidate the educational revival at
Reims. In 1084 Bruno left Reims to retire to the remote Chartreuse
mountains, where, with a small group of disciples attracred to his
hermit’s retteat, he founded the Carthusiaa order,

The educational climace at Reims contiaued o improve under
Alberic of Reims {d. 1139) and Garnier, his school supervisor. Recent-
ly arrived from Paos, Garnier introduced the scholastic method in-
to the college at Reims, which soon became a carbon copy of rhat
of Patis, so identical were the educatonal practices in the two places.
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The period of the twelfth and thirteenth centuries was the epoch
of Bonaventure and Thomas, Dominic and Francis of Assisi, Pope
Innocent 111 and the Fourth Lateran Council of 1215. Reims had
its own disunguished archbishop in the person of Alberon Humbert
(d. 1218), who in 1211 began the century-long work of building
the famed Gothic cathedral of Notre Dame ar Reims. He was de-
scribed by his contemporaries as "a distinguished preacher of the
word of God,” a prelate “as noted for his doctrinal teaching as for
his Jove of justice.”

In the mid-thirteenth cenrury the Collége des Bons-Enfanes
received its firse ser of statutes, which wece nothing moce than a
series of regulations encompassing the entire school day. Since most
of the students were candidaces for the priesthood, the influence
of the monastic tradition was sull very evident. The students were
required to go begging in case of need (a pracuce derived from the
mendicant orders), and to be publicly accused of cheir faules. They
were also required 1o scourge themselves every evening, either to
ward off temptations or to atone for having given in to them. All
were urged “ro study diligently and to learn cheir lessons by heart.”
Nothing is mentioned in the scanues of the college about teaching
ot the course of studies, since the classes were sull berag held in
the school buildings located in the courtyard of the cachedral.

Expansion to University Status

A new era began in the sixtecath century as the influence of the
Renaissance spread thioughout France. Reims, sull modeling itself
on the capital, adopted the same reforms that were under way in
the University of Paris. There the program in the liberal arts, the
very foundation of the university’s educacional scructure, was be-
ing given special attention. As many as 25,000 students were entolled
in the University of Paris at this ume. Among them were the in-
tellectual elite from Rerms and the surrounding Champagne coun-
try, $o contagious was the general enthusiasm for chings of the mind.

To meet the need for an adequace preparation for those students
who were hoping to go to Patis for university studies, Gilles Grand-
Raoul (d. 1522), the school supervisor at Reims under Archbishop
Lenoncourt, allowed considerable sums of money for the reconstruc-
tion and expansion of the Collége des Bons-Enfants. This project
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was entrusted by Gulles 1o his nephew, Paul Grand-Raoul (d. 1558),
and was complered in 1546. The new buildings fearured classrooms,
a chapel, and residence facilities for the adminiscrators and board-
ing students, It was at this ime char che schools on the Rue des
Tapissiers were transterred to the new location.

Thus the Bons-Enfants became not only a residence buc a center
for tnstruction at the preuntversity level. Conformably to the educa-
donal system ar Pars, the elementacy and intermedrace curniculum
encompassed a ten-year span, with the classes designated numerically
but in reverse. The renth- through the fifth-year classes were devoted
te clementary skills and conceprs; the students wete introduced to
ltterature in the fourth-, third-, and second-year classes: rheroric
was the concern of the fiesc-year cJass.

This program prepared the students for the following two years
of philosophy, and earned for those who successfully completed it
the degree of Master of Aris. The language of instrction was Latin
chroughour.

Nothing much rematns today of the sixteenth- and seventeenth-
century college buildings with their pointed rooftops, cheir elegant
turrets, and cheis massive and forbidding walls. The present buildings
occupy the same site bue they date only from the nineteenth cen-
ey, The original inscription in stone that once graced the main
poral reads:

COLLEGIUM
BONORUM PUERORUM
UNIVERSITATIS REMENSIS

This inscription was moved In 1802 to the lintel of the side door
of the present school building, where it can still be seen.

The only other structure that survives is an archway in
Renaissance style with che inscripuon Enzrée des externes. There are
two angel heads, one on either side of the arch —the cherub who
frowans and the cherub who smiles— tepresenting, presumably, che
tespective attitudes of the bons enfants as they entered and left che
school each day. This arch seill stands at the corner of the Rue
Vaurhier-le-Noir. No doube John Baprtist de La Salle passed under
it many times during his years as a young studenc.

The fortunes of the Collége des Bons-Enfants in the middle
of the sixteenth century were considerably tmproved by che sup-
pott of the formidable Cardinal Charles of Lorraine. Appointed
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Archbishop of Reims in 1538 and Cardinal of Lotraine in 1547, he
provided extensive additions to the buildings erected by Paul Grand-
Raoul. He buile 2 cloister o surround the inner courtyard, had rhe
facade extended along the Rue de I'Université by the addicion of
more residence facilfues, and enlarged the chapel.

All of this was done with a view to establishing 2 university
at Reims, for which the cardinal had obtained approval from Pope
Pau] 11 in a papal Bull dated January 5, 1545. King Heary [l sanc-
tioned the foundation of the university in March of the sarne year.
Provision was to be made for the four waditional schools ot
“faculties”; arts, theology, medicine, 2nd Jaw. The faculty of theology
was set up immediately due 1o the gencrosity of Antoine Fournier
(d. 1620). The theologians of Reims were destined to become an
influential force in the civil and religious struggles chat were to follow
later in the century.

The scructure of the university at Reims was modeled for the
most part on that of Paris. Instruction was practically graruitous,
with only a small sum to be paid monthly to the garekeeper. The
resident students, small in number, wore long black cassocks with
cincrures, their round caps distinguishing them from the professorial
doctor, whose cap was square. Excepe for ecclesiastical students, the
externs wore no distinctive garb,

On Apnl 1, 1555, Cardinal Charles of Lorraine promulgated
the “Charcer for the Foundarion and Endowment of the College
at Reims,” thus consututing the Collége des Bons-Enfants as the
faculcy of ares in the new university. Out of the revenues atrached
to his office he provided funds for the hiring of professots and the
tecruitment of students, the salaries of the staff, and the maintenance
of the buildings. He established several scholarships to provide board-
ing for residents: fout for secular students, two for clerics, and four
for elementary scudenes. By an agreement ratified by Pope Pius IV
in 1562, the conuol and direction of the Bons-Enfants formally
passed from the school supervisor (known as the écofdrre) 10 the
Archbishop of Reims,

Under Charles of Lorraine, Reims became a center of scientific
and literary Jearning. Never before had Reims been so blessed wich
the accomplished literaty figures and distinguwished scholars that the
cardinal knew how to ateract. The Collége des Bons-Enfants, too,
prospered 1n such an intellectual climate. The Latin authors were
held in great esteemn, and there was an almost fanatical enthusiasm
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for the study of Greek. The professors enjoyed reputations thar went
far beyond the boundaries of Champagne, and many of them earned
a permanent place in the history of French education.

Decline: The Wars of Religion

Unfortunately this state of affairs was not destined to last very long.
Toward the end of the sixeeenth centucy, due in part to the religious
fanaticism and intransigence of Cardinal Charles himself, France
became divided in a long series of political and military confronca-
tions between Catholics and Protestants. Typical of the times was
the admonition of Louis of Orléans to the Catholics: “The heretics
are banding together, so band together against them; they are gather-
ing reinforcements, so should you, they are mustering toops, you
should do the same.”

This was che origin of the Catholic League, with Huberte Meurer
(d. 1602) and the faculty of theology at the univessity among 1ts
passionate advocaces in Reims. The Collége des Bons-Eafants re-
mained aloof from the contcoversy at fiest, but the assassination of
Cardinal Louis of Lotraine in December 1588 gave the signal for
revolt. The students took up arms, but they rarely engaged in ac-
tual combat, being concent for the most part with noisy demonstra-
tions and shouting warlike slogans.

Academuc discipline suffered greatly. By 1593 chings got so bad
that classes had w be suspended and the buildings qurned into a
batracks. Peace of a sort was restored in the following year and classes
could be resumed. There was, however. o be no terurn to the golden
age of Cardinal Charles of Lorraine.

In 1606, King Henry IV authorized the establishment of the
Jesuir college at Reims and incorporated it into the vaiversity. It
soon became a tival of the Collége des Bons-Enfants and temained
so for the next century and a half. To make matters worse, the Thirry-
Years War that ravaged all of Europe durnng the fiese half of the
seventeenth century was waged with patticular ferocity in the Cham-
pagne country. Even after the treaty of Westphalia in 1648, civil
war continued to plague France until the truce of the Pyrenees, in
1659, which finally put an end to the hostilires.

After years of occupation by successive waves of rival forces,
Reims celebrated the peace with a triumphal procession under royal
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arches erected over the streets, a solemp Te Deum in the cachedral,
and a display of ficeworks in the evening. John Bapust de La Salle
was eight years old at che urme,

Desprie the disorder engendered by the political and religious
sttuacion, the Collége des Bons-Enfants during this period managed
ro ptoduce some outstanding scholars, Among them were Guillaume
Marlot, who wrote a history of Reims and its university, Pierre Coc-
quaule (d. 1645), author of a chronology of the Archdiocese of Reims,
and Oudard Cocquault, who compiled a seties of memoirs and a
chronology of the period from 1649 to 1668. The historical works
of these authors are important sources for our knowledge of the
history and situation of the Collége des Bons-Enfanis in the mid-
seventeenth cenrury.

Perhaps the most famous of the graduates of the school dut-
ing this period was Jean-Baptiste Colbert (d. 1683), known as /
grand Colbert, finance mimster under King Louis XIV, meraber
of the Académie Frangaise, and a viral force fot raising standards
in educarional institutions all over France.

Qutstanding as were some of the graduaces that came out of
the Bons-Enfants in the period priot to 1659, it is easy to imagine
ro what sxtenr discipling had suffered a3 a result of the wmult of
wat, the scertle quarrels with the Jesuits, and the muilizary occupa-
tion of the rown. As OQudard Cocquault remarks, “For more than
30 years the college had been lietle more than a hideout, badly main-
rained and badly supervised by the admiaustrative staft™ (CL 41 1i: 19).

Contemportary accounts bemoan che fact that the philosophy
students could not converse in Latin, the studenes frequented the
taverns, wine was available ac the school iwself for a very small sum,
the dining halls echoed with cursing, and the prefect of scudies had
not set foot in 2 classroom for years. The whole situation cried out
for reform.

Reform: The Statutes of 1662

The teform was pot loag 1n coming. In 1659 (just two years before
John Baptist de La Salle entered the Bons-Enfants), Thomas Mer-
cier was appoinred rector of the university. Determined to pursue
reform with vigor and tenacity, he managed to win over the sup-
pore of the city council. In a document dated Ocrober 17, 1660,
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teplying to “Thomas Mercier, Rector of the University, seeking
assistance (0 the Parliament in order to rectify the disorders 1n the
university,” the city council of Reims declares:

Jthas been decided thart the cicy will support the excellent pro-
gram of the said Rector aimed o remedy the disorders which
presently exist in the college of the said universicy. To chis end
let there be four persons appointed who, together with the said
Rector, will examine the regulations to see whar the city can
do, using the principal regulations that concern the general
public, to cooperate with him in his intention to restore order,
{CL 41 11: 20}

As early as September 4, 1660, the Partiament of Paris had
already made clear its intention to support the rector of the unives-
siry at Reims. Finally, on May 16, 1662, an order of the Parliament
officially approved and registered the scatutes of the University of
Reims. The university now had a set of regulations undes which i
could fuaction efficiently. These statutes are seill preserved in the
municipal archives of Reims.

Since 1t was just seven months earlier, on October 10, 1661,
that John Baptist de La Salle had encered the Collége des Bons-
Enfants, 1t is possible 1o follow him through the course of his studies,
with a full knowledge of the nternal organizauon of the nstitu-
tion, the courses that were offered, the class schedule, and the chythm
of the school day as a young student would have experienced it.

Organization of the Collége des Bons-Enfants

The college of liberal arts 1s the very foundarion of the academic
structure of any university, This was especially the case in the older
European university syscem whereby all the studenes had 1o pass
through the college of arts before being admitred 1o the doceoral
programs tn the advanced schools. These were the schools, or
“faculties” as rhey were called, of theology, medicine, and law.

The Archbishop of Reims

According to the 1662 statutes, the head of the untversity was the
Archbishop of Reims, He was also the official protector of the



The Collége des Bon-Enfants 4 13

privileges of the universitv. He promulgated s regulations and could
even change the statuces with the consent of the French Parliament
and the University of Paris. He appointed the rector and che other
officials: the headmaster, the principal, the econome, the chaplains,
and the titulars of the endowed theological scholarships.

The Rector

The tector exetcised authority in his own right. As the guardian of
doctrine and smorals, he held the firse place after the archbishop
and ranked first among the vatious city officials. The receor was
elected annually duzing the month of Janvary. Once he assumed
his functions, the rector was expected to arrange for a solemn religious
service to be held twice during the year, once in the winter term
and once in the spring. Prayers were offeted for the good of che
Christian teligion, the health and prosperity of the king, the welfare
of the kingdom of France, and che University of Resms.

On the day following this service the rector, accompanied by
two student representacives and two censors appointed by himself,
was required to make a formal visic of all the halls and classrooms
of the college. He was receaived by the principal and a delegation
of elected representatives. The rector then inquured after the lifestyle,
the moral character, and the docerinal orthodoxy of the encire per-
sonnel: the principal, the endowed scholacs, and the student body
generally. He ascertained to whar extent the principal and the pro-
fessors were zealous and diligent in their responstbility for educating
the young persons committed to their care. The recior would also
visic the dining halls to become informed about the quality and
the quantity of the food, making note of anyching that needed
Correction.

During the week foflowing his appointment, in the presence
of the reciring rector, the new rector had to examine the general
situation of the university, taking note of those areas that were func-
ttoning well and those where difficulties existed. He was expected
to be especially attentive to any marters that were currently i the
process of litigation. The rector was not supposed to come to any
quick decisions without having previously consulted with the deans
of the four faculties and wich the prefects of the resident students.

According to the statuces, it was the rector’s responsibilicy to
se¢ that the important adminisuative posts were assigned only 1o
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candidaces who were competent, temperamentally suitable, without
pegsonal ambition or selfish motives, and generally considered useful
to the university. Ele could grant academic appoinunents only to
those who had studied ac the faculues of Reims or Patis. The rector
was also responsible for judging the qualifications of those who
presented themselves for academic degrees.

It seems that the post of rector of the university was much sought
after. As a rule it was held for only a year at 2 ume, ot at most for
two yeass, and it was considered a great honor. Most of those who
held the post were priests wich either che licentiate or the docrorate
in theology.

Among those who held the post of tecror during the time that
John Baptist de La Salle was a stadent ar the university were some
of his relatives, including Nicolas Rogier (1664) and Rogier's two
nephews, Gullaume (1673) and Nicolas (1680}, In later years even
more of the close relattves of De La Salle held che post: Remy Favart
{1681}, Phulippe Maillefer (1682), Nicolas Fremyn (1690-1691. and
again for a second ume in 1735), Pierre Godinor (1693), Guitlaume
de La Salle (1707), Jean-Frangois Maillefer (1718-1720), Nicofas Par-
chappe de Vipay (1724-1725), and Jean-Frangois de La Salle
(1753-1755).

The Headmaster

Although he was under the auchority of the rector, the headmaster,
according to the statutes, was nevertheless an importaat administrator
in the university secucture. Jn modern terms he would be called che
dean of the school or faculty of theology, which in the University
of Reiras had its center in Sainc Parrick’s Hall. The headmaster was
expected to hold a doctorate in theology and have a good founda-
uon 1n the libecal ares. His particular funcrion was to preside over
the lecrures, the defense of docroral theses, and other 2cademic func-
rions that were open to the public.

The headmaster occupied the first place in chapel and was ex-
pected to make sure thar the religious services were conducted with
devotton and reverence. It was his responsibility to enforce the re-
quired attendance ax religious instruction and chapel sepvices. In
accordance wich the founding charter, the headmaster was cequired
to see to it that the entire personnel of the university — the professors,
the research scholars, the smidents, and employees—recetved the
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sactamene of penance at least eighe umes duriag the year, on the
days specified in rhe scaruces,

In addition, the headmaster was in charge of room assignmenrs,
internal discipline, the supervision of che residents, the furnishings
and cleanliness of the classtooms, as well as the acchives and the
preservation of the charter and other officral documents pertaining
to the foundation of the untversity.

The Principal or Prefect of Srudies

What the headmaster was to the School of Thealogy ac Saint Patnck’s
Hall, the principat or prefect of studies was o the Collége des Bons-
Enfants. He did not need. to possess the doctor’s degree but he was
expected to be a member of che faculty of arts. It was his respon-
sibility to be sure that che young students lived 1n a good and becomn-
ing manner and cthat chey applied themselves seriousty to the study
of the humanities. One of his duries as prncipal was to recruit
teachers who were both competent in rheir field of knowledge and
models for young persons by reason of their exemplary way of life.
No consideracion of favoritism was to determine the selection of
teachers.

The principal was not allowed 1o admit as students, let alone
as resident scudents, any who professed the Protestant religion. The
day students were not to have anyching to do with the “new religion”
vnder penalry of dismissal. [n order 1o mainrain both residenss and
nonresidents in religious devotion and to mortivate them 1o fulfill
their religions obligations, the professors provided catechetical in-
struction on Saturday afternoon ac the end of the school day.

After consultation with the headmaster, 1t was che principal
who appomted the professors of philosophy and grammar. He could,
with the permission of the archbishap or the vicar-general, dismiss
them for good reason. Each year, roward the ¢nd of June, he of-
fered ro the professors eicher a renewal of their 2ssignmenc or a pro-
motion to a mote advanced class. Before any public announcerment
was made, however, he bad 1o submut to the archbishop or his vicar-
genesal the lisc of professors and their course assignments for the
comiag year.

1t was up to the preincipal to make sure that the professors used
as the basis of their courses only those texws chat were considered
unobjectionable and had been approved (castos et probatos). Those
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who disregarded this requicement were to be dismissed if they pet-
sisted after a first warning.

The studencs of thetoric and poetry were tequired to give oral
presentacions in the presence of the recror and the professors;
nothing, however, was to be recited in public undl (t had fiest been
approved by the principal. Towards the end of the acadernic year,
the principal arranged for the presentation of a dramatic tragedy
as part of the cetemonies connecced wich the distnibution of prizes.
The general public of the city of Reims was always invited 10 applaud
the performance and congratulate the winners of the prizes.

The principal was to give holidays only spacingly: all day Thurs-
day in summer and only a half day in wincer, unless Thursday should
happen to fall on a feast day. He fixed the date for the vacagon
periods, staggering them in this fashion: the end of August for the
philosophy students; the beginning of Seprember for those study-
ing rhetoric; about September 8 for the second elernentary class,
and September 15 for the rest of the younger students. The reopen-
ing of the school year was fixed for Ocrober 10, the day after che
feast of Saint Denus.

Although he was the adramustrator of the Coliége des Bons-
Enfants and ar the same time its financial officer, the first respon-
sibility of the principal was to supervise the academic program of
the college. It was up to hum to guarantee thar the students did
not begin the cousses in philosophy uneil they had acquired a perfect
knowledge of Greek and Latin, sogether with the principles of gram-
mat and rhesoric. This was considered the only sound foundation
on: which to build advanced leaning and scholarship. The principal
was assisted in his various duties by a supervisor of discipline, the
professors, the tueors, and graduate students who had already ob-
tained the Master of Arts degree.

To a modern reader this external framework would seem very
rigid in tts control of the study habits and the application of che
students. It was based on the conviction that a good relacionship
between those who teach and chose who are taught will prevail ooly
where there is good order, setious work, and respect for the authority
of the protessors.
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The Curnculum and Daily Scheduie

The statutes of 1662 spell our in detadl the course of studies and
the daily rounne to be followed in the Collége des Bons-Enfants
(CL 41 m: 27£).

A young boy entenng the sixch “grade,” as De La Salle did
at the age of ten (it should be kept in mind chac the grades were
numbered in descending order), had as his first task to master the
sccucture of the Lacin Janguage. The beginning student was then
introduced little by little to che various Latin authors. The follow-
ing outline gives an idea of the acadermuc rigos of the cowse of studies
that would evemually culminate in the degree of Master of Arts.

4 Grades 6 and 5 (Pueri): Rules of Latin Grammar, plays of
Terence, Cicero's Letrers, Virgil's Eclogues, and works of other
Latin auchors.

4 Grades 4 and 3 (Provecid): Sallust, Cacsar's Cornmentaries,
Cicero’s De Officris, Virgil, Ovid, Review of the Rules of Laun
and Greek Grammarc.

¢ Grades 2 and 1 (Mayores): Cicero’s Orauons and QOratorical
Works, Laun Poets (Virgil, Horace, Propertius, Juvenal, Plau-
cus), Rules of Gteek Grammar, Excerpts from Homer,
Hesiod and Theocriwus, Study in depth of Plato’s Dialogues,
Demoschenes and Isocrates, the Odes of Pindar, and other similar
authors, depending on the choice of the principal and the pro-
fessors according to the ability of the students.

4 First-year Philosophy: Logic and the Nicomachean Ethics,

4+ Second-year Philosophy: The Physics and Mewaphysics of
Anstotle.

As may be inferred from the curriculum oudined above. thete
was little coom for the study of conternporary authors. In fact, the
statutes explicitly forbade the introduccion of any recent works or
any that mighr be considered suspect. “The student oughr to drink
at the font of kaowledge thart is ted from only the purest springs.”
In order to assure an adequate maseery of the classical authors the
statutes prescnibed thac six hours a day be devored to pracucal exer-
aises, one hour to memorizing the rules of gramomar, and the rese
of the tume to translating and interpreting the texts or to composi-
non work, that is, imirating che siyle of the various poers, orators,
and histotians. In addition, every day from 10:00 A.M. ro 11:00 &.M.
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and from 5:00 P.M. to 6:00 P.M. there were exercises tn the are of
improvisatioe and disputation. These exeecises were obligarory.

The resident seudents were required besides to give an account
of their progress to their teachers every Saturday afrer the noon meal.
Great 1imporrance was attached to memorization, the scientize
thesaurus, as it was called. Scudeats were continually cailed upon
to repeat what they had learned. Much of Saturday was devoted
to a review of what had been covered during the week, special at-
tention being givea to the more difficult subjects in order o help
the students become familiar with them.

IN TEKITA CLASSE.

Doftring (briftiana pramivm merites & confequutas ofl.
THEODORICVS BAZIN Remus.
ACCESSERVNT.
CAROLVS DV MESGNIL Parifinus, fonwiflor.
NICOLAVYS MIMIN Remus.
FRANCISCVS CAILLAMBAVLT Remus.
IN BADEM
Primum [elute Orationis pramium meritus
& confequursss of.
GERARDYVS BLANCHEBARBE Remus.
Secumdun. JOANNES LAMBERT Rcanenfis

ACCESSERVNT.
LVDOVICVS BLANCHEBARBE Remus.
NICOLAVS MIMIN Remus.

I10ANNES BAPT. DELASALLE Remus
IN EADEM.
Primum ﬂﬂﬂl Oratjonis pramum merel s
& cnfequutiss off.
LVDOVICVS BLANCHEBARBE Remus.
Seewndum. IOANNES BAPT. DELASALLE Rembus,

ACCESSERVNT.
TIOANNES LAMBERT R ementis.
PHILIBERTYS DVBVS Mazarinzus.
NICOLAVS ARNOVLT Aueniacus.

A page from an awards program at the Collége des Bons-Enfants



The Collége des Bon-Enfants 4 21

It s interesting o note thar the prescribed curriculum rade
no provision for the study either of geography or history. Whartever
the students learned about these subjects would have 1o come indi-
tectly chrough the study of che ancienr historians or, perhaps, through
the historical passages in the Bible. There was no place, eicher, for
the masterpieces of French literatuce, and the contemporary world
generally was avoided as a fit subject for serious study. As a resuls,
none of the great authors writing ar that time would have penecrated
the Collége des Bons-Enfants: not the Plerade, not Montaigne,
Malhérbe, Cornerlle, Racine, La Fontaine, or Moliéte, and certain-
ly not Rabelais.

This does not necessanly mean that John Baprtise de La Salle
grew up totally ignorant of the subjeces that did not form part of
the curriculum at the college. His facher, Louts de La Salle, was an
accomnplished humanist; the elder Jean Maillefer, a relative by mar-
riage, a close friend of Louis, and 2 frequent visitor to the De La
Salle home, was an indefatigable traveller with stories ta cell of far-
away places. [t might be supposed that during the evening hours,
as the two men discussed the literary and poliucal movements of
the day, John Baptist would have been encouraged to listen in on
these conversations. In every bourgeois family, the living room at
home was the natural complement to the classroom at the college.,

The following would have been the daily schedule at the Col-
l¢gc des Bons-Enfanes during the time Joha Baptist was a student
there, according to the stawutes of 1662:

5:00 A.M. Rising hour for resident students.

5:30 A.M. Assembly; morning prayer; study period.

7:00 4.M. Class.

10:00 A.M. Composition; oral exercises.

11:00 A.M, Mass in the Chapel of Saint Pacrick for both
residents and externs, followed by the noon meal.

1:00 .M. On weekdays, a meeting with the professors and
a review of the morning’s work. On Sundays and
feasts, religious instruccion,

2:30 P.M.  Aftetnoon classes.

5:00 P.M. Composition; declamarion; debates.

6:00 P.M. Chapel; supper.

7:00 P.M.  Night prayeg; reticing.
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Wich the exception of 2 provision for a free afrernoon on Thuts-
day, the statutes made no provision for lewsure time; the word “receea-
tion” did not appear anywhere. No particular form of dress was
imposed on the nonsesident students, except for rthe clenes who
would be expected to wear the soutane. On the other hand, all the
students were requited to maintain in eveey respect scandards of
modesty, moderation, and simplicity. The statuces urged the smudents
to love theit professots as they would their own fathers and to creace
among themselves a spirit of mutual fiendship and service,

Student discipline was very rigid. The statuzes required chat
the studencs were o report promptly 1o the chapel, 1o the dasscooms,
or to the dining hall, at the sound of the bell. They were co walk
two by two ahead of their professors in entering any of these rooms
and wete not to leave before the given signal withour express per-
mission. Curse words and obscene expressions were stricely forbid-
den. Anyone attempting o seduce one of his fellow students was
punished with the greatest seventy; the same applied to those who
swore oaths, tavoked the help of the devil, or who engaged 1n
fighting or otherwise caused physical injury.

When a student was caught doing somedung wrong or was pus-
ished for his faults, he was expected not o murmur against the
teachet, threaten him, or reply in an arrogant manner, On every
occasion the scholars were to show due respect to their professors,
whether within the confines of the school or outside 10 the city.
They were told to show the same tespect 1o the teachers 1n the lower
grades as well as 10 any dignitary that might happen to visic the
college, Games were forbidden dusing the ume before and after
meals, except in unusual circumstances and oaly with explicit per-
mission. In their ordinary conversation, even when a professor was
not present, the students were required to speak in Latin or in Greek;
the deliberate use of batbarisms or clichés in these languages was
considered deserving of punishment,

Such, then, was the situation at the Collége des Bons-Enfants
when John Baptist de La Salle fitst entered its dooss in 1661. [t had
a long history going back to the tenth century; its organizational
statutes were in the process of revision and reform; 1ts curriculum
was cencered on classical Janguage, literature, and philosophy; its
discipline was steict; its ambiance was dominaatly cletical in the
Gallican Catholic mode.
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Student Cleric

On the basis of what is known abour the orgaatzation and che cut-
riculum of the Collége des Bons-Enfants, together wach the resumony
of the biographers and a few addittonal but very precious documents,
it 15 possible to reconstruct in some derail whart the experience of
the young John Baptist would have been during the years of his
¢lementary and secondary education.

The young bov, who was himself 16 become the founder of
a group of reachers devored to education and the schools, was just
ten vears old when he was enrolled ia the college for the first cime.
The earlier instruction he had received from his private tutors ac
home made him eligible 1o enter what was known as the sixch class.

Although Brother Bernard says in his 1721 biography that the
youag De La Salle “was sent to school ac the age of eight or nine”
(CL 4: 12), modecn scholars agree thart this could not be quite cor-
rect. The documencs show that he completed the eight-year cousse
and was granted the Master of Arts degree in 1669. This means that
1c was in 1061, when De La Salle was cen yeacs old, that he entered
the school for the fust tme.

Classical Srudies and Clerical Status

The opening day of the school year was set by the statutes for Oc-
tober 10, the day following the feast of Saint Denis, the early mar-
tyr who had been Bishop of Paris. Accompanied by his patents, John
Bapeist would have afrived at the college where they would all have
been received by the new principal, Louis Bonvent. Pechaps chey
were greeted as well by che chancellor, Pierre Dozet, a cousin of
Louis de La Salle, fathet of John Baptist.

At precisely 10:00 A.M. the bell would summon everyone o
the chapel in Saint Patrick’s Hall, where all che students, old and
new, together with cheir professots, joined 1n a Mass of the Holy
Spitit. This was followed by a general assembly, during which the
principal would read and explain the statutes pertaining to the faculty

23
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of arts. No doubt he added, as he was required 10 do, an exhorra-
tion that the rules be exactly observed. As a student extern, De La
Salle retusned home for the noonday meal. The afternoon of the
first day was spent oo organizauonal details.

On the following day the regular routine that would be followed
for the rest of the school year was put into effect. Classes began in
earnest at 7:00 A.M. and school remained in session, except for the
break for the noon meal, until 6:00 .M. The public prayers for the
king and the archbishop, as well as for the university and 1es benefac-
tors, would bring the school day to a close.

Among chose enrolled in the college during that year, John
Bapuist would have found many of his tefatives: lads with names
such as Cocquebert, Roland, Lespagnol, Marlot, Favart, Frizon, ot
Minim. Others of his telatives preferred to send their sons to the
rival college of the Jesuits, an insticution whose precise relationship
to the University of Retms was at that time a macter of bitter dispute.

The student body at the Collége des Bons-Enfants was, of
course, excustvely male, as was also the teaching and administracive
staff. According to the statutes, women were to be totally excluded,
even from the role of servants.

Alchough there was little or no tution to be paid, with only
minimal gratuities required from time to ame, the children of ar-
tisans and the poor wese for all practical purposes exciuded. They
could not afford the examination fees or the cost of books and school
supplies. In the soctal climarte of the ume, such studencs would have
been out of place and totally unwelcome by reason of their dress,
their manaer of speech, and their pacterns of behavior. Furthermore,
the duration of che course of study and the subject matter of the
curriculum were totally removed from the situacion of the poor
famdies who had to send their children out to work at an early age.
lt1s interesting 10 speculate what impact, if any, this social inequality
had on the impressionable John Baptist during his student years.

Once enrolied in the college, John Baptist joined his fellow
students in the sixth class and began at once the scudy of Latin.
The text 1n use ac the tme was the Despantére nouvean of Pajot.
There were endless houts to be spent repeacing over and over again
the declensions and conjugations. Sentences had o be picked oves
in the most minute detail, the words parsed one by one uaul final-
ly the meaning of the Latin text would become clear.
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In describing these early years at the Collége des Bons-Enfants,
the biographers of De La Salle are lavish in their praise of his work
at the school. Blain says, “He was no sooner entolled in the college
of the University of Reims than he became an example for the other
scholats and the source of great satisfaction to his teachers” (CL 7:
120). Bernard says, "He made reroarkable progress in a shore tume,”
and, "“The wisdom and grace which he exhibited during this period
caused him to be loved by his teachers and tespected by his fellow
students” (CL 4: 12). Then Blain makes this rather startling judg-
ment: “Both God and his teachers were pleased with him.”

Clerical Tonsure

Toward the end of his first year ac the college, on March 11, 1662,
John Baptist de La Salle received che clerical consure. This firse step
in the direction of the priesthood signaled his official entrance into
the clerical state. The taditional ceremony took place in the chapel
of the archbishop’s palace. Since the newly appointed Archbishop
of Reims, Cardinal Antonio Barberini, had not yet taken posses-
sion of the see, Pierre Dozet, who served as vicar-general of the
archdiocese as well as chancellor of the university, arranged to have
the tonsure conferred by Jean de Malevaud, the Auxiliary Bishop
of Cletmont. John Baptist was not quite 11 years old.

It was not ar all unusual at cthat time to give the onsure o
boys at the age of 10 or 11. The ealy canonical requitement was
that they must first have received the sacrament of confirmation and
have been instructed in the cudiments of the faith. The nitrative
iv the case of John Bapiist may have come from Pierre Dozer himself,
who no doubt had an eye on his young cousin and might well have
wanred to direct the pious and promising lad toward the priesthood.

The parents of De La Salle must have been confronted with
a variety of conflicting motives in giving their consent to the ton-
sure. On the one hand, they realized thar this step made their son
eligible for ecclesiastical benefices. It could not have been far from
their minds that the post of canon of the cathedral of Reims held
by their aging cousin, Pietre Dozet, would normally be handed over
to someone in the family in the very near fucure. On the other hand,
John Baprist was the eldest son, destined by soctal custom co follow
his father in the profession of law and to raise children that would
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provide heits to the family name and fortune. To point the yotng
man in the direction of the priesthood ac such an early age entailed
a considerable sacnifice for the parents.

All the evidence, however, attests to the strong Christian faith
of the De La Salle family. The religious atrmospherc of the home
was certainly a guarantee of the authenticity of the vocation of their
firstbotn, Indeed, the other two sons who wete rassed at home before
the death of the parents, Jacques-Joseph and Jean-Louis, also were
to be graced with a priestly vocation. Only Pietre and Jean-Remy,
boch of whom were very young when the patents died, went on
to marry and to raise families that would perpetuate the name of
De La Salle.

As for John Baptist umself, the otiginal biographers are at great
pans to point out the signs of a priestly vocation from his earltest
vears. Blain tells us that his father took him to the church services
when he was yet a child and that be was “much taken by everything
that he saw in chuech” (CL 7: 118). At home the lad would amuse
himself by building toy chapels, decorating che starues around the
house, and imitating the gestuces of the priest at the alear.

As he grew older, he would inquire of his facher about the
meaning of the church services and seemed grateful for che intelligent
tesponse to his questions. Even the grandfather, Jean Moét de Broutl-
let, of whom John Baptist was especially fond, introduced the lad
into his own practice of reciung the Divine Office of the Chusch.
Although much of this was not very unusual in young boys grow-
ing up in the atmosphere of a pious and well-to-do Catholic fam-
ily, it provided John Baprtist wich a foundarion on which to build
his own more matuce determination to follow iz the direction in
which he was convinced the divine call was leading him.

On March 12, 1662, John Baprist de Lz Salle, now tonsured
and in some sease set apare from his school companions, returned
to complete his first full school year ac the College des Bons-Enfants.
He continued as before to live at home wich his parents but now
he would come o school wearing the clerical cassock. This would
have identified hum to his fellow junior seminarians, most of whom
lived at home as he did. Only the poorest of the seminarians re-
stded ac the university as endowed boarding scholars. One item that
must have given John Bapuist some trouble was his chestnur brown
bair that tended w fall loosely in abundant curls, a style that was
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forb:dder by the regulations. [¢ is not known for certain whethet
this rule was strictly enforced, and whether it was applicd te his case,

Diama zand Oratory

In October of 1662, John Baptist advaaced to the fifth class whete
he began to study the Latin of Cicero and Virgil. Toward the end
of that schoo. year, m April 1663, he took part in the annual schoel
play. It was the custom for the college <o present a dramaric tragedy
every year on the Sunday after Easrer. The city council and other
distinguisned guests wete invized (o the expectauon chac they would
donate and distribute the prizes to the better students.

The printed program for che April 1663 presentacion is pre-
served 1n the Reims archives (CL 41 u: 151ff.) The tragedy for that
year was “The Marcytdom of Saint Timochy.” We find che name
of John Bapusc de La Salle lisced among the players in the role of
Pamphds. It was not a leading cole. The synopsis in the program
indicates that Pamphilius was one of 2 group of Christians who tied
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to rescue Samg Tsmochy from prison. According to rradition, Saint
Timothy had come 10 Retmns to preach Chreistanity and had been
jailed by the pagan governor. The rescue operation was foiled ac
the last moment, and Timothy 20d his jailed companions were put
to death.

Among the other actors Jisted in the program were Simon
Callou 2nd his brother, Gérard. Years latec, Simoa married Anne
Mailleter, the sister of Jean Maillefer, who was by then the brothes-
in-law of De La Salle.

Another document thart has survived is dated about two years
later, April 12, 1665 (CL 41 1t: 1605.). Ir Lists the recipienes of the
ptizes given that year ar che anrmal distecbusion. By chat time John
Baptist was complening the courses in che third class, which means
that lie would have begun the scudy of Greek grammar ta prepasa-
tion for reading che Greek authors in the last two years of the classical
course. Among those who were awarded prizes on that occasion,
the name of John Baptist de La Salle is listed for a second prize in
elocution (rericiae orationis) and an honorary menuon In excem-
pore declamation (solutae oratronis).

In the biogeaphy written for the canonization of De La Salle
in 1900, Jean Guibett mentions a similac prize for oratory awarded
to John Baptist at the distribution of peizes a year later in 1666.
Bur the source cited by Guibert makes no mention of it, and there
is no other documentaty evidence to support thus event. Nevertheless,
Guibert gives (t as the reason thac morivated Pierce Dozet to resign
his canonry in favor of his young coustn {CL 41 1 167).

Canon of the Cathedral Chaprer

On October 10, 1666, John Baptist began the final year of what
today would be called his secondary educacion. A signal event dut-
ing that academic year was the deasion of Pierre Dozet to resign
his benefice a5 canon of the cathedral of Reims. As he had the righe
to do, he designated his young cousin, Joho Bapuist de La Salle,
to succeed hirn.

Father Pierre Dozet, whose mother had been Isabeau de La
Salle, had held the position of canon for 52 years, had been vicar-
general of the archdiocese during the ren years while the see was
vacant, 2nd in 1666 was siill chancellor of the University of Reims.
He continued as chancellor until shortly before his death tn 1668.
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For John Bapust, not yer 16 years old, it was 2 distinct honor 1o
enter the company of the cathedral chapeer of Remms, which
numbered among its former members three popes, 23 cardinals,
roote than 30 bishops, and, most remembered of all, the greac Saint
Bruno, founder of the Carthusians.

The investiture took place on January 7. 1667. Brother Paul
Joseph., in the Bulletin des Ecoler chrétiennes (1910), and Brother
L18on Aroz, in the Cahbrers lasalliens (41 11: 174ff.), have described
the scene on the basis of the Latin ricual used at Reims during that
period. Their description is worth repeaiing here in English
translation.

On the appointed day, the young John Baptist, weanng a sim.-
ple cassock, presented himself at che side poreal of the cathedral
facing the buildings reserved for the use of the canons. This portal
was known as the Porza pretiosas after the opening words of the prayer
following the martyrology that was read each day near thar door:
“Precious in the sight of the Lord is the death of the saints”. After
recewviag permission to enter, the young canon designate presented
bis credentials togecher with 20 gold pieces, and an addicdional 20
French coins for the library. He then formally petitioned the chapter
10 be allowed to take possession of the canonry and the benefice
that had been vacated by Pierre Dozet. The members of the cathedral
chapter then went astde to examine the documents and vote on the
admission of the candidate.

Summoned by the beadle, John Baptist entered the chaptet
room carrying on bis left arm the vestments that he would wear in
choir. He kaelt at the right of Father Louis de Vienne, the provost,
who vested him in the violet mantle wich its ermine trim and long
train and placed around his neck the cross of a canon, saying:

We have voted to admit you into the possession of the canonry
and the benefice, held unul now by the Reverend Pierre Dozer,
in this holy church of Reims. All other claims are rendered in-
valid by the conferral of these vestments.

John Baptist then arose, went to the far end of the bench where
the register was kept and, kneeling once more, swore the oath that
dates from 1299:

I, John Baptist de La Salle, canon of this church of Reims,
swear on the holy and divine Gospels that [ will faichfully give
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advice as required and according to my conscience to my church
at Remms. I swear also that [ will aever reveal the secrets of the
chapter, or anything that I may know, believe, or hope rthat
could be harmful, dangerous, or prejudicial to that church or
any of s wndividual members.

When John Baptist rerurned wo che vestibule near che Presiosa,
the dean of the chapter, Father Robert Le Large, seated and with
head uncovered, then addressed these words o the candidare who
knelt before him:

Do you sweat that you are born of a legiimate martiage and
that you have the proof of it in valid nuptial documents?

I swear .

Then two canons, chosen as witnesses, produced che documents
and rook the same oath. The dean. holding the book of the Gospels,
thea sad:

By rhe handing over of this book we admit you to take posses-
ston of your canonsy in this church.

John Bapust took the book of the Gospels and kissed it. Then the
dean, presenting 2 loaf of bread, said:

By the handing over of chis brcad we admit you ro ke posses-
sion of your benefice in this church.

John Baprist took the bread and kissed it

Another oath followed concerning fidelity 10 the financial
policies of the chapter. Then Claude Bernard, the chancer, conducted
John Baptist (0 stall number 21 in the lower tter of stalls in che
cathedral sanctuary, and said:

Receive chis choir stall for the puspose of truly singing psalms
to the Lord with mund and voice. Now kneel and say the Patet
Naster and Ave Maria.

Canon Bernatd then conducted John Baptisc to his place in the
chapter hall corresponding to his rank —a mnor cleric —and in that
rank, the lowest place. With that the ceremony concluded.

In addition to che members of the chapter and thase offici-
ating, there were present his patents, his brothers and ststers, his
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grandparends and godparents, Jean Moér de Brouillet and his wife
Pesretre Lespagnol, invited guests and, almost certainly, Father Pierre
Dozer, who had resigned his canonry in favor of his young cousin,

In chis cerermony, John Baprisc de La Salle assumed borh the
duties and the prvileges of 2 canon of the cachedral as a member
of the cathedral chapter of the Archdiocese of Reims. The duties
were principally relaced o public prayet. especially che daily teci-
tattion 1n choir In the cathedral of the liturgy of e hours and
atcendance at the captrular Mass, The canons were also zxpecied to
participate in the solemn livurgies and processions that marked the
greay feasts 1n the church calendar,

Atthe time, the church feasts were quite numerous, compaied
with more modern cimes. They included not only ten holy days of
obligation, but also all che feasts of OQur Lord and Our Lady. the
solemnities macking the scasons of Advent and Lent, Christmas and
Easter, as well as the celebration of the special patrons and anniver-
saties proper to the Acchdiocese of Reims. In addition, there were
always special occasions 16 be solemn .y celebrated, such as the recep-
tion of Cardinal Anconlo Barberint as the new archbishop in
December of 1667, and the solemn Te Dewrm for the peace of Aix-
la-Chapelle in June of 1668.

In addiuon to participation in chese litnrgieal offices, the
members of the chapter were requured ro meer regularly to attend
both 1o the mnternal affaus of the chaprer and to secve in their capacity
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The earliest known signature of John Bapnst. He was 15.
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as an advisory body to the archbishop in matters peraaining to the
acchdiocese.

The position of canon was not. of course, wichout iis rewards.
For parucipation sn each of the hwrgical services there was a fixed
stipend thac, tn the consse of a year, represented 2 considerable 1n-
come, approximately 1,000 livees annually, rhe equivalent roday of
about $10,000 {CL 41 13: 179).

It could not have been easy in the strarified society of the time,
reflecred and enhanced by the importtance attached to ecclesiastical
cank, for a young canon 1o learn o accepr grace{ully the honors thar
carme o him from his new digrucy. Even ac the university che new
scatus of De La Salle io the midst of his fellow scudents had a cer-
tzin impaomance. According to che stacutes, he had w make 2 for-
mal declaration to the academnic aucherities of his status as a canon;
his name was so inscribed on all the school registers; and the rector
had to be noufied personally. From theo on, all the reporcs of bis
teachers and other officials had to mention his dignity as cznon under
pain of invalidity. In additron, at all public events he would ap-
peat in procession with rhe caihedral chaprer, wearing the distine-
tive parb of a canon.

From another point of view, the regulations of the chapter im-
posed a racher ngid discipline on the younger canons who were not
pricsts. They were expected to pay special deference o the canons
who were priests. They were required to be zealous (o their siudies
and madest tn ther behavior. For example, (f they wore thees haie
oo long they were subjece to a reprimand from the dean of the
chapter; if they pecsisted in chis or other signs of affecation, part
of their suipend could be wichheld. Three times a year they had 1o
present to the chaprer signed testimony that they were making
satisfactory progress in their studies. Although the canons attend-
ing che university were exempt from attending rthe canonica! hours
in che cathedral on school days, they were strictly bound to the long
offices that occupied the greater part of the day on Sundays and
feasts.

In such a sicuaven shere would have been little vecasion for
John Baprise de La Salle ro indolge 10 demonstrations of indepen-
dence or extravagance. Quire the contrary. Blain restifies:

The ermine cowl was 1in no way a danger ro this youog ec-
clesiastic and 1t did not aleer his religious atttude. This honor



Stndent Cleric ¥ 33

did nothing to set him on a pedestal in comparison to the other
young clerics, except for the fact thar his piecy alone distn-
guished him from his comrades. His scudiousness, his personal
piety, and his modest behavior in choir served to make of him
a modcl for che ocher scholars ac the university and a source
of edification for the canons in rhe cathedral. (CL 8: 237)

The Classical Influence

1t was under such circumstances chat John Baptist completed the
standard program in classical studies as the school year came to an
end 1n the summer of 1667, Day in and day our, week after week
for the six years between 1661 and 1667 he had recited the rules
of grammar, prepared the required exercises in composition and
clocution, mastered the Greek and Latin classics, and engaged in
public disputations.

His written style would always bear the stamp of these mental
gymmnastics: not rmuch lyncism, bue always the correct phrase, well-
rounded, Jogical and precise, yet oftea enough marked by a certain
heaviness. His extensive contact with the art of poetry and the
achievemnents of Greek culture must have contsbuted to the for-
mation of his intelligence but it had lircle wfluence on his later
writings. Although these were always Jaced with extensive quota-
uons from Sctipture and the spinitual authors, scholars have been
unable to trace more than a handful of allusions to the classical
authors.

Wich all of these advantages and disadvantages, the youthful
Canon De La Salle began che traditional two-year course in phi-
losophy on October 10, 1667,

Minor Orders

On March 17 of che following yeas. 1668, providing for an element
that normally pereains to the status of canon, De La Salle took the
four minor orders of porter, lector, exorcist, and acolyte. The
cetemony ook place ac Reims in the chapel of the archbishop's
palace. The officiating prelace was Charles of Bourlon, the Bishop
of Soissons, acting as the delegate of Cardinal Bacberinr (CL 41 II:
195£F).
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In this matter, the original biographers of De La Salle have
been shown to be in etror on two points: they locate the ceremony
at Cambrai, in the mistaken presumption thac the see of Reims was
stll vacant; and among the orders conferred, they include the sub-
diaconate, which was to come only four years later sn 1672.

Philosophical Studies

The Program of Studies

Meanwhile the program in philosophy that De La Salle had entered
in the previous Qctober was running its tradivonal and predeter-
mined course. This fisst year was devoted to the study of logic and
ethics. The professor was André Clocquet, then a young theologian
who had won much respect as a result of his addtess to the provin-
aral council of bishops in 1665 and to the town council of Reims
I8 1666 on the subject matter of his courses. His success in these
public displays of learning was a source of sausfaction w the students
of the Collége des Bons-Enfants and their pareas. [t showed thac
the qualicy of the professors in “their college” was equal to that of
the Jesuits. Clocquet was also a pascor of the old Saint Peter's church,
a post that 10 years later he would ity to resign in favor of John
Baprist de La Salle.

Logic was on the schedule in the morning classes, with Aris-
wtle’s Organon as the principal source and text. The subject mat-
rer was divided into six sections: (1) Categories, the major ways of
classifying all of reality and the proper use of predicates; (2) Her-
meneutics, of the science of interpretation through the analysis of
various types of propositions; (3) Prior Analysics, ot the laws of deduc-
tve reasoning; (4) Posterror Analyrics, a treatment of inductive
knowledge; (5) Topics, eight books devoted 1o exercises in dialec-
tics; (6) Refutation of Sophisms, or the means to identify the causes
of false reasoning.

Since Aristotle was beginning to be challenged by some of the
philosophtcal thought of the time, it 1s possible that a treatise on
logic, published at Port Royal in French rather than m Latn, might
have been used as a supplementary tesoutce in the course. Likewise,
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in treating the ¢ight books of the Topzs, the professor would have
had the opportunity 1o introduce some contemporary elements in-
to the course, as the statutes required him to do.

Although it was forbidden to present the theories of Descarees
as cercitudes, Yves Pouret suggests that they could have been
presented as hypotheses for discussion. This would have given more
erophasis to observanion and wnsight, as well as 2 more crictcal ac-
titude roward the acuificial devices of Anstocelean logic. Some such
approach may have had an iafluence on the practical onientatton
of De La Salle’s cducational merhodology (OL 1: 170).

A bachelor of theology as well as a philosopher, Aadté Cloc-
quetr would almost certainly have used the treatmeant of “extrinsic
sources” wn the Topies as the occasion 1o introduce references co Sacred
Scripture, the tradition of the Church, the definitions of councils,
the teaching of the Church Fathess, papal pronouncements, the Lives
of the saints, and the policies of the bishops and the clergy of France.

This saises the quesuen of whether or nov at chis stage 1n his
education John Baptist would have been introduced to the subeleties
of the conflict between the papacy and the church in France. The
declaration of the four Gallican articles, affirming a certain m-
dependence of the French church from Rome, was not to surface
unul 15 years lacer in 1682.

There is no doubt, however, chat the special starus of the
Carholic Church in France was stoutly defended in the University
of Reims, since it depended for its support on the civil authoriues.
They in turn clearly preferred whar they called “their college™ ro
thar of the Jesuits, who were suongly commited to the Roman view.
The topic could have provided a lively subjece for debace in the logic
classes. On the other hand, at this early date in 1667, it 15 more
likely that for De La Salle and his classmates the polemic with the
Protestants would have been used to debate the question of the
sources of religious knowledge.

The aftetnoon classes during the first year of philosophy were
given over to the study of ethics. Again the basic text was from Ar-
istotle, this iime the ten books of the Nicomachean Ethecs. In ths
work Acrstotle envisages the human life, tasofac as it 1s human, as
centered on the practice of victue. A derailed study of the principal
virties leads him to make a fundamencal distinction between the
tntellectual and moral virtues.
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In the last part of the Ezbics Arnistotle shows that happiness—
which 1s not to be confused with pleasure —is related to intelligence
and 5o pamicipates in the divine intelligence. Thus the life of the
mind, with contemplacion as its hughest acrivity, is shown to pro-
duce the grearest happiness. All of this would have found ready
acceptance in the mind of John Bapcist de La Salle. It would also
provide a solid foundation for che study of the Swmma theologiae
of Saint Thomas in the theology courses that lay ahead.

On Octaber 10, 1668, De La Salle began the second year of
the philosophy cousse. Just the week befote, on October 3, he had
assisted at the solemn obsequies following the death of his facher’s
cousin, Pierre Dozer, former vicar-general of the diocese and
chancelloc of the University of Retms, che priest who had resigned
his canoncy in favor of the young John Baptist.

The academic program for the second-year philosophers was
particularly heavy. The moraing class from 7:00 A.M. until 9:00 A.M.
was occupied with the study of Aristotle’s Physics. In chis work Ar-
sstotle crearts of the various types of change and movemnent, the prin-
ciple of causality, the concepts of time and space, the nature of the
soul, all leading to the question of the ulttmate cause of the move-
ment in the unwerse. It is obvious that this fundamentally
philosophical approach to nature had little in common with what
today would be studied in a course called “physics.”

Mathematics was the subject matter for the class that went from
9:00 A M. until 10:00 A.M. As followed by De La Salle this course
comprised not only algebra and geometry but also cosmography,
theories of measurement, and musical theory.

The afremoon class was devoted to the Mergphysics of Aristotle.
This, the culmination of the entire philosophtcal edifice, brought
the young philosophers to the highest reaches of abstrace thought,
dealing with “being precisely as being.” They would study the history
of the science of first principles, the levels of abstraction, being as
potency and act, matter and form, and the problem of the one and
the many. The course concluded with a discussion of the existence
and spiritual nature of “the cternal and unmovable mover of the
untverse.”

Since these lectures followed the noon meal, which was che prin-
cipal meal of the day, it is legitimate to speculace on the heroic ef-
forts that must have been required to keep awake and atzentive o
all of chose abstracrions,
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Master of Afis

AT the conclusion of the (wo-vear course in philosophy, John Bap-
tist de La Salle preseated himself for che final examinatons leading
to the degree of Master of Arts. The required formalities were rather
complicated: testtmonial letzers 1o be presented to the rector, regista-
tion for the examinauon, payment of fees to the university as well
as the requirted gratuities for the examiners and the ushers and, final-
Iy, the examination ieself.

The exarnination was oral and conducted enurely in Latin and
with the elegant politeness chac che Latin formulas elicited. 1t com-
prised two distinct sessions: the first was given over to the professots
of lower rank and limited to logic and ethics; cthe second took place
befote the senior professors and exrended two the entire field of
philosophy. The questions usually tock the form of theses to be
stated, divided and subdivided wich distinctions and subdistinceions,
then finally defended or refuced. There were abundant waps in this
procedure designed to catch che unwary or the unprepared studesnt.

De La Salle tock this examination in the great hall of Saint
Patrick on July 9, 1669, and passed with the highest honors. There
are preserved in the Generafate of the Instirute of the Brochers ia
Rome two importany documnents that celate o this event: the
testrrnonial lecter to che rector, dated July 8, 1669, testitying co the
good conduct of De La Salle and his complecion of the required
courses; and the diploma itself, dated July 10, conferring the degree
of Master of Arts with the notation summa cum laude (CL 41 n:
204£f., 2116.).

In chis way the career of John Bapust de La Salle ac che Col-
lege des Bons-Enfants came 1o an end. A young man of 18, a canon
of the cathedral of Reims, he was considered fully equipped to pursue
advanced studies and a distingushed career based on the founda-
tion that had been so solidly laid durtag his eight years ac the col-
lege. Within ten years, however, he would be deeply invoived in
the work of establishing the Christian schools, a wotk for which most
of this training for all pracrical purposes was useless. As Brother Yves
Poutet has expressed it, he would shed the crappiogs of his classical
education, discarding ic as if it were an old and ill-fitcing gatment
(OL 1: 173).
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The diploma of Master of Acts degree, granted sumima cum lande, on July
10. 1669,
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With the degree of Master of Arcs, John Baptist de La Salle would
have been eligible to cater any of the graduace schools of the univer-
sity and follow courses leading to the doctorate 1n either theology,
medicine, or law. Already ronsured by the tume he was 11 years old,
# canon of the carhedral when he was not quite 16, and in minor
orders a year later, the young scholar not surpusingly encolled in
the faculty of theology.

First-Year Theology at Reims

The original biographers give the impression thae, once he had com-
pleted his philosophical studies in Reims, John Bapust left im-
mediately for Patis to begin his theologica) studies there. Maillefer
says:

After he had fimshed his course in philosophy, as was the
custom, he took his degree of Master of Ars, being then about
18 vears old. He then left for Paris for che Sotboane to study
those things suizable for a person in the ecclesiastical state, and
to take his beenuate and docrorate. (CL 6: 21)

And Blain concurs im almost che same words:

Once his course in philosophy was completed, as was the
custom, he ook the degree of Mascer of Arts. This firse step
towards the doctorate, which was scill a long way off, led him
to think of going ro that wellspring of the sciences, the Univer-
sity of Paris. Thus he decided to go to study at the Sorbonne
1o obrainn the hcenttate and the docrorate. (CL 7: 123)

The documentary soutces make ic clear, however, that De La
Salle began hus theological studies i the faculty of theology at Reims.,
where he was entolled from October 1669 unuil July 1676. The

39
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theology faculty ac Retros had been established in the sixieenth cen-
rury by Cardinal Charles of Lorraine and had been handsomely en-
dowed by Antoine Fournier early in the seventeenth century.

The school was housed in a group of buildings adjacent to the
Collége des Bons-Enfants. The chapel, dedicated to Saint Patrick,
was surtounded by residences for the headmaster, the professors of
theology (there wete only two of them), and the scholarship students.
In addition, some of the theology classes were held each day ar the
neatby Abbey of Saint Denis. The scudent body consisted of diocesan
seminarians, monks from the Abbey of Saint Denis, and mermbers
of the various religious orders with houses in Reims. The faculty
of theology was governed by the statutes of Thomas Mercter as ap-
proved in 1662,

According to these statutes, upon his entrance into the faculry
of theology and the new academic world thart it represented, John
Baptist de La Salle would have been required to take the following
oath:

I, {John Baprist de La Salle],

1) swear that I shall respect the nights, the exemptions, the
privileges and the scatutes that have been enacted and will
be enacted for che University of Reims;

2) swear that [ shall honor and reverence the Lord Duke Atch-
bishop of Reims, who is the officer entrusted with the preses-
vation of the aforesaid privileges; to show che same honor
and reverence 1o the rector of the university and the dean
of the faculty; in every situation to obey them in all theit
licir and legitimate commands; to presecve peace and har-
mony among all the various divisions of the University;

3) swear that 1 shall reveal to no one any private matters that
will biing discredit on the University;

4) swear that I shall truchfully give my family name, my Chrs-
tian name, and make kaown any benefice that | may possess
or any noble birth that [ may enjoy, as well as the diocese
from which [ come,

Do you so swear?
I so swear.

Then as a sign of your sincerity, kiss now this image of Christ
crucified.
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In addicion 1o this formal oath, the starutes urged the students
beginning theology w be detetmined 10 excel among all the other
students of the university and to serve as models for them both in
the church and in the ¢lasscoom.

The statutes also established the daily class schedule:

4 8:00-9:00 A.M. — Saint Patrick. Lectures on the Book of Sen-
tences of Peter Lombard.

4 1:00-2:00 P.M. —Saint Denis. Theology lecture and practical
exercises in theology.

4 2:30-4:00 p.M. —Sainc Patrick. Lectures on the Old and New
Testament as taterpreted by the Fathers of the Church.

When De La Salle began the study of theology at Reims 1n
1669 chere were only two professors, Michel de Blanzy and Daniel
Egan. De Blanzy lectured ar Saint Patrick, Egan at Saint Denis. At
the end of the academic year, each student received 2 handwricten
certificate testifying to his actendance at the course and che qualicy
of his work. Fortunately, the two certificates that John Baptist de
La Salle received at the end of his first year of theology have sur-
vived. The originals are preserved in the archives of the Generalate
of the Brothers in Rome {CL 41 11: 2174f)).

The fitst, from Michel de Blanzy, reads as follows (in transla-
tion from the Latin):

I, the undersigned, a Doceor of Theology and Public Professor
in the College of the University of Reims, testify 1o all parties
that are or might be concerned that the Reverend [Dominum]
John Bapust de Lz Salle, 2 canon of the illusttious church of
Retms, during this present year has listened to and taken notes
on my theology lectutes. During all this cume he bas given
unusual signs of both diligence and learning. In the year of
Our Lord 1670, July 15. [Signed] De Blanzy

The second, from Daniel Egan, is similar with the addition of
some mote precise details;

I, the undersigned, a priest, a Doctor of Sacred Theology and
Public Professot, eo all who could have any interest in chis mat-
ter, testfy that the Reverend [Dominum]| John Baptist de La
Salle has benefited by my theology lectures held in the
classrooms of the Univetsity at the Abbey of Saiac Denis at
Reims and has done so with clear evidence of diligence, piety,
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and unuswval scholasship, this from the year 1669 1o the pres-
ent day. Tn testimony whereof I have signed wich my own hand.
At Retms AD 1670, July 15. [Signed] D. Egan

The Professors

Michel de Blanzy was born in the early years of the seventeenth cen-
ruty 1n a small town in the diocese of Soissons. He came to Reims
in 1648. A docror of arts and 2 doctor of theology, he was made
canon of the church of Saint Timochy in Reims, and in 1657 he
served a one-year term as reccot of the university. He was regenc
of philosophy in the Collége des Bons- Enfants before finally bemg
appoiated professor of cheology in 1662. He held this post unul
1684, when he was installed as a canon of the cathedral of Reims.

Five years larer, as his biographer Jadart relates, “having fully
enjoyed the studions and serene lifestyle which his income and his
foresight provided for him," De Blanzy drew up his well, leaving
his extensive libtaty to the cathedral chapter. He also provided
generously for the poor who were housed in the municipal hospice
at Reims (CL 41 11: 227). He died in the following year on November
11, 1690.

Daniel Egan had also come to Reims in 1648, a fugitive from
religious persecotion 1a his native Ireland. English and Irish expatriate
theologians were no novelty in northeen France. It was, for exam-
ple, while the English College ar Doua was temporarily housed in
Reims (1578-1593) thac the original Catholic transtation of the New
Testamenc tnto English fust appeared. Daniel Egan continued this
tradition, not only in his own person, buc also by esrablishing a
fund of 3,000 livres to make it possible for young Irishmen to come
to Reims to study for the priesthood.

Appotnted in 1656 to the chair of theology that had been en-
dowed by Antoine Fournier, Daniel Egan rapidly acquited other
ticles of distincrton: canon of the church of Saint Timothy, chaplain
of Notre Dame, pastor of the church of Saint Sixtus and later of
Saint John, and headmaster of the Collége des Bons-Enfants. He
became a naturalized French citizen in 1678.

Despite his many dtles and the revenue attached to them, he
frad a reputacion for preferting the simple life, the solitiude of his
study, and his contact with the students in the dasscoom. He tesigned
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his teaching position 1n 1695, when he, like DeBlanzy, was made
canon of che cathedral. He died on June 4, 1699 (CL 41 11: 240).

The Courses

The subject matter of the morning course taught by Michel de Blanzy
was scholastc theology, devoted, as was traditional, to the rrace,
De Deo Uno, ueading of the exiseence and ateribures of God, of
the angels, aad of predestination. The lectures would have followed
the order and been based on the text of the Book of Sentences of
Peter Lombard.

The preaise content of the course taught by Daniel Egan at Saint
Denis in the early aftetnoon is not quite so clear. In the document
appointing him to the chair at Saint Denis, he was tequired to give
a daily praelectio, that is, an introductory lecture, which was to be
followed by “exercises to foster the practice of theology by the
students.” Presumably this hout would have been coordinated with
the morning lectures of De Blanzy (CL 41 n: 230}

The courses were taught according to the method craditionat
in scholastic theology. Thus, in the certificate weittea by De Blan-
zy, De La Salle 15 said 10 have “listened to and taken notes” on the
theology lectures. With the quotations or “sentences” from the
autharities cited by Peter Lombard as 2 starting poine, the professot
would develop each unit of the course in a series of theses. These
would be analyzed and defended by arguments, first from auchor-
ity and then from reason. The argumentation would proceed deduc-
tively from principles co conclusions according to surict logic. What
was of faith would be clearly distinguished from theological opin-
ion, and one theological opinion would be compared with another
in terms of the degree of probability o be accorded to each. Final-
ly there would follow the refutation of any thesis contradictory 1o
the one proposed, including the classical heresies and any theological
“noveltes” current ar the time.

The students were expected 1o master this material in all of
its complicated detail. The emphasis was on memory and techmque
rather than on personal conviction, and not at all on creative or critical
independent chought. Through practical exercises catled “scholastic
disputations,” both with the professor and with one another, the
students were trained in the effeceive use of the argument from
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authority, as well as the application of strict logic to theological ques-
rions by defining, distingwishing, and sub-disungusshing che terms
and che propositions.

Thus kind of training lefc 1ts mack on John Baptisc de La Salle,
Durtng his enure hfe he displayed a prodigious memory, 3 de-
railed acquaintance wich Sacred Scuptuse and the Church Fadhers,
a somewhat stiled and unimaginative weiting style, and 2 firm
cesistance to theological inoovation.

[t is not clear, from the acestations given to De La Salle, which
of the rwo professors taughr the course in Scripture as ncerpreted
by the Fachers of che Church. It could have been De Blanzy or Egan,
of both, ot someone else. A later historian of the University of Reims
faulted the Scripture courses of De La Salle’s day as not sufficiencly
attencive to the hisroriciry of biblical events (Cauly cited in OL 1:
231). The professors at the time were evidenily enamorced of the
spiritual and allegorical intetpretarion of che Bible that was so com-
mon among the Church Fachers.

However that may have been, the writings of De La Salle n
his Jater life, especially his meditations, accesbure an almost excessive
historical character to the biblical maxims and events, patticularly
those of the New Tesrament.

Transfer fromn Reims 1o Pans

In the notmal course of events, De La Salle would have been ex-
pected to continue the remainder of the five-year course leading
to the degree of Bachelor of Theology at the Reims university. For
one thing, to go elsewhere would require the permission of the
cathedral chaprer to be absent from the city and to be excused from
his duties as canon.

However, duting the academic year 1669-1670 a dispute arose
berween the professors of the facutey and the administrztion of rthe
University of Reims. The reouble had 1ts origin in 1668 with che
retremnent of Pierce Doze as chancellor of the untversity, a post
he had held for 50 years. This was the same Dozer who in 1666
had resigned his canonical beactice in favor of De La Salle, his
yoUunger cousin.

During the covrse of the ycar 1669, Cardiaal Anronio Barberini,
the Archbishop of Reims, appointed Louis-Eléonor Tristan to suc-
ceed 1o the office of chancellor. This did noc sit well wich the
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professors at the nniversity, 2ll witl thetr doctorates or licentiares,
since Tustan had only a bachelor’s degree in cheology.

As early as May of 1669, Daniel Egan, in che name of the facul-
ty. had protested the abnotmal sitwarion of having the examina-
tions for the licentiate presided over by 2 chancellor who did not
himself hold that degree. Two others of the faculty, Professors Oudart
Duchemin and Nicaise Qudinet, went one step further and filed
sult to have the appotntmenr nullified.

The surt came before the Presidial Courr of Reims, of which
Louis de La Salle, John Bapuese's facher, and Jean Mogt, his maces-
nal grandfather, were members. Since the court had as one of s
funcuions to protect the privileges of the unuversity, it 1s not suc-
prising that on May 14, 1669, the suit brought by the professots
was dismissed (CL 41 @: 223; OL 1: 228(ff.).

The coutt did what it could to uy to reconcile the opposing
parties, and things calmed down a bit duting the fall terin of 1669.
It is not known whecher at this ume there were plans for John Bap-
tist 10 go to Pans to begin theology. In any case, and under these
arcumstances, with Louis de La Salle obliged to support the claims
of the University of Reims, it would have been quite awkward for
him 1o allow his oldest son to go elsewhere for his theological
training.

Accordingly, in October 1669, John Bapust de La Salle encolled
n the faculty of theology ar Retms, a decision that would have been
interpreted as support of Chancellor Tristan and perbaps as a gesture
of reconerliation.

Relative calm prevatled during the fall term of 1669. However,
on the eve of the solemn convocation opening the new term in
January 1670, Jacques Thurer, the deolitre or diocesan supervisor
of education, challenged the right of the chancellor to have pre-
sided at the licentiate examinations during the previous spring. This
right, he acgued belonged to the archbishop or 10 one of his vicars.
Encouraged by Duchemin and others, Thuret then declared thac
all the acts of the chancellor were null and void.

The professors held a meeting in the Carmelite convent, where
they passed a tresolutton to defer the licentiate examinations sched-
uled for Easter week and to forbid the beadles co convey 1o the can-
didates their certificates of eligibility signed by the chancellor.

Chancellor Tristan refused to be intumidated by these moves
and held the examnarions as scheduled. The faculyy immediately
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declared chem null, Tristan was thus forced once again w bring the
matter 1o the Presidial Court. The professors remained adamant,
issuing a statement on Septernber 1, 1670, thac reaffirmed their
previous position. Meanwhile, the opening of the new academic year
was not far away.

John Baptist de La Salle found himself canght in the middle
of all this disorder. The validity of the examinations and the credibii-
ity of the diplomas were in question. Although it is not known ex-
actly how the studenes were atfected in che day-to-day munning of
the university. the condnuous polemics and legal bactles were hardly
conducive to sertous theological study. Brother Yves Poutet chinks
that this was a major factor in che decision to have De La Salle transfer
from Reims to Patis in order to continue his theological education
in a more favorable academic climate (OL 1: 228); Brother Léon
Aroz is inclined co think not (CL 41 U: 277). In either case, De La
Salte left for Parts in October 1670 to enroll in the Sorbonne,

The coneroversy at Reims was eventually referred to the Parlia-
ment ia Paris. In a formal decree dated December 16, 1670, the
Parliament declared that the claims of the petitioners, Duchemin,
Egan, Oudinet, De Blanzy, and others, were without foundation
and Eléopor Tristan was confirmed in the office of Chancellor of
the University. By that time De La Salle was already well into his
second year of theology at the Sorbonne.

Theological Studies in Paris at the Sorbonne

Upon his arrival in Paris in Qctober 1670, John Baputist de La Salle
took up residence in the Seminaty of Saint Sulpice. The seminary
was ofganized principally to provide the spiritual aumosphere 2nd
training appropriate for candidates aspiring to che priesthood. For
their introduction into academic theology, the seminatians walked
each day over to the Sorbonne where the courses were offered, ex-
aminations held, and advanced degtees conferred.

At che tume De La Salle was a student in Paus the name Sor-
bonne referred to four institutions: the college founded in 1253 by
Robert de Sotbon i order to prepare candidates for theological study;
the faculty of theology, inaugurared shortly thereafter; the esident
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A view of the chapel and a wing of the main building of the Sorbanne,
ia Pacs.

Society of the Sorbonne, a prestigious assoaation of those with ad-
vanced degrees 1o theology who were teachers or graduate students
at the Sorbonne; the Company of the Sorbonne, composed of doc-
tors of che Socbonne, canons, and other church officials Living in
Paeis. [n 1682 there were 753 living doctors of the Sorbonne.

The faculey of theology and the Company of the Sorbonne
rogecher conscituced whac was known as the "Reverend Gentlermnen
of the Sorbonne.” This was a very powerful corporation which one
author described as having “awesome authority that invesugated all
new deas, judged and conderned rthem, the mos: imporiant group
in the University of Pacis, 2nd the oracle of all France” (R. Mousnier
cited in CL 41 110 46).

As parc of the University of Paris, the Sorbonne was governed
by the statutes promulgaced 1in 1600. At ope time the universicy
had been under the jutisdiction of the papacy. Eventually it came
undet the conerol of the kings of France, who considered it as theic
"eldest daughter.” Although the universicy was onginally ecclesiastical
in 115 organization and curiculum, the stamates of 1600 ceflect the
increasing domination of the French church by che French crown.
Part of the preamble reads as follows:
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The well-being of every realm and all of s people depends
on the good education of the young. Educacon polishes and
enlightens their minds while they ate as yet uasposled and in-
nocent. It renders them suirable for public service and trains
them co fulfill public functions; it strengthens theit devouon
co theic families and to our councry as well as respecc and obe-
dtence toward its magistrates. {CL 41 11: 46)

Accordingly, an tncreasing number of secular funcuons were
assigned ro the university. The king and the parhament exercised
maore and more conteol, borch direct and indirect, aver 1ts activiries:
the appointment of the professors, the supervision of the election
of the recror and, most impocant of all, the determinavon of what
political and doctrinal theeries might or might not be discussed in
the courses. The University of Paris set the tone for the 17 othes
universities throughout France.

As was customary ever since the Middle Ages, the universiry
was composed of four schools or “faculties”: theology (the Sorbonne),
canon law, medicine, and liberal ams. Although the faculty of
theology was considered che first and most prestigious, in another
sense the faculty of libera) arts was more imporeane, since it con-
fecced the degree of Master of Ans required for admission to any
of the other schools.

Depending on their place of origin, the students enrolled in
the Sorbonne were divided inve four “nations,” as they were called:
France, Picardy, Normandy, and Germany. Each nation was divided
iato provincial groups consisting of one or several dioceses. Thus
John Baptist de La Salfe was registered in che nation of France, prov-
ince of Champagne, Archdiocese of Reims.

Eatlier 1o the seventeench century the University of Paris had
been 1n 2 state of decline. It was no longer dhat vast and bortomless
sea where one could fish for all sorts of Jearning, virtue, and truth
using serious study for bait,” as one author so colorfully descrebes
its heyday (H. Ferc€ cited in CL 41 1: 48).

There wete several reasons for chis. At that ume in Europe the
wars of religion were a soutce of disorder everywhere. In France,
the conflicts berween the Church and che royal power tended o
have a deleterious effecr on all institucions, as did the avaley within
the Church among the various eeligious ordets.
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Futthermore, although the Sorbonne had a tadition for
simplicity of lifestyle and had always enrolled 2 goodly number of
the relatively poor among 1cs theological students, by the mid-
seventeenth century it had become all too prosperous. The professors
led an easy life not at all in keeping with the principles of the priestly
asceticism they were supposed to be teaching. They had litte con-
cern 1o advance the cause of scholatship, satisfied for the most part
to be transmitters of recetved knowledge rather chan creative thinkers.

In paruculac the pew Cartesian philosophy, which was creating
a new spirit in the seventeenth century, was rejected out of hand.
Instead of broadening their intellectual horizons, the professors
seemned to devote mose of their enesgy 1o the accumulation of multi-
ple benefices, despite the prohibittons of canon law. The inevitable
result of this casual attirude of the professors was a fair amount of
insubordination on the part of the students and a notable lack of
discipline in the residence halls,

This raises the question of whether such an atmosphere had
any impact on John Bapuse de La Salle during his scudent years.
There is no evidence thac it did. Residence in the Seminary of Saint
Sulpice would have provided a bulwark againse such negative forces,
at least as far as discipline appropriate to candidaces for the priesthood
was concerned.

Whatever may have been the conduct of the professors, the
statutes of the Sorbonne proposed 2 lofty ideal for anyone engag-
ing in the study of theology. The first of these statutes established
the principle cthac “true human happiness consists in the knowledge
of God."” Article 2 enumerated the dispositions that the theologian
ought to bring co his siudy: a pure and unspotled actitude of mind,
separation from the corrupuon of the world, a submissive spasir
withour pompous aics, and the renunciation of all ambition so as
to have only God in view. John Bapeist de La Salle did not have
to await his entrance into the Sorbonne to have made these qualities
his own.

It is importane, then, co realize chat De Lz Salle’s assoctation
with the Sorbonae was simply in his capacity as 2 studenc enrolled
in the faculty of theology. The classes were held in buildings adja-
cent to the college of the Sorbonne, which hzd been considerably
tenovated in 1627 by Cardinal Richelieu. His tomb can sell be seen
tn what had once been the college chapel. De La Salle was not part
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of the college since he resided at Saint Sulpice. Whethet he might
have eventually jorned the famous Company of the Sorbonne re-
mains problematic, since he had to leave Patis before obtaining any
academic degrees from the university,

De La Salle came to the Sorbonne from Reims armed with the
pretequisite Master of Arts degree and a full year of theology besides.
There lay ahead two more years of theology and two of advanced
philosophy in order to fulfill the five-year requirement for the
Bachelor of Theology degree. In the two remaining years of theology,
only two coutses were required in each year. Given the choice of
dogrma, moral, or Sacred Scriprure, De La Salle opred for the dogma
cycle. These courses were taughe by the two “royal professors,” Jacques
Despériers and Guillaume de Lestocq.

The courses began on October 18, the feast of Saint Luke, and
concinued unut late in July. Tn the absence of extbooks, the students
were tequited to keep notebooks which wete regulatly submicred
to the 1nspection of the professot. Often the schedule of classes would
be intercupted when che professors were called upon to preside at
the assemblies for the oral examinations of candidates for degrees.
All the students were expecred to be present and sometimes to par-
ticipate in these sessions.

Even so, the time available to cover the course macerial was
much 100 long. This led the professors 1o fill our their lectures by
going into great detail on mattess of minor importance. The souices
indicate that the professors preferred to spend mose of the available
time dicrating nortes, occasionally expressing their personal opinions
“off the record” on controversial subjects, but rarely encouraging
discussion or debate, much less any exploration of new avenucs of
thoughrt or tesearch,

Part of this conservative approach to teaching was the conttnual
vigtlance exercised by the academnitc authorities aver every aspect of
the cousses. Strict orchodoxy was insisted upon under pain of
dismissal. References to questions that were the subject of contem-
porary dispuce wete not to be expressed in the macerial dictared for
inclusion in the student notebooks. Professors had to be cautious
in expressing cheir personal opinions on a given subject, unless, of
course, they happened (o coincide wich the official policy (OL 1:
297}).
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During the time De La Salle was a student i Paris, che
theological polemic centered on three themes in pagticular: Jan-
senism, Gallicanism, and Cartestanism,

Jansenism

This movement takes its name from Cornelius Jansen, a professor
at the University of Louvain and later Bishop of Ypres, whose book,
Augustinus, published posthumously in 1640, was intended to be
an explanation of the doctrine of Saint Augustine on grace and
predestination. The emphasis in the book was on the insufficiency
of human pature, the need to keep human nature in check by
penitencial rigor, the necessity and infallibility of divine grace, the
gratuity of predestination, and the risk of damnation to which most
people were exposed,

The book created a sensation in the theological world. It was
particularly opposed by the Jesuits, who saw in it a revival of the
theories of Calvin on predestination, and a threac to their emphasis
on the importance of human free will in relation to the action of
divine grace. The Jansenist movement was also opposed by the
theology faculty of the Sorbonne, as well as by the French court,
which was dominated by Cardinal Mazarin and later by King Louts
X1V,

The spiritual and geogeaphical center of Jansenism was the
reformed monastery of Cistercian nuns and the priests associated
with them at Port Royal. Chief among these was Anroine Arnauld.
He first came to prominence by his defense of the strongly rigoristc
theories of the Abbé of Saint Cyran, a friend of Jansen, and a
vigotous opponenc of the idea of frequent Communion.

The controversy eventually came to focus on a series of five ob-
jeccionable propositions that supposedly conrained the essence of
the doctrine contained in the Azgusiinus. These had first been pro-
posed for examination to the theology faculty at Paris in 1649, The
public polernic that resulted served to line up the defenders of the
Jansenist doctrine on the one side and tts opponents on the other.

Both sides appealed to Rome. On May 13, 1633, Pope Innocent
X, in the Bull Cum occasione, condemned the five propositions,
attributing them to Jansen. On Seprember 1 of the same year, the
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faculty of the Sorbonne decided by 2 unanimous vote to accept and
register the Bull, 2ad chreatened with dismissal any of che professors
who would not submit.

Arnauld and his followers remained adamanc. They insisted
that alchough there might well be error in the propositions, and
that the pope had a tight to condemn them (the question of “right”),
yet the pope’s authoriry did not extend to the declaration thart the
condemned propositions accurately reflecied the teaching of Jansen
(che quesuon of “fact”).

In 1655, Arnauld issued 2 public lerter in which he agam
declared that he could not find the five condemned propositions
in the Awgustinus. As a result he was debarred from the Sorbonne
10 February 1656. On Ocrober 16 of cthat year, Pope Alexander VII,
in the Bull A4 sanctam Perri sedem. affirmed thac che five proposi-
tions were indeed contained in the Awgustinus and char they had
been condemned in accord with Jansen's meaning.

As the polemic continued, the king intervened by calling an
assemnbly of the clergy. It seems that the Jansenists were perceived
not only as a threat to the pope’s authority but to that of the crown
as well. On Febtuary 1, 1661, che assembly voted unanimously to
uphold the papal decrees. This decision was ratified by che faculty
of the Sorbonne on May 2 of that year. Every clergyman in France
was thereby tequired to subscribe o the formulary expressing the
doctrine contained in the decrees of Innocent X and Alexander VII.

Such mote or less was the situation when John Baptist de La
Salle came to Paris to study theology in 1670. Despite the papal
and royal decrees, however, the Jansenist doctrine and resistance
to Roman zuthority continued to thrive in the theclogieal
underground.

In the course of his research, Brother Yves Poutet has discovered
2 remarkable docurnent from 1673, auchored by a Roman sym-
pathizer, that lists all the doctors of the Sorbonne with a judgment
concerning their articade toward Jansenism. Among the doctors there
from 1670 to 1672, the author of the document designates three
as confumed Jansenists, nine as having Jansenist tendencies, four
as Jaasenist for political reasons, and 27 as supportive of Rome. By
the following year, 1673, the Roman observer judged that there wete
six confirmed Jansenists, three inclined that way, wen leaning to the
Roman position and only one “staunch and courageous Roman
Catholic” {OL 1. 254}.
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Whatever the stausucs, the sources attest that the seminary
ditectors at Saint Sulpice and the two dogma professors who taughe
De La Salle at the Sorbonne, Jacques Despériers and Guillaume de
Lestocq. were notable in theit opposition to the appeals of Arnauld
and in their support of the official posttion of the pope, the court,
and the Sorbonne. The impact of this eatly influence on De La Salle
was to be seen years later when, woward the end of his life, he declared
hirself unequivocally opposed to the Jansenism which by chat time
had become rather fashionable.

Gallicanism

This doctrine, which was expressed in many different theological
and political forms over the centuries, centered around four basic
ideas 10 French Catholicism: the independence of the king of France
from papal control 10 the temporal order; the authority of the king
and the French clergy to Jimit papal intervencion in the affairs of
the church in France; che supenonicy of a gencral council over the
pope; and a denial of papal infallibility.

During the time John Baptist d¢ La Salle was a scudent 1n Paris,
the Gallican question was hotly disputed at the Sorbonne. If the
faculty of the Sorbonne was notable for its resistance to the Jansenist
tendencies of the French Parliament, as a body it showed no reluc-
tance 1o accept the main tenets of Gallicanism. On May 2, 1663,
the theology faculty had approved the six articles {later teduced to
four) passed by Parliament asserting the Gallican “liberttes,” as they
were called. Two years later the Sorbonne condemned the writings
of Matthew de Moya for defeading papal infallibifity. Pope Alex-
ander V1! thereupon censured the Paris faculey; Parliament in turn
censured the pope.

Among those who vored in 1663 to support the pope in op-
position to the decree of Parliament there s specific mention of De
Lestocq, who argued chat the decree was invalid boch as to content
and to form. He would one day be the dogma professor of De La
Salle. Also opposed, as the records show, were “all the theologians
of Saint Sulpice and Chardonner.”

Among the Sulpicians, Father Clande de La Barmondiére,
destined also to play an imporwant role in the life of De La Salle,
accused the Sorbonne faculty of commiring moreal sin n voting for
the decree. By the ume De La Salle entered the Sorbonae the faculry



54 % Jobn Baprist de La Salle: The Formative Years

was quite divided on the question, yet the major influences on him,
especially at Saint Sulpice, were anti-Gallican.

The conflict continued back and forth untl 1681 when King
Louis X1V again convoked an extraordinary assembly of the French
clergy to deal with the mateer. Bossuet, cthe famous author, oracor,
and bishop. was given the task of preparing a doctrinal declaration
of the Gallican liberties (n four articles. All members of che clergy
were then required ro sign the declaration. By royal decree of March
22, 1482, “perperual and itrevocable,” 1 was formally forbidden
to teach any contracy docerine. Each professor was required to
subscribe to the decree, and only those candidates could be granted
the licentiate in theology or canon law who had sustained the
Gallican doctrine as one of their required theses.

At fisst the theology faculty refused to sign or register the royal
edict but eventuzlly they were constrained by threat of force 1o do
s0. Among those who opposed its acceptance was Jacques Despéuiers,
another of De La Salle’s dogma teachers. The sources also note that
at the faculty meeting on chat occasion the priests of Saint Sulpice
were conspicuously absent. By that time (1682), De La Salle had
been away from the center of theological controversy in Paris for
ten years.

Apart from s doctnnal and theological aspect, the royal
declaration of 1682 soon became a diplomatic affair. In the heat
of the discussion, the forceful and saintly Pope Innocent XI can-
celed the diplomatic privileges of the French ambassador to the
Vatican. The tension eased somewhar under Alexander VIII, who
was at first inclined to take 2 more lentent view. Bue then he came
to see the rmportance of the issue and began in 1690 ro prepare
the papal consuwtion Inter multiplices rejecting the Gallican formu-
lations of 1682. This was formally published by his successor, In-
nocent XII, 1n 1691,

Pressured by the French bishops, who had to show support for
the pope before they could obtain their letters of appointment from
Rome, Louis XIV finally abandoned the declaration of 1682. On
September 14, 1693, he wrote to Innocent XII: I have given the
necessary orders that the contents of my edict of March 22, 1682,
concerning the declaration made by the French clergy . . . need no
longer be observed.” Like Jansenism, however, che Gallican tenden-
cies remained despite the formal condemnations, only to surface
again with new vigor and in a new form 1n the nineteenth century.
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Cartesianism

This philosophy derives its name from René Descartes (1596- 1650).
whose famous dictum, "I think, therefore ] am,” signaled the begin-
ning of a movement thar has dominated philosophy ever since.
Samerimes described as a “retarn to the sabject.” this approach
revolutionized philosophical chinking to curn away from che objec-
tive world of reality "“out there” and concentrate on the functions
and cacegories of the human mind. Descatces published his famous
Discourse on Method in 1637, his Medlitations in 1641, and his Prin-
caples in 1644,

Oune aspect of Descartes” philosophical method that provoked
the strongest teaction anong tradinonalist thinkers was the princi-
ple of methodic doubt: not to accept as true anything of which we
do noc have a clear idea. At the ume this was considered very revolu-
tonaty. Although some philosophers were intrigued wieh the no-
von and it implications, the theologians vigorously opposed it.
Despite the fact that Descartes never applied the principle of doubt
to marters of faith, the cheologians wete convinced that 1L would
inevitably lead 10 absolute skepucism. They also feared chat Des.
cartes’ theory of the extension of matter would go contrary to the
doctrine of the Incatnation and the Eucharist.

Poorly recetved at Rome, Cartesian theory was mercilessly com-
batced at the Sotbonne. The University of Paris held tenacious)y
10 the philosophy of Aristotle and requested thar Parliament itself
condemn the new philosophy. The resulting parliamentary decree
ordained that Aristotle would always be caught in the university and
that the administrators should see to it thar this was done. All
bookstores and travelling book dealers were forbidden 1o offer for
sale any journals or books containing the new ideas.

Among those ar the Sotbonne who most suongly opposed
Cartesian philosophy, we find once again De La Salle’s two dogma
professors, Despériers and Lestocq, both mentioned by name in thac
connecton in 2 lecter to the Sorbonne dated June 10, 1671, cited
by Beother Yves Pouter (OL 1: 297). De La Salle was scil] a student
there at the ume.

Although widely ceincized when it ficst appeared, Cartesianism
continued to win adherents unul eventually ic supplanted Arss-
otelean thought as the dominanct philosophy in the French
univetsities.
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Just how personally involved in these disputes was John Bap-
tise de La Salle during his student days in Paris remains unclear:
probably not at all. The views of his professors, of course, would
have been well-known to him and no doubt influenced his own
views. Siace, however, he was barcly beginning his theological
studies, it1s most unlikely that he would have had an opportunity
1o participate in the public debates that so engaged his professors.

Tn view of the makeshift character of his subsequent theological
education, it ts not surprising that even in later years De La Salle
shied away from theological debates. Thus he did not declare himself
publicly on the matter of Jansenism uncil he was practically forced
to do so in 1714, toward the end of his life. Even then he did not
eater inco the substance of the theological polemic.

If this was true of De La Salle humself, it was even more true
of the advice he would give 1o his Brothers. Thus he wrote in his
meditation for the Sunday in the octave of Christmas: "Lec us leave
10 the learned all chese learned dispures; . . . Let us reach only the
common doctrine of Jesus Christ, and mzke it our practice 1o follow
in everything what the Church teaches the faithful in the catechisms
approved by her . . .” (CL 12: 20).

He 1s even more explicit in the Recweid, a "collecuon” of brief
reflections on the Brothers' religious life: “Hold fast in all things
to what is of fatth. Shun novelties; follow the uadition of the Church;
accept only what she accepts; condemn what she condemns; apptove
what she approves etther by her councils or by her sovereign pon-
uffs. Render her promprt and perfect obedience in everything” (CL
15: 80).

These and similar expressions in his writings would indicate
that De La Salle learned well che lessons taught in his theology
courses. They mighe also indicate thar for reasons of temperament,
personal preference or conviction, ot even lack of opportunity, De
La Salle never really became an independent theological thinker in
his own right.

Courses at the Sorbonne

In contrast with the abundant information generally available about
the political, academic, and theological situation at the Universicy
of Paris when De La Salte was a scudent there, precise information
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about the courses he followed ts celatively scanty. Some documen-
ration has survived, however, and i1t s worth examining.

Having opted for the dogma cycle in the theological program
at the Sorbonne, John Baptist followed the courses of Jacques
Despériers on the Incarnavion (De Incarnationss mysterio) and that
of Guillaume de Lestocq on the Trinicy (De Sanciissimae Trinttatis
mysterio) during the academic year 1670-1671. During the following
year, his second in Paris and his third studying theology, he took
the course of Despériers on the Sacraments in General and on Bap-
usmn (De sacramentis in genere; De baptismo) and that of De Lestocq
on Grace (De gratu).

As was the custom, 2t the end of the course each student
prepared a ceruficate o be signed by the professor and witnessed
by some of his feliow students. This he would keep as the only record
that he had successfully followed the course. The originals of the
certificates prepared by De La Sallc in his firsc year a1 the Sotbonne
are preserved in che archives of the Brothers' Generalate in Rome
(CL 41 1i: 242f¢.).

The fiest of these reads in translacion as follows:

[, the undersigned, a doctor and member of the Society of the
Sorbonne, as also Royal Professor of Sacred Theology, testify
to all those who are or will be concerned in cthe marrer, that
Master John Baptisc de La Salle, acolyte and canon of Reims,
has assiduously followed my lectures on the mystery of the In-
carnation from the feast of Saint Luke of the preceding year
up until this present day. In testimony whereof | have signed
as is the custom in the presence of four witnesses. Given at
Paris in the year of Our Lord 1671 on the 27th of July.

[Signed] B. Maguelonne, F. Mcac, Azégat, Clément, Despériers

An almost identical certificace ateests to the fact that De La
Salle followed the course on the Trinity. The signature of G. De
Lestocq replaces that of Despériers; Maguelonne and Menc are again
the witnesses; Azégat and Clément are replaced by D. Demachy
and L. Hg. Duhamel. Both of these certificates, except of course
for the signatures, are written out in De Lz Salle’s own hand.

Cerrificates have also survived attesting to the courses followed
at the Sorbonne during De La Salle’s second year, which was inter-
rupeed by the death of his father in April 1672 (CL 41 u: 307{f.).
The firsc of chese reads in tranglacion as follows:
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Two certificates, sigaed by his professors and wmitnessed by his classmates,
argesting to the fact thar John Bapost had corapleted rwn conrses in
theology. The texc of both 1s 10 his own handwnung.
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[, the undersigned, a member of the Society of the Sotbonne
and Royal Professor of Sacred Theology at the Sorbonne, restify
to all those concerned that Master John Baptise de La Salle,
a canon of Reims, has diligently followed my course on the
sacraments in general and on baptism from the feast of Saint
Luke in the year 1671 up until the wwelfth of the mooth of
April 1672, In tesumony whereof [ have signed this present
document. Given at Paris in the School of the Sorbonne on
the sixth day of December in 1672. [Signed] Du Chailloux,
Brenier unworthy clenc, Nouy, Menc, Despériers

There is a second certificace relating co the course on grace chat
is word for word the same except for the subject matter of the course
and the signature of G. de Lestocq, which replaces that of Despérers.
The student witnesses are the same.

These ceruificates from 1672 differ from chose of the previous
year in several pardiculars. They are written, not in De La Salle’s
own hand bur by his dassmate, Etienne Du Chailloux, who prepared
them for che professor to sign. The terminal date is in April and
teflects the fact that De La Salle had to leave Paris definttively when
he leamned that his father had died on April 9. The certificates
themselves are dated much later, in December, long after De La
Salle had lefit Parts. No doubt he had requesced these documents
in the hope that he might some day be able to resume his theological
studies where he had left off.

An 1dea of the content of two of the four courses mentioned
in these documents can be gathered from two manuscripts chat have
recently been discovered. These are in the form of notebooks in which
two of De La Salle's fellow students copied che lectures as they were
dictated by the professors. De La Salle himself would have kept such
notebooks but unfortunately they have not survived.

The notebook of Francois-Philippe Lalouette, preserved in the
library of the Sorbonne, contains a detailed outline of the course
given by Jacques Despéniers on the Incarnation (CL 41 11: 547). The
outline follows exactly the subject matter of the first seven ques-
tions of Pact 11 of the Summa theologiae of Saint Thomas, In these
questions the “angelic doctor” deals with the fittingness of the In-
carnation and the mode of the union of the two natures in Chrtse.
The last question treated in the course, at least according to the
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manusceript, 1s thai of the operation of grace in Christ, an issue that
would have been sensitive (n the hight of the Jansenist controversies.

This course outline is fundamentally no different from courses
oa the Incarnation that have been given for centuries in Roman
Catholsc seminaries throughout the world, ac leasc unul recentdly.
The methodology, following che “thesis method,” was deduc.
tve. Principles were derived from the “sources of revelation™: the
Bible, often with a tundamenralisc reading of isolated cexes, and
Tradiuon expressed by citattons from the councils, che popes, and
the Church Fathers. The thesis would then be shown o accord with
sound theological reasoning. Finally, cthe opposing errors would be
refuted. In the case of Despériers, with his repurtation as a staunch
defender of the papacy and Roman theology, this would have in-
cluded arguments against the theortes of Lucher, Calvin, and che
Jaasenists.

A derailed summary of the course given by De Lestocq on the
docrrine of grace has likewise come to light 1o the discovery of che
notebook of Frangois Menc, another fellow student of De La Salle’s
and one of the witnesses who signed his certificates. The manuscript
35 preserved in the municipal library of Marseilles (OL 1: 300ft.).

In this course, too, the classic questions were considered: the
idea of grace and its divisions; the states of nature as pure, fallen,
and redeemed; the necessity and efficacy of grace; the question of
final perseverance. The first part of the course concluded with 2
discussion of how 1o reconcile grace and free will; the sccond part
concluded with the notion of meriw. Saint Augustine is frequently
cieed aganst Baius, Jansen, Lucher, and Calvin, all of whom claimed
Augustine as their patron. Cajetan and Bellarmine are aligned wich
the Church Fathers to demonstrate the truch in conciliar and papal
condemunations of ancient and contemporary heresies.

This conforms to what is known of De Lestocq’s atdent oppost-
tion to the Jansensts. It had a strong and 2 life-loog influence on
De La Salle, as can be seen from his srand agawnse Jansenism years
after he had been away from any conwact wich formal theological
study.

The exclusive concentcation on the ficld of dogma as an ade-
quate basis for a rounded theological education may suike any
contemporary theologian as cacher sirange. One mighc ask, for ex-
ample, where is the systematic creatment of moral cheology? (Moral
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theology was just beginning to emerge as a distinct branch of theal-
ogy In the seventeenth century.) Or whete are the specialized coutses
on the Old and che New Testamenr?

It is coue chat these areas would have been wreated o a sum-
mary way io the incroductory courses in che firse year of theology.
They would also have o be mastered by private seudy 1n prepara-
ton for the comprehensive examinations required for the theologecal
degrees. Yer this system of limtcing the formal courses to only one
branch of theology does suggest thar thece were certain lacunae in
the rotal theological education.

The Professors

In estimating the influences oo De La Salle during his student days
at che Sorbonne. it is perhaps more important to focus on the
background and pewsonality of his two thealogy professors rather
than on the content of their cousses. Since the documents of the
period and the histoncal writng detived therefrom refer frequent-
ly both 10 De Lestocq and Despériers, it is possible to get some idea
of the reputation and character of each of these men.

Guillaume de Lestocq was born at Amiens on January 26, 1627,
the same year as his famous councryman Bossuer. The elder De
Lestoeq was a country squire, 2 salt merchant, and wealchy enough
to have the citle, Counsellor 10 the King. After the death of the
father, when Guitlaume was but ven years old, the mother sent the
child to the Jesuit college in Amiens, where in due course he ob-
tained the Master of Arcs degree. From there he went to Paris. Tn
1652, at the age of 25, he received the doctorate in theology from
the Sorbonne.

This was the peniod when the Jansenist controversy was begin-
ning to emerge as a major theological and poliscal issuc. The Bull
Cum occastone of lnnocent X condemoing the five propositions from
the book of Jansenius was promulgated in 1653, Among the Sor-
bonne theologians who defended the papal bull againsc the pro-
tests of the Jansentsts, the name of De Lestocq appears frequently
in the documents of the period.

When, 1 January 1656, Jacques de Sainte Beuve expressed his
sympathy with Arnauld and the Jansenists, he was deprived by royal
decree of his position as Royal Professor of Theology at the Sorbonne.
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In March of that same vear, in a solemn convocation called by the
dean of the faculey, Guillaume de Lestocq was named to succeed
Saince Beuve by a unanimous vote of che faculty of the Sorbonne.

From then on the fame of De Lestocq was assured; in the pro-
cess he managed to obcain scveral lucrative benefices. He was
hornorary priot of one of the Benedictine priories in the Diocese of
Mons, and he held a simtlar benefice atrached to the Augusunian
priory in Amiens. At the same time he was canon of the cathedral
church of Amiens and honorary chaplain of the Chapel of Saint
Michel at Vance in the Diocese of Tours.

These multiple benefices, quite contrary to the canon law of
the time, were likewise at odds with the spirit of the Gospel chat
the university statutes required the professors to inculcate in their
students, His considerable wealth did not, however, interfere with
De Lestocq's duties as a ceacher or his effectiveness in the classroom.
His physical presence alone, rall and stout as he was, no doubt had
its 1mpact on the students,

If De Lestocq bhad a reputacion as an opponent of Jansenism,
he was somewhat less forceful in the defense of papal authority in
the face of the Gallican theories. As one avthor put it to think other-
wise would be “to attenuate the authority of the king. the rights
of the crown, and the liberty of the Church in France.” In general,
the faculty of the Sorbonne seemed partteial to the Gallican views.
In this regard they were in sharp conttast to the seminary faculty
at Saint Sulpice, all of them staunch defenders of papal authority
and infallibilicy.

The historian Gérin, in his account of the Gallican contcover-
stes published in 1870, cites a leteer written to Colbert, the prime
minister, by one of his agents reporting on what happened during
the discussions of the Sothonne faculty (n 1663 (CL 41 1 66). At
issue was the question of whether or not the Sorbonne should regisrer
the parliamentaty decree opposing the pope’s censure of the Gallican
articles. His evaluation of De Lestocq is interesting:

Lestocq, professor—a fine spinc, extraordinarily supple, always
careful to be agreeable in conversation. He has a good literary
educacion; he likes 1o be thought well of and craves attenuon;
he even tends to dominate. He is a vigorous agitator and he
willingly goes around visiting 1n order to assure success for his
projects. He has 2 good business sense and speaks Latin fluently.
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He is a fairly good administrator and is well-suited o be dean
of the faculey,

He has declared himself againsy the Janserusts, although
they would like to believe thar he is not altogether sincere.
.. . Yet deep down in hts beart he does not believe in and
is not all thac actached 1o the opinions of Rome. This he cleat-
ly explained to me, although he said he did want to prescrve
2 postive relarionship with Rome.

If it ever came o a question of a confrontarion between
Rome and the Jansenists, if it wete up o him to point the direc-
tion of what measures to take, he would be the right man to
be in charge of the faculty, since he knows what is going on.
He expresses himself well and understands how to ger things
doene.

Whatever truth there may be to this assessment, the historical
evidence shows no hesitation on the part of De Lestocq in his op-
position to Jansenism at every stage of che controversy, whether as
dean of the faculty of cthe Sorbonne, in his theology lectures, or
in his frequent contacts with both the Jesuits and the Sulpicians,
all ardent anti-Jansenists who held him n high esteem.

As to his Gallican tendencies, che record is not so clear. His
name does pot appear among those who challenged che Gallican
declaration of 1682. But he 1s numbered among those who peti-
toned the king in thac year to allow the faculty of the Sorbonne
o continue theic regular monthy meetings and to make pro-
gouncements on doctanal maiters. In ths, as tn similar protests o
the diocesan authorines, he was a forceful advocate of the privileges
and what today would be called the academic freedom of the pro-
fessors of the Sorbonne.

Toward the end of his life, De Lestocq seems 1o have adopted
a more evangelical lifestyle. On july 14, 1704, he instructed his at-
rorney 1o hand over o the pope the two priories whose revenue he
had enjoyed. At the same «ume he resigned his canonty of the
cathedral at Amiens and the chapel of Sainc Michel in Vance.

On the following day, July 15, 1704, he dictated his will from
his sickbed “in his apartment in the Sorbonne testdence . . . with
a view of the courtyard of the house located on the Rue de Sor-
bonne.” Renouncing all pomp, he destred chac his “funcral proces-
sion, service, and taterment should be done with all possible
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simplicity, and without any show of human vanity.” The date of
his death is dispuced: a reference 1n a lewer of Father Louis Tron-
son, the former Superior General of the Sulpicaans, would indicate
that De Lestocg died in 1704, a few weeks after he had dictated
his will . Orhers think chere is evidence thar he Jived uncil 1711 (CL
41 12 67),

In his will De Lestocq provided generously for his fellow
theologians of the Sorbonne, his sutviving relatives, the poor of the
parishes where he had held benefices, and finally to his housekeeper.
His magnificent library he left o his nephew, Nicolas de Lestocq,
“priest, licentiate in theology, member of the House and Sociecy
of the Sorbonne.”

Most of che books in chis valuable collection were lost or
destroyed during the French Revolution. About one-third of them
survived, however. Brother Yves Poutet has analyzed ehe inventory
in some detatl 1o show the kind of thorough scholarship that De
Lestocq brought o his rheclogical teaching and wnung (OL 1:
300Mf.).

Jacques Despériers was of Norman origin and, like De Lestocq,
was abundantly wealthy. The year of his birth 1s not known. The
earliest records show that he enjoyed a benefice autached w the
cathedral of Lisieux and for many years was headmaseer and pro-
fessot of philosophy 1 the college there. There are, in fact. notes
that have survived from his Lisieux philosophy courses dating from
1648 to 1651, the year that John Bapusc de La Salle was born.

Despériers had a good reputation as a teacher of philosophy,
and so 1t is now surprising that he eventually came to the Sorbonne,
whete he obtained the licentiate in theology in 1659 and the
dociorate ia 1662. In crme he was named Royal Professor of
Theology, a title he held during the ume that De La Salle was his
student.

Like De Lestocq, Despétiers was caught in the midse of the doe-
trinal concroversies ac the University of Paris. He had a high regard
for the Jesuits and for the faculty at Saint Sulpice, which is ancther
way of saying that he was strongly opposed o Jansenismn. He was
known to be hostile to Cartesianism as well and a resolute advocate
of the personal infallibility of the pope. When, in 1682, the facul-
ty of the Sorbonne was being pressured to accepe and register cthe
toval decree on the Gallican libertes, Despériers was among those
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who opposed the staternent and argued, unsuccessfully as it cuened
out, that it be revised.

Reference has alteady been made to the scrongly tradiconal
content of his course on the Incarnation. Apart from that, and the
appearance of his name among those who opposed the carrent
theological “novelties” as they were called, little else is known, That
is enough, however, to enable us to see how he and De Lestocq
formed the pattern of De La Salle’s theological outlook, which forever
after would be Trinitarian, Christological, and strongly committed
to a defense of the Roman position against the prevailing and more
fashionable theological speculation of the period.

Classmates

As we have seen, the certificates attesting to the face that De La
Salle farchfully attended four theology courses during che two years
he was at the Sorbonne all contain the signatures of his fellow stu-
dents: Maguelonne, Azégar, Clément, Menc, Demachy, Duhamel,
Brenier, Du Chailloux, and Nouy. By way of background for
understanding the context of De La Salle’s Paris experience, it might
be useful to summarize what is known about the quality of these
young men and their subsequent history.

Barthélemy Maguelonne joined the Sulpicians in 1676. Aftet
he obtained his.doctorate in theology from the Sorbonne he was
assigned to teach moral theology in the Sulpician seminaries and
eventually became a seminary rector. A devout but somewhat tmid
priest with 2 tendency to scrupulosity, he was considered a good
teacher and an understanding guide in cthe confessional. He died
in 1706.

Honoré Azégar also joined the Sulpicians but he did not ob-
tain the doctorate in cheology until 1680. After a few years as a parish
priest, he also turned to teaching. He never enjoyed good health
but immersed himself nonetheless in the preparation of his classes.
The correspondence with his Sulpician superiors indicates that he
found communiry life difficult. In fact, he had to be reprimanded
several times for excess in the use of coffee, rabacco, and liquor.
Eventually he was persuaded to resign from che Sulptcian Sociery.
He was given a pension to live out his last years with his family and
died at his home in 1722.
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Pierre Clément had already been a serminarian for four years
when De La Salle arnived in Paris in 1670. After 2 bulliant career
as a student at the Sorbonne, he was ordained in 1678. He spent
most of his life trying unsuccessfully to avoid ecclesiastical honors
and the benefices atcached 1o them. When the Bishop of Besangon
tried to appoint him as rector of the seminasy, he moved to Rouen.
After some years working in the chancery office thete, he was ap-
pointed pastor and fater vicar-general. Despite his protestations, he
was made Bishop of Périgueux in 1703, a position he held vntil
his death i 1719,

Frangois Menc is worthy of mention on two counts: his signacuce
is the only one 1o appear in the actestations for both of the years
that De La Salle was at the Sorbeonne, and it was his sct of nores
on De Lestocq’s course on the doctrine of grace that has survived.
Menc was from Champagae, as De La Salle was; this fact may ex-
plain why De La Salle asked for his signacure two years m a row.

Litrle else is known of Menc. The records in the Sulpician
archives show thart there was refuctance o accept him nto the Soci-
cty or even to have him teach in their seminaries. They fele chat
he was overly zealous, severe on himself and more so on others, and
likely to be a discuptive force in a community. Eventualtly he became
a professor in the diocesan seminary of Aix-en-Provence where he
died.

All four of these witnesses co the signature of Despériers were
fellow seminacians of De La Salle at Saine Sulpice, in addition to
being classmates ar the Sorbonne. In the certificate signed by De
Lescocq, the signatures of Azégat and Clément are replaced by those
of Demachy and Duhamel. Nothing further is known abouc eicher
of these last two, since there is no record of them in the Sulpician
archives.

As has already been noted, the cercificates testifying to the
courses followed by De La Salle during his second year wete prepared
and signed after his depatture from Paris. Except for Frangois Menc,
the names are different from those of the previous year.

Of the three new names, Brenier, Du Chailloux, and Nouy,
that of Antoine Brenier is the best known. He was born of a wealthy
famnily and seems to have been something of a child prodigy, com-
pleting his master’s degree at the age of 14 and his law studies at
17. He then decided 1o enter che ecclesiastical seate, came to the
seminary of Satnt Sulpice in 1669, and three years later joined the
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Sulpicians. Humility and obedience characeerized him from the start.
His humilicy is evident in his signature on De La Salle’s cercificate,
where Brenier styles himself “unworthy cleric.” It was even more
apparent in his reluctance to encer the pnesthood, which he kept
puccing off until he was €inally commanded by his supenors in 1684
to accept ordination.

Brernuer served the Sulpicians as recror of the junior seminary,
consujtor 1o the Superior General, and visitator to the Sulpician
establishments in the south of France. He wrote extensively on devo-
tional and ascetical subjects and had a reputation as a perceptive
spiritual director. Comparative studies show some common themes
1n his writings and the later writings of De La Salle, although by
contrast the Founder of the Brothers tempered his ascetical doctrine
considerably to adapt it to the demands of the teaching apostolate.
Brenier died in 1714,

Etienne du Chailloux, after completing his doctoral studies in
Paris, became pastor of the patish of Saint Philibert in Dijon where
he served for half a cenrury. He maintained regular conract with
the Sulpicians in Patis and welcomed them in Dijon whenever the
occasion arose. This proved to be helpful when he himself came
under attack for having defended one of his female parishioners who
was accused of Quietisrn. She was exposed as a fraud, and the ac-
cusations were turned against Du Chailloux. It was the influence
of the Sulpictans and other promunent ecclesiastics among the Sulpi-
cian alumni chat managed to get him acquitted. He died in Dijon
in 1728 ac the age of 81, much loved and respected.

Practically nothing is known of Pierre Nouy. After three years
at Sainc Sulpice from 1670 to 1673, he returmed to his native Nimes,
where he became a pastor of a parish. Nothing further is known
of him, except for a letter he wrote to Saint Sulpice in 1698 saying
that he was in ill health and asking the Sulpicians 1o find a suc-
cessor, a request they were unable to satisfy,

The Sorbonne Connection

The very fact of having attended the Sorbonne would have estab-
lished spheres of influence for De La Salle extending to those highly
placed ecclesiastics who had preceded him at thar prestigious in-
stitution, as well as with those who would come later. In the
paragraphs rthat follow, mention will be made of some of those
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prefates who studied at the Sorbonne before, during, or after the
ome that De La Salle was a student there, and who were to play
an impotrant part in the subsequent life of the Founder or (n the
development of his Insoituze.

One such doctor of the Sorbonne from the year 1640 was Chacles
de Bourlon, the Bishop of Soissons, who conferred minor otders on
De La Szlle in 1668. Another was Chacles-Maurice Le Tellier who,
as Archbishop of Reims, ordained De La Salle to the priesthood in
1678 and with whom De La Salle had 10 deal in the cousse of form-
ing the community of the Brothers. Le Tellier obtained the Sor-
bonne doctorate in 1666. Frangois de Harlay de Champvallon and
Louis-Antoine de Noatlles, successively Cardinal Archbishops of Panis
during the ddfrcule years when the Insticute of the Brothers was sirug-
gling for irs existence, were both docrors of the Sorbonne, receiv-
ing their degrees in 1671 and 1676 respecnvely.

Edme Picoc is another name thar will ever be memorable in
the Lasallian annals. A docror of the Sorbonoe since 1664, he was
dean of the theology faculty from 1681 to 1693. As vicar-general
to Cardinal Noatlles, it was he who tried to have De La Salle replaced
as superior of the Brothers in 1702, an arrangement that the Brothers
simply refused to accept.

Paul Goder des Marais was a scudent at che Sorbonne and a
resident in the Petite Communauté associated with Sainc Sulpice
during the years De La Salle was in Pazis. The two apparently becarne
good friends. Shortly afrer he becamne che Bishop of Chartres in 1692,
Godet invited De La Salle to take over some of the schools i his
diocese, the furse bishop ever o do so. In 1702 De La Salle addressed
to Bishop Godet his famous memoir defending his policy of teaching
French rather thao Lacin in the schools. The two men always had
great respect for each other. The bishop was able on several occa-
sions to intervene wich the ecclesiastical authorities 1a Pasis in favor
of De La Salle and the Brothets.

Frangois Bouthslier de Chavigny, who had the dubious distine-
tzon of ranking last ouc of 82 candidates for the Sorbonne licen-
tiate 10 1666, became Bishop of Troyes in 1679. After his retirement
0 1698, he notatized the concract thar brought the Brothers to the
diocese 1n 1703, Meanwhile he had been succeeded in Troves by
his nephew Denis-Frangois who was equally well disposed to the
Brothers. In 1722 both prelates wrote laudatory leccers to Rome thac
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were influencial in obrtaining the Bull of Approbation for the
Insticute.

Pierre de Langle had just completed the Sorbonne doccorate
10 1670, only a few months before De La Salle acrived to begin his
studies there. De Langle became Bishop of Boulogne-sur-Met in
1698. One of his first priorities was to open a Christian school in
Calais, but 1t was not until 1710 chac De La Salle was able 1o send
any Brothers. When they did artive, the bishop received them cot-
dially and housed them in the seminary unul 2 suitable residence
could be obtained. A few years later a second school was opened.

At first, Bishop De Langle, together with the commandant of
the town, was 2 powerful protecror of the Brothers. However, when
the Bull Unigenitus was published in 1713, he opposed che papal
position and joined with those appealing against the Bull. He tried
in vain to get the Brothers 1o side with him. When they refused,
he did all he could to have De La Salle withdeaw the Brothers from
the city. Eventually the case went 1o court; the bishop lost the case,
and the Brothers remained, with the fansenise bishop hostile to them
uncil his death in 1724,

Guillaume-ignace de Mérez was a fellow seminarian with De
La Salle at Saint Sulpice. By the year 1707 he was vicar-general of
the dtocese of Al&s 1n southern France. In that year he wrote to De
La Salle in a leccer quoted by Blaia: “Pm not sure, Father, f my
name is still familiar to you or if you still remember me ac all. But
I have never forgotten you and I often recall you fondly from the
days when I saw you at S. Sulpice. You were at the time 2 canon
of Reims; it was in 1671 (CL 8: 51).

De Mérez goes on to ask De La Salle to send some Brathers
to that cemote region 1o southern France where Catholic teachers
were needed to overcome the gains made there by the Protestants.
Blain remarks that De La Salle was “happy to sacisfy his zeal for
the destruction of heresy and happy also that the Brochers had been
selected to go to attack heresy in the places where it had become
entrenched” (CL 8: 51). De La Salle sent two Brothers to Alés im-
mediacely. In the following year, the Bishop of Alés, Frangois
Chevalier de Saulx, a doctor of the Sorbonne in 1678, told De La
Salle how happy he was o have these Brothess.

Anocher companion of De La Salle at the Sorbonne in
1670-1672 was Claude de Précelles. He was a brilliant scudent 2and



70 ¥ John Bapust de La Salle: The Formative Years

ranked as tenth ouc of 93 candidates for the licentate in theology
in 1676. The doctorate came a year later. In his capacity as Censor
librorum he granted in 1696 che coveted Sotbonne Nibil obstat,
testifying chat the text was free from doctrinal ercor, to the early
editions of prayerbooks that De La Salle composed for use n the
schools. Louis-Ellies du Pin, a doctor of the Sorbonne in 1684, ex-
ercised che same function 1 1702- 1703, granting church approval
to other writings of De La Salle, including a catechism, a pracucal
manual on the tules of Christian policeness, and later editions of
the books of prayers and hymns for use in the schools.

Among those who came to the Sorbonne 1n later years, one
of the most distinguished was Jacques-Nicolas Colbert. He ranked
first in a class of 69 candidares for the licentiate at the Sorbonne
in 1678 and received the doctorate in the following year. Aftet
becoming Archbishop of Rouen in 1691, he was in a position to
provide De La Salle wich an alternare center for his Insticute in 1705
when the situation in Parss became ioncolerable. It was he who
authorized the acquisition of the property at Saint Yon and the
establishment of a novitiate aad boarding school there,

His successor as Archbishop of Rouen in 1708 was Claude-Maur
d’Aubigné. A doctor of the Sorbonne since 1688, he had been vicar-
general at Charires under Bishop Godet des Marais, where his at-
ritude towards the Brothers had been quite hostile. He appatently
carried this animosity with him to Rouen. When the pastor of che
panish in which Saint Yon was located accused De La Salle of lying
about the terms of a conuract, it was Archbishop D'Aubigné who
finally deprived the dying De La Salle of his ecclesiastical faculuies
in March of 1719. De La Salle died on April 7 of chac year, to be
followed to the grave oaly 15 days later by D'Aubigné himself.

Such, then, were some of the notable prelates who would have
been known to De La Salle from the Sorbonae, as well as the domi-
nant theological issues, the specific courses of study, the professors,
and soine of his fellow suudencs.

The career of Joha Baptist de La Salle as a theological studenc
ia Partis came o an abrupt end i April 1672 when he learned of
the death of his father. Since he would never again have the leisure
to carry on full-time theological study, this peried in his Jife and
this stage of his theological formadion muse have been somehow
sigaificant in preparing him te meet the challenges that Providence
had in store for him,
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Bur there was more co che Paris experience than the courses
in academic theology at the Sotbonne. The spititual formation that
De La Salle received ac the Seminary of Saint Sulpice during this
same period would have an even greater impact on his personal
development and his vocation to be the priesi, the educational
leader, and the Founder of a religious Insticute thac he was des-
tined to become.
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Student Seminarian

To those only vaguely familiar with the steps in the process by which
John Baptist de La Salle advanced towards the priesthood, it may
come as surprise to learn that he was a seminarian for a relatively
short ume: for only 18 months to be exact, from Qctober 1670 un-
ul Aprl 1672, During that time he was enrolled in the Seminary
of Saint Sulpice in Paris and profited by the spiritual trainiag of-
fered there. The rest of his spiritual formation and his theological
education, both before and after the Paris years, was centered tn
Reims, where he continued to live at home.

The spiritual formation provided at the seminary 1in Patis was
concentrated and intense: 1t engaged De La Salle totally. Wichout
doubt the semninaty expertence contributed tn a spectal way to his
personal development at the time. More than cthe cheology courses,
the spiritual doctrine he assimilated in the seminary had a lasting
influence as the foundation for what was co become his life's work
and his major achievement.

When John Baptist de La Salle arrived at the Seminary of Sainc
Sulpice in 1670, che butlding was not quite 20 years old. Nothing
remains of it oday. Since it occupied part of what 1s now the greac
square 1 front of the present parish church of Saint Sulpice, it was
demolisbed (n 1803 to give the square tts perfect rectangular shape.
A new seminary building replaced the old in 1820 on the south
side of the square.

The present church of Saint Sulpice is also relatively new. The
construction was only beginning when De La Salle was a seminarian.
Although the cornerstone had beea laid in 1646 by Anne of Austtia,
the Queen of France, the work on the building itself moved slow-
ly. The nave was not complece until 1736; the twin towers date from
1788. In De La Salle’s day only part of the present choir and the
sacristy were available for use.

The presence of De La Salle ar Saint Sulpice is permanently
memorialized in a chapel just to the right of the entry to the church.
The chapel is dominated by the familiar starue of cthe Founder of
the Brothers by Jean Falguidre. A marble inscripuion notes that De

72
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La Salle was an cxeroplary seminanan and chat the fist schools he
founded in Paris were in the pansh of Saint Sulpace.

The Society and the Semunary

The seminary in Paris was under the dicecton of the priests of the
Society of Saint Sulpice, which had been founded only a genera-
rion earlier by Jean-Jacques Oltec. The idez for cthe foundation of
a new society to train peiests came o Olier after a long series of
spiritual, psychological, and physical crises.

Sulpician Spurituality

In the course of his long spiritual odyssey, Olier had come under
the influence of Charles de Condren, who trained him in the prin-
ciples of the spicitualiey of the French school that osiginated wih
Cardinal Pierre de Bérulle {d. 1629). A year afier the death of De
Condren in 1641, Oliet founded his first small seminacy at Vaugirard,
a suburb of Paus. His appointment as pastor of Saing Sulpice in
1646 was the occasion for establishing the seminary and founding
a Society based in the patish from which ir took 1ts name.

The spirituality of Olier, derived from De Condren and Bérulle,
was dominantly Christocentric, focusing on the “mysteries” of the
life of Christ. The central element in this “mystery” was that of
kenosts, the wotal abnegacon or self-empuying of the Divine Word
in the lncarnacion, The classic text was the kenotic hymn in chaprer
2 of Saint Paul’s letter to the Philippians: "Let this mund be in you
which was also in Chnst Jesus . . . becoming obedientt unto death,
even the deach of che cross.” The meditative prayer practiced in the
Bérullian school a2imed ar cultivating chis self-abnegating attitude
of Jesus.

Such toral emprying of self was seen as the promise and con-
dition of deep personal union with God. Thus the evencs 10 the
life of Christ were looked upon i their aspect of “mystery,” as suc-
cessive manifestations of the mind of Chrtst, his dtviuey visible only
to the eyes of faith, hidden as it was bencath the external limita-
rtons of 2 weak human natare 1n each event, therefore, from the
bitth of Jesus through his hidden life in Nazareth, his preaching
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and miracles, to his death and resurrection, the mystery of the In-
carnation could be contemplaced. This mystery illumined the path
from a total giving of self to ulumate glorificacion and union with
the divine.

The Society of Saint Sulpice had as its purpose o train parish
pricsts in line with the reforms inaugurated a century earlier by the
Council of Trent and implemented so effectively in Milan by Saint
Chatles Borromea. The goal was to produce priests who would be
commitred 10 a life of self-sacrifice and self-discipline, zeal for the
salvation of souls, especiaily the poor, and exactitude in living up
to the demands of the clertcal seate.

Seminary Life

On Ocrober 18, 1670, the feast of Saint Luke, John Bapusc de La
Salle came from Reims to Paris o enroll in the Semunary of Saine
Sulpice. Before being formally accepted, he had a lengithy personal
interview with Father Alexandre de Brewonvilliers, the Superior of
the Society. The putpose of this interview was to assess the motives
of the young seminarian to be sure that he was prepared veluneari-
ly to follow che regulations of the seminary in their smallest detail.
Hesitation or expressions of uncertainey would have been grounds
for refusal of admission. Any seminarian who later on proved to
be incapable of following up on his resolve would be surnmarily
dismissed.

The days following admission were occupied by an intense
spiritual retceat, which apparendy cotncided with the beginning of
classes at the Sorthbonne. Thus fortified and well-mortivated, De La
Salle would have been caught up at once in the seminary rounne.
[n its excernal features it was not very differenc from chae of Catholic
seminartes everywhere in the world, at least up uneil Vatcan IE

It was eacly to bed (night prayer was at 8;00 .M.) and carly
to rise (5:00 A.M.). There were the customary spiricual exercises: vocal
and mental prayer, daily Mass, the Divine Office for those obliged
to recite it (the rosary in cornmon for the others), and spitual
reading. Silence was imposed and strictdy observed, even during
meals. The seminarians were expecred 1o serve at table in thewr tarn,
10 work at chores zround the house, and 1o keep thetr own living
quarters clean.
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The fees ar the seminary were relacively high, so much so thar
only wealchy cletics could afford to live chere. A successful sojourn
at Saint Sulpice set the young cleric apart and was pracrically a
guarantee of high ecclesiastical position afterwards. Despite the elite
quality of the clientcle, there was emphasis on the common life:
professors and students alike were expected to live sinply and to
observe exactly every last detail of the semunary regulations.

Seminary discipline was strict. All were expected to be serious
and modest in their exteraal demeanot. The golden rule was o do
nothing wichout permission. Specifically forbidden without special
authorization were the following: wsiting or even entering the rooms
of other seminarians; absence from spiritual exercises or recreavion;
wiiting or receiving clandesrine lewers; going into the city or canng
in town; visiting the parish church apare from the communiry; going
independently to the kitchen or the snfigmary; receiving books,
-documents, medicines, or money from outside sources (OL 1: 246).

When De La Salle came to Saint Sulpice, the memory of
Jean-Jacques Olier was still fresh; the spirttuality bore his distine-
tive stamp. Special attention was given o the practice of medita-
tion and prayet, with oral demonstrations and practice sessions on
Tuesdays and Saturdays. Each seminanian was assigned a spiritual
direceor. This was considered an unportant means of forming the
young candidates in the virtues thoughe to be proper to the clerical
state: humuliey, modesty and, above all, an obedience that was
“prompz, exact, and blind.”

The external schedule, the rules and regulations, and the
discipline, would all have been monoronous and well-nigh insup-
portable were 1t not for the intensity of the spiticual motivation,
the intetior sense of peace and joy in the presence 2nd in the love
of God.

In his memoir on the life of Olier, Father Henri Baudrand,
who would later become one of De La Salle’s spinitual directots, gives
a summary of the sort of attitude thae the seminarians were expected
to develop:

The intense vigilance which must be constantly exercised over
omeself in the seminary does not prevent 2 person from bring-
ing to it a very strong sense of freedom, since he considers his
duties a matter of conscience and honor. Since the majoricy
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of those in the seminary come to the point where they volun.
tarly shed the mentalicy of a child or a schoolboy, 1t is 0o Jonger
2 matter of che oppressive characrer of the orders given rhat
concerns them but rather how to accomplish them perfectly.

The majority of those in the seminary are either bachelors,
licentiates, or doctors of cheology, and so are well-educated
and, in addition, they have lived for many years io the serioary.
They consutuee a group of persons who are among the ¢lice:
they are reasonable and fervent; they have less need of prodding
to make rhem advance in spirituality than they have of a rein
to moderate thetr zeal,

All the virtues are pracriced continually in the seminary.
The most humiliating actions are embraced with joy, such as
sweeping the corndors of cleanung out the washrooms. Obed:-
ence is prompr, exact, and blind. Most live 1t with such a spirte
of submission that they are disposed o sec off for seminaries
in the provinces, in Canada, o1 in China, at the slightest sug-
gestion that mighe be made to them.

Those in the seminary ought to be torally devoted to the
worship of the Most Holy and Most August Tunity. Thetr silence
and their recollection in the semtnary ought to honor the silence
and the repose of the three divine Persons in heaven. Since
all the treasures of nature and of grace, 2ad all the mysterics
of the Man-Geod, flow from and are dependeant on this one great
mystery. every action of the seminarians and all their conduct
oughr to contcibute to the honor of the Trinity. Jesus Chrise,
sovereign priest, likewise holds a special place in their heares.

The priests in the seminary ought to be prieses and vic-
tms consumed in the fitre of the love of Chrst. . . . Theic rela-
tion 10 the mother of Jesus ought to be conunual. They should
recognize that whatever power they have 55 ooly an excension
of her divine maternity. . . . Their desires and their spitic are
the desires and the Spiric of Jesus living 1n his holy mother.
(OL 1: 240)

Some relief from the monotony of the seminary routine came
on Sundays and the solemn feasts wich the splendid litucgies that
surrounded High Mass and Vespets in the panish church on those
days. Another feature of Sundays and feasts that provided a break
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in the routine was the opportunity to teach catechism in the vatious
centers scactered throughout the large pansh.

The seminarians were prepared carefully for this catechetical
ministry by a faculty member specially charged to supervise both
the content and the mecthod of mstruction. The seminarians usual-
ly worked in pairs: one would explain the lesson of the day while
the other kept the childeen quiec and ordetly during the presenta-
tion. Although aot obligatory, these sessions actracred lasge numbers,
The children were divided into three grades: beginners, those prepar-
ing for first Communion, and those who were more advanced.

During the time De La Salle was a seminatian in Paris, the
catechetical program was nnder the direction of Facher Antoine
Dargines. As the years went on the system was expanded and 1m-
proved. By the time De La Salle and the Brothers had charge of
the schools of the parish, the progeam was functioning exceptionally
well under the direction of Fathers Claude de La Barmondiéte and
Jean-Jacques Batyn.

There is no evidence, howevet, that in his seminary years De
La Salle ever thought of the ministry of teaching Christian docerine
as a vocation in itself. To him at cthae time it was just one more
aspece of seminary Jife, challenging and agreeable, perhaps, but only
a passing phase in his formarion for the priesthood,

In ordet to appreciate more fully the impact that the Sulpi-
ctan seminaty had on the young John Baptist de La Salle, (¢ 1s 1m-
portant to have some idea of the reputation and character of the
Sulpicians who held imporrant positions in the seminary while he
was 1 student thete, many of whom he would encounter again at
stgnificanc moments in the development of his own life and thart
of the lastitute he was to found.

The Superiors and the Professots

Alexandre Le Ragois de Bretonvilliers {1621-1676)

At the death of Jean-Jacques Olier in 1657. De Bretonvilliers be-
came Superior of the young Sociery of Saint Sulpice. He came {rom
a wealthy family, and used his immense personal forwne in the
service of the Church and the Sulpicians. Thus he financed the
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construcuion of the seminary 1n Paris with a gift of 90,000 livres {close
to one million U.S. dollars). He also used his personal wealth o
putchase the sice of the new Sulpician foundadon in Montreal and
10 build chere a church, seminary, school, and rectory. He was suc-
cessful in obraining royal letters patene (equivalent to incorpora-
ton) for the young Sociery. During his generalate the seminaries
at Le Puy, Clermont-Ferrand, Limoges, and Lyon were beought under
Sulpician control.

Gifted as he was as an admisnistrator, he had an equal abtley
as a master of the spititual life. In the wadition of Bérulle and Olier,
hus conferences were cenrered oo Christ, on the importance of
devoung all of one’s thought, affection, and acuon totally to the
secvice of the divine Master, He had a pardculatly fervent devotion
to Jesus living 1a Mary's womb, an aspect of Marian devotion thac
had been spread widely by Olier and rhat would have its echoes
to cthe writungs of De La Salle.

De Bretonvilliers was inststent on che importance of spirtual
direction, which for him was grounded in the doctrine of the Incar-
nation and the indwelling of the Sparit in the soul of the Christian.
The Sulpician superior considered the practice of spiritual direction
“extremely useful and indeed indispensable both for those who ace
just beginning to serve God, as well as for those who desire to ac-
tain to 2 high degree of perfeccion” (CL 41 1: 81).

This 1otal submission of his (ntetior life to the concrol of a
superior or spiritual guide would ever remain for De La Salle 2
characcenisuc of his personal spirrcual journey. He would one day
propose an adapation of this practice, in che form of reddiuon co
the Brother Director, s one of the interior supports of hus Institute.

It was this De Brewonvilliets, then, who admicted Johe Bapust
de La Salle to Saint Sulpice in 1670, after having examined him
on his morives for enrering the seminary. The Superior would then
have assigned che young serminatian to one of the priests available
for spirirual direcrion.

It 1s not known for certain 10 whom De La Sable was assigned
for spirtzual direction. )t could have been either Father Claude de
La Barmoadi&re or Facher Henn Baudrand, both of whom would
later become pastors of Saint Sulpice and in that capacity play an
important part in the history of De La Salle and his Instituce.
However, most auchots think chae 1t was Facher Lowis Tronson to
whom De La Salle was assigned.
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Louis Tronson (1622-1700)

Ar the time De La Salle enteted the seminafry in Pans, Facher Tron-
son was the senior spiritual direccor, On the death of De Breton-
villiers 1n 1676 he would succeed as the Superior General of the
Sulpicians, the third w hold that office.

The reason for supposing that De La Salle might have been
assigried to Tronson for spintual direction comes from a passage in
Blain's biography of the Foundet. [n conneccion with che controver-
sial memoir on the habic of the Brothers, Blain writes:

This document seemed 1o be so logically thought our and so
strongly worded that the person to whom the holy Founder
showed it, and whose advice he soughr, urged him to be firm
on this poiar. It 1s true chat De La Salle does not cell us the
identity of this person whom he consulted, saying only that
he was considered very wise. But by this laudatory epither he
teally indicated the celebrated superior of the Seminary of Saine
Sulpice, Father Tronson, whose prudence was widely acknowl-
edged chroughout France.

1t was to him that De La Salle had recourse 1n all his ma-
jor difficulties, considering him as a source of enlightenment
and as a man who had a reputation for being one of the oracles
of the French cleggy. Since De La Salle had been one of his
students and had the good fortune (o be under his guidance
while at the seminary, and since Tronson combined great depth
of knowledge and penetration of mind with a bigh degree of
humility and virtae, it was only natural for him to ask his advice,

So long as Tronson lived, De La Salle did in fact turm to
him for counsel; he often went 1o discuss marcters wich him ac
the seminary ar Issy where he then lived. When he could not
secure the advice of this enhghtened man, he would consult
Batiyn, then direcior of the Seminary of Saint Sulprice, whose
holiness was recognized by all those who dealt with him, (CL
7: 300)

Whether ot not Tronson was actually the spiritval director of
De La Salle in the serminary, his influence would have been con-
siderable. He gave conferences to the seminarians that were note-
worthy for their preasion and the telling impact they had on his
audience. His excensive writings on vartous aspeces of seminary life
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became classics in their own time and were eventually published
1n Patis as part of the Migne collection of 1857. Tronson was de-
scribed by Father Frangois Leschassier, his successor, as “a very lovable
priest whose advice was wise, whose demeanor was calm, and whose
conversation was chamung” (CL 41 111 86 n.).

The spirttual doctrine of Tronsoa was 1n the tradition of Olier
and. De Breconvilliers. Traces of it are not hard to find in the writings
of De La Salle, including some aspects that strike the modetn ear
as strange. In the theological and spiritual climate of the time, there
was a characteristic mistrust of self, of human nature, and the
“world,” excessive value placed on prompt and blind obedience,
as well as a tendency to define perfection 1n terms of the exact obset-
vance of regulations and the duties of one’s state.

Thus Tronson wrote of his own entrance into the seminatry that
“1t was not for worldly reasons, not to satisfy vanity or avarice, not
to become more learned, but co enroll 1n the school of Jesus Chiise,
to accept Christ as his only Master, aad to try to become imbued
with his maxims.” “Withour such a purpose,” he wrote, "it would
be better never to have entered the seminary, since a person (s there
only to make progress in virwue.”

“It is not enough just to be there,” he conunued, "since it 5s
impossible 1o profit by the life of the seminary without submitting
oneself 1o the prescribed routine and the regulacions, carrying them
out in their enttrery, punctually, voluntarily, and with love” (CL
41 1: 86).

In his treatise on obedience, Tronson devored an entire scc-
uon compiising 17 chaptess to the topic of submission to regula-
tions. He pointed our how important was the seminary rule, the
need to pay attention o cthe smallest details, rejecting all pretexts
for bemng excused. He endorsed the doctrine of Saint Francis de Sales
that "the perfection of a soul in community is dependent on the
observance of the rules.”

Similar emphasis was placed on separation from the world.
When giving conferences o the seminarians, Tronson encouraged
them "to live 10 the world without being corrupted by it, just like
the springs of fresh water in che sea that are not tainted eicher by
its salt or 1cs pollutants.” “Secve God,” he told them, “as if the world -
contained nothing ¢lse bur God and yourself.”

In the Marnuel du Séminarisre (CL 41 1: 87££.), Tronson de-
scribed meditacive prayer as the “sun of our soul, the food that
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nourishes i, a medicine that cleanses its impurities, the nerve that
supplies its energy without which che soul could not live.” A priest
who does not meditate, he wrote, 15 “like the heavens withour a
prime mover, a ship withour 2 rudder, a soldier withour weapons.”

He describes the parricular examen as “one of the principal in-
strurnents of perfection . . . a divine seed which, although 1t 1s very
small, nevertheless bears very abundant fruit.” Sparicual reading he
considered to be one of the most important exercises on the schedule.
In ordet to ascetrain whecher the seminarians derived full benefic
from cheir reading he encouraged them to ask themselves: what did
you tead? why? when? how?

Like hts predecessors, Tronson considered spiritual direction as
absolutely essential, since the spiritual life “cannot be guided by
flesh and blood.” Direction, he thought, was as necessary for the
spiricual life as the alphabet for learning o read. Spiticual direc-
tion was an obligatoty part of the program at Saint Sulpice, but
directors were always assigned according to the personal qualicies
and needs of the sernarians.

The characteristic mistrust of the body and its funceons is
likewtse evident in Tronson’s manual. Concerning eating, he says
thar this is 2 "notably base, earthbound, and animal action where
thete 1s no difference beeween man and beast.” He notes che danger
of sins of intemperance in eating and drinking. The seminarians
are urged to take their meals in a Chpstian manner, that s, by having
“before, during, and after the meal the disposiuons of Jesus Chrst,
namely, obedience, frugality, penance, modesty, and sacrifice.”

Concerning sleep, the manual describes it as “the most earth-
bound, the most gross, the most animal-like of all our actions.” It
is the last act of the day and often of our lives. In ordet to go to
bed in a religious spirit, the seminarian should “consider the bed
as a coffin, che bed coverings as a shroud, the body stretched out
as a decaying corpse, without beauty, without hife, without move-
ment.”

By way of balance, Tronson tecognized that the priest had to
be not only 2 man of faith and virtue, but a student and a man
of learning as well. One of his favotice maxims was, "Learning
without piety produces 2 proud cleric; piety withour learning pro-
duces a useless one.” Knowledge, he insisted, was necessary if the
priest was to fulfill his role as 2 “Jeader of people, a doctor for souls,
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2 judge of consciences, a guardian for the house and city of God,
2 herald and ambassador of the divine majesty, a master and ceacher
for all nations.”

Before becoming 2 master, the seminarians were reminded, one
must first be a disciple. Hence the nieed ro be diligent in the study
of Sacred Scripture, the mysreries and acticles of faith, the science
of moral and sacrarnental theology. Ar the same time, Tronson would
insist that the obligation 1o study did not dispense from the need
for prayer. In his scale of values, sacred scicnce enjoyed first place;
human learning, although indispensable, temained secondary.

In addition to the manual for seminarians and the treacise on
obedience, Tronson wrote several series of meditations: “On the
Mysteries of Christ,” "On the Ecclesiastical State,” “On Retreats,”
“On Humiity,” “On Subjects for Particular Examen,” “On the Rule,”
“On Christian Recreation.”

Tronsen fell seriously ! for che firse time in 1687 bur recovered
promptly due to the ministrations of che famous Durch Doctor
Adrien Helvétius, who would later prescribe painful bur effective
remedies for De La Salle. In 1697, at the age of 75, Tronson retired
to the seminary ar Issy where he died three years later.

Tronson was succeeded as Supetior of Saine Sulpice by Fran-
¢ots Leschassier, who praised his predecessor in these words:

7

His learning was very extensive and there was nothing that he
did not know that ought 1o be taughr ro clerics tn a seminary.
In such mateers he was 2 master. His virtue was solid, often
tested, and consisteni. Whart is even more race is the fact that
during 40 years we never saw any indication of a difference be-
tween hus words and actions: it can be uuly said that he prac-
uced whac he preached. (CL 41 U: 92)

Any French author. reflectiing on Tronson's influence on De
La Salle, mighr well be tempued o apply the maxim, Te/ pére, tel fils.

Claude Bottu de La Barmondiére (1635-1694)

Two years after artaining his doctorate 10 theology at the Sorbonne
in 1662, De La Barmondiére joined rhe Society of Saint Sulpice.
He was a holy man, kindly 1o othets burt severe on himself. One
author wrote of himn that “he fasted very often and practiced austerity
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to such an extent chat he looked like 2 dead man more than a lv-
mg buman being” (Grandet in CL 41 1i: 96).

De La Batrmondiére’s docroral thesis was a vigorous defense of
papal infallibility, well ahcad of its time and not a particularly
popular theme in view of the Gallican tendencies of so many doc-
tots of the Sorbonne. In January 1663, when the decree of the French
Parliament was issued requiring thar the Univessity of Patis teach
and defend the exemptions of the Gallican church, De La Barmon-
di¢re voted against accepting it.

One of the ptime minister’s partisans repocted to his chief in
these words:

Father De La Barmondiére, a young man about 30 years old,
is a resideat at Saint Sulpice and he makes profession of that
ardent zeal which animaces that virtuous community. Bug this
zeal, rather badly out of control, led him ro advocate before
the entire Sorbonne a surprising theory. He said that he did
not see how anyone could vote for accepting the decree without
by the very act commitcing moctal sin.

When the pastor of Saint André tried to mazke him see
how rash was this judgment, he would not listen to the advice
of this wise and learned man but replied angnly that the pascor
was out of order for interrupting him, (CL 41 11: 97)

At the seminary, De La Barmondiére had the reputation for
being a good teacher, knowledgeable, methodical, and willing to
adapt his classes to the abilities of the scudents. He taught his
theology courses at the seminary to those seminarians who did not
go to the Sorbonne to earn degrees in theology from the universi-
ty. It can be assumed that these were not among the more intellec-
tually gifted of the seminarians; they were interested only in fulfilling
the minimumn academic requirements for ordination.

De La Barmondiéte caught these courses for the first time as
a young doctor of theology in 1664. The first two-year cycle was
deemed such a success chat Father De Breronwilliers, the Supertior,
decided to extend the cycle to three years.

For those seminarians who, like De La Salle, atcended courses
at the Sorbonne, the seminary offered a supplementary course in
theology that was given three times 2 week. De La Barmondiéce
taught this course from 1665 to 1673, and it was in this capacity
that he probably had De La Salle as a student.
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Years later, shortly afrer he became involved with the teachers
in Retmns, De La Salle would return to Paris to seek out the advice
of this former teacher and also that of Father Nicolas Barré. The
problem he was wrestling wich was the agonizing decision whether
or not o resign his canonry. Blain notes in this connection that De
La Salle “considered Father De La Barmondiére and Father Bareé
as two saintly men, two of the greatest servants of God to be found
in Pans” (CL 7: 211).

De La Barmondiére was made pastor of the parish of Saint
Sulpice in 1686. Within two years he was able to persuade De La
Salle to keep a long-standing promise and bring two Brothers to
Paris to teke charge of the parish school on the Rue Princesse. Forced
by illness 1o resign his pastorate in 1689, De La Barmondiére con-
tinued to serve as a consultor for the Sulpicians until his death in
1694.

Henri Baudrand (1637-1699)

When De La Salle was a seminacian at Saint Sulpice, Father Baudrand
was one of those assigned to spuritual direcuon. He had joined the
Sulpicians in 1663 and received the Sorbonne doctorate in 1666.
There 15 no evidence to indicate what, if any, influence he had on
De La Salle durning his seminary years.

J1 1675 Baudrand was named superior of the Sulpician seminary
at Clesmont. He was recalled to Saiat Sulpice in 1684 to become
one of the spiritual directors at the seminary. In 1689, only a year
aftet De La Salle had returned to Paris to take over the patish school
at Saint Sulpice, Baudrand succeeded Father De La Barmondiére
as pastor of the parish,

Blain describes the impressions of the new pastor:

The new parish priest was no less pleased when he came to visit
the classes. Seeing the good done, he could not restrain his
joy; and he felt a stronger determination to support and muldi-
ply the schools. At chis time he resolved to open a new school
in the Rue du Bac, near the Pont Royal. He suggested this to
De La Salle, who was happy to go along with the idea, In fact,
1t was De La Salle who had first thought of this foundartion
and had mentioned it to De La Barmondiére; but the idea had
not been pursued any further ac that ume. This new school



86 4 Jobn Bapiut de La Salle: The Formative Years

was opened early in 1690. Baudrand was deligheed; for he soon

saw it filled with students and producing all the good results
he had hoped for. (CL 7: 296)

However, it was the opposition of Baudrand that pcompted
De La Salle 1o write his famous rreatise defending the distinctive
garb of the Brothers, the oldest of the Founder's onginal wrietags
io his own hand thac has survived. Blain writes:

We must state things as they are. The person whom he [De
La Salle] had to contradict was a man who enjoyed great esteem
i Paris and was well thought of. The Brothers' habit, which
at the same tme seemed 5o unusual and drew down on them
the raillery of the common people and the derision of the wotld-
ly, he found displeasing. He was afraid thac chis lack of respect
for the Brothers petsonally might excend to their ministry. . . .

So Baudrand, as patish priest of the pansh where the Chrs-
nan schools were located, as their protector and benefactor,
and as the spiritual director of the Servant of God, felt that
he had a right to unpose this change and to demand this act
of submission and condescendence from De La Salle. He wanted
the Brothers to adopt the long ecclesiastical mantle and habic.
.. . Thinking no doubt that Baudrand, who desired only what
was best, who loved De La Salle and was geauinely interested
in his wotk, would understand his reasons and accept them,
the Servant of God took up his pen once more, to state fully
and clearly the reasons which had induced him wo give the
Brothers theis special habit. {(CL 7: 299)

Despite these many problems and diftetences of opinion,
Baudrand served as confessor and spiritual ditector for De La Salle
during that difficulc period. Speaking of that moment in che
Founder's life, Matllefer says “Father Baudrand knew how vircuous
De La Salle was and he held him in grear honor.” and “knew him
better than anyone since he was his confessor” (CL 6: 89).

Afflicted wich paralysis and cheumatismn, Baudrand had to recire
after only seven years as pastor. He died very strangely 1n 1699. Sent
into che room of a winety where the grapes were fermenting in the
hope that the steamy atr would alleviate his sheumatism, he choked
on the fumes and died of asphyxiation as he was trying to escape
through the door.
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Jean-Jacques Baiyn (1641-1696)

Born at Basel in Switzerland, Jean-Jacques Baliyn was raised and
educated 1n the Protestant religion. While he was still young, his
older brother went to Paris, was converted te Catholicism, entered
the seminary of Saint Sulprce, and was ordained to the Catholic
priesthood. Much distressed by this conversion, the father sent the
young Jean-Jacques to Paris o cry to persuade his older brother to
give up his Catholicism. Instead, Jean-Jacques himself was converted
by a priest of the Oratory. In 1663 he too entered Saint Sulpice and
in 1676, after much hesitarion on his part, was accepted into the
Sociery.

His conversion was radical and complete. Thus when he in-
herited a Jarge sum of money at the death of his father, he gave
evety bic of it to the poor. He became interested in the missionary
activity of the Church and became noted for his zeal for che con-
version of the Protescants.

Batiyn was not a particularly brilliant scudent. He ranked 79
out of 93 candidatcs for the theology licentiare in 1676. He never
went on to complete the minimal requirments for the doctorate.
On the other hand, he had extraordinary spiritual gifts and a repuza-
von for great holiness. The documents in the Sulpician archives speak
of “his great love of God,” and his “infinite love of neighbort”; he
practiced “austere mortifications” and was noted for his “profound
humilicy.”

At the same time the sources emphasize that Bailyn was not
a gloomy person. The records show that the young seminarians “en-
joyed very much being with him” and that “to cheer them up he
always had some amusing stories to tell chem that would at the same
time carry a useful lesson” (CL 41 n: 362).

fn 1672 Baiiyn was appointed by Father Tronson to take charge
of the catechetical program for the childten in the parish of Saint
Sulpice. He organized things so well char wichin a short time the
program was on 2 firm basis and funcrioning smoothly. It was very
popular with the older boys and gitls of ¢he parish, who much pre-
ferted the catechetical lessons to the Sunday sermons in the parish
church. The program was a well-established tradition by the time
De La Salle took aver the parish school in 1688.

[n time Batiyn became involved in the Community of Poor
Clerics founded by Antoine Brenier in 1687, Even though Baiiyn
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was afso the superior of the junior seminary, he was willing to make
his contribution to the spiritual and temporal welfare of the 15 or
so impovetished seminarians whose poverty would otherwise have
made 1t impossible for them o study for che prieschood. When
Breniser was cransferred to Angers in 1695, Father Baiiyn took over
the full direction of the Community of Poar Clerics.

During this same period, from 1691 10 1695, when De La Salle
was consolidating his young Society a¢ Vaugirard, Badyn served as
his spiaual director. The two men were (n frequent conract as Blaine
relates:

Batiya, the celebrated spiiual derector, whose eminent vir-
tue shed such tuscer on the seminary of Saine Sulpice, also care
from time 10 time 1o visit the "“Bethlehern” of Vaugirard and
1o convesse with its Superior; but before asking for him, he
was always careful (0 inquire whether he might be at prayer
or engaged in some exeecise which requited his presence. If such
was the case, he did not allow anyone to inform De La Salle
of his arrival, and contenced himself with asking after his
heaith, . . . If he was told that De La Salle could eastly feave
off what he was doing, he would go into the garden, and kneel-
ing would wait there for his disciple; for it was he whom the
pious Founder had chosen as his spiritwal direceor in lieu of
Tronson. As the Brothers’ community at Vaugirard was not far
from the counury house belonging to the junior seminary of
Saint Suipice, which 15 locared in the neighborhood, De La Salle
sometimes went there to consult Bauyn, the superior of this
establishment, replacing Brenier who ar thar time resided ac
Angers. (CL 7: 330)

Blain describes an occasion n ehe summer of 1695 when the
two priests brought their communices together:

Once, during those same holidays, the ecclestastics of the Saint
Sulpice minot seminary and the Brothers saw cheir two superiors
officiate one after the other, celebrating the sacred mysteries.
This was on the fease of Sant Lamberr, the patron of the
Vaugirard pacish. The Blessed Sacrament was exposed. Baliyn
had brought bis community there to attend Mass, and De La
Salle had done the same with his group. . . . Baiiyn celebraced
holy Mass first and gave communion to his seminatians. . . . De



Student Seminarnan * 89

La Salle celebrated Mass in bis turn and gave communion to
his followers. . . . On beholding these two saintly priests one
might have thought he saw ewo seraphs. (CL 8: 104)

Shortly after this incident, Father Baiiyn's health gave our, and
he died on March 19, 1696. Father Tronson, in a letrer dated a few
days later and addressed 10 one of the priests under his direction,
wrote as follows: “You should not forger what we owe to our dear
departed Father Baliyn, One of the last things he said was that he
could die in peace because he had always lived under obedience.
That is my wish for you, that you should one day die as he did after
baving lived as he did™ (CL 41 1: 364 n.).

Eeangois Leschassier (1641-1725)

Botn in Paris of parents whose families were ranked among the
nobility “of the robe,” he entered the seminary of Saint Sulpice in
1660. He joined the Sulpicians five years later and received the doc-
torate in theology in 1668, ranking as 7 out of 78 candidates. Over
the years he exercised various functions for the Society of Saint
Sulpice, including managing its finances, acting as consultor o the
Supertior General, and serving as spiritual director of the priests’
community.

In the year 1700, Leschassier was elected to succeed Father Tron-
son as Superiot General of the Sulpicians. The grearesc challenge
he had during his generalate was to maiacain the strice docrrinal
orthodoxy of the Sulpician establishments in the face of the Jansenist
tendencics of Cardinal Noailles, the Archbishop of Paris. Leschassier
died m 1725 at the age of 84.

There is no evidence to indicate that De La Salle had 2ay signifi-
cant contact with Leschassier duning his stay ac the seminary. Even
later on, whea De La Salle had to deal with Father De La Chétar-
die, the successor of Baudrand as pastor of the parish and De La
Salle’s “secret enemy,” as Blain calls him, it does not seem that
Leschassier in his tole as Superior became involved in these disputes.

It was only after De La Salle’s deach, that Brother Jean, the
Assistant Superior General to Brothers Barthélemy and Timothée,
wrote to Leschassier asking for any information he could supply on
the life and character of the Founder of the Brothers.
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Leschasster replied graciously. He supplied from the seminary
cecord (in Latin) rthe dates of entey (October 18, 1670) and depar-
ture (April 19, 1672). Then in French 2nd in his own hand he added
the following:

He was first of all a faithful observer of the rule and exact in
following the exercises of the community. He seemed very
quickly ro become derached from cthe world, even more than
he had been on his arrival. His conversation was always pleas-
ant and straightforward. It appeared to me that he never
displeased anyone aod neither did he do anything o bning
teproach upon himself.

When he came [back] to Patis, 1 noted how greatly he had
made progress in all the virtues. All those who had known him
saw the proof of this in all his conduce, above all i the pa-
tience wich which he endured the atcacks that were made upon
his person and the setbacks he had o enduse. (CL 41 11: 269)

This testimony of the fourth Sulpician Superior General is an
indication of the high regard in which De La Salle was held in the
seminaty. Blatn quotes the Brothers to show that their Founder for
his part regarded the seminary just as highly:

“Tt can be said to the credit of the Seminary of Saint Sulpice,”
declared the spiritnal sons of De La Salle, who so often heard
him express his inmost thoughts on the subject and listened
to the praise he lavished on dus grear insutunon, “thac thete
he acquired the spinit of God, that from Saini Sulpice he learned
the virtues which all chrough his life shone forth in him with
such luseer. He always loved thart training school for evangelical
laborers and never spoke of it except with the warmest expres-
sions of esteem and tespect.” (CL 7: 17)

There could be no beteer way 1o conclude this study of the years
that De La Salle spent as a seminarian at Saint Sulpice in Parss chan
by the two testimonies juse cited: the one of the seminary for the
seminarian, the other of the seminarian for the seminaty.



5

Candidate for Ordination

When John Baptist de La Salle entered the semmary of Saint Sulpice
in 1670, he had already taken several preliminary sceps toward the
priesthood that today would be permitced only within the confines
of a seminary. He had received the clerical ronsure when he was
not quite 11 years old, had been installed as a canon in the cathedral
of Reims at the age of 16, and a year later in 1668 he had received
the four minor orders of porter, lector, exorcist, and acolyte. The
ciccumstances and significance of these events have already been
described in a previous chapter.

During the 18 months he was a seminarian in Pasis and study-
ing theology at the Sorbonne, De La Salle took no further canonical
steps toward the priesthood except to follow the courses and profic
from the formasion program offered in the seminary. Both Blain
and Maillefer, his early biographers, indicate that he was consider-
ing ordination to the subdiaconate when he learned of the death
of his mocher in july 1671.

Vocattonal Decsions

Less than nine months later, during the Holy Week retreat at the
seminary, he learned thac his facher had died on April 9 after a brief
tllness. Ie must have been a shattertng experience for the young De
La Salle to have all hus plaiss so totally distupted, to have the vecy
possibility of continuing on to the priesthood thrown into doub:.

His departute from the Paris seminary was for good. Maillefer
describes it in these words:

He resolved then to leave Paris, after being atr Saint Sulpice
for only 18 months, to rerurn to Reimns. His presence was nceded
at home in these circumstances. He was only 21 years old when
he thus took charge of che family mansion and the educauon
of his orphaned brothets, not to mencion che domestic cares

91



92 & Jobn Baprist de La Salle: The Formaiive Years

of the household. In all this his thought was of the will of God,
which orders all chings, and he submitted himself to it. (CL
6: 21)

This succinct statement glosses over the complex responsibilities
that were suddealy thrust upon the young canon. For one ching,
he was named in the father's will as executor and had cherefore 0
see 10 the equitable distribution of the famdy inhercance. It now
fell 1o him to collect and manage che revenue from the family's prop-
ecty holdings and investments. Although himself legally 2 minor
—the age of majority at the time was 25 — he assumed legal guard-
ianship over his four brothers and two sisters. He not only had to
provide for their education but also for che necessities of daily life
and the little luxuries to which the family was accustomed.

It might easily be presumed char in the citcumstances, De La
Salle would have struggled through somezhing like a vocational crisis.
Even religiously, he might well have been inclined o interprec these
events as a sign that God was directing him along ancther path.
His contemporary btographers as well as more recent authors tend
to stress chis point. However, the documentary evidence would seern
to indicate that he did not delay in 1aking measures to keep open
the possibility of the priesthood as a viable opuon.

It was no doubrt with this in mind that he determined at once
to conunue the theology courses that he had begun the previous
autumn. In that way he would ar least finish out the academic year,
his third in theology. Since it was out of the question 10 return o
the Sotbonne, he enrolled once more io the faculty of theology at
Reims. The course then underway was being taught by Father Daniel
Egan.

Ortdination to the Subdiaconate

It was one thing to finish out the basic three-year requirements in
theology: it was quite another to seek ordinaeion o the subdiaconate.
This has always been considered to be a major and definiuve step
toward the priesthood, a poiat of no return. The order of subdeacon
carried with it then, as it still does today, the obligation of celibacy,
obedience to the bishop, and the daily recitation of the Divine Of-
fice. De La Salle would not make such a decision lightly, nor would
he make it alone. Blain cells us;
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Finally, he was accustomed to the Sulpician practice of not doing
anyching without permission and of sancrifying the leasc ac-
tions by performing chem through obedience; hence he took
cate not to proceed in 2 martter of such supreme importance
on his own initiative. Filled wirh chese convictions, but being
no longer a sermunarian, he looked about for a man endowed
with the spirit of Sajot Sulpice to become his spratoal direc-
tor. He found one in Nicolas Roland, 2 canon like himself and
a theologian of the cathedral chapeer. (CL 7 128)

Maillefer tells us the result of the consuliation:

De La Salle, guided by this spiritual director, decided to over-
come his own hesirancy. He was counseled 1o teceive holy orders
as soon as possible. As these were not given at Reims, he left
in June of 1672 for Laon, but since ordinations were not being
held there he went to Noyen, and from there to Cambrai, where
on the feast of Pentecost he received the four minor orders and
the subdiaconate. (CL 6: 23)

In this regard both Blain and Maillefer are in error concerning
the confeeral of minor otders. As we have seen in an earlier chapter,
De La Salle had already received minor orders at the hands of the
Bishop of Soissons in the palace of the Archbishop of Reims on Sainc
Patrick’s Day in 1668. A document atresting to this evenr was sub-
mitted to che Congregation of Rites in 1835 as patt of the process
of canonization. Furthermore, in the personnel records of Saint
Sulpice, De La Salle is lisced as a seminatian wirh the drles of canon
and acolyte (CL 41 m: 268).

The accounts of Blain and Maillefer are otherwise supported
by a series of documents published by Brother Léon Aroz in the
Cahiers lasalliens (CL 41 11). Froro these sousces it is clear thac after
having obtained “dimissorial letters” from both the vicar-genezal
of the Archdiocese of Reims and from the dean of the canons of
the cathedral, De La Salle presented himself for ordinavion to the
Archbishop of Cambrai, Ladislas Jonnart. The ceremony took place
at Cambrai in the chape! of the archbishop’s palace on Saturday
of the ember week after Pentecost, the eve of Trinity Sunday, June
1§, 1672,

[n view of the canonical and symbolic importance of the order
of subdeacon. the dates of these documents are worthy of some
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attention. The dimissorial letters, clearing the way for ordination
outside the home diocese, were issued in Reims on May 24 and May
27, 1672, litele mote than 2 month afrer De La Salle had tecerned
to Reims following the death of his father. The ordination to the
subdiaconate followed rwo weeks later.

This raises the question of just how much hesitancy, if any,
De La Salle fele in taking such a decisive step toward the puesthood.
Part of the reason for moving so quickly might have been the pressure
of time. If he had delayed, he would probably have had to wair
a whole year before ordination, scheduled by custom only during
the octave of Pentecost. would again have been available. Roland
might well have advised him not to let a whole year pass without
a definite commitment to his sacerdoral vocation, despite rhe con-
flicts with the heavy and distracting duties Jaid upon him by his
responsibilities to the farmily.

In this connecdon, it might be noved that Brothet Bernard,
the first of De La Salle’s biographers, has the facts all wrong. Speaking
of Saint Sulpice he says: "It was there in that house of God that
he consecrated humself to God's service by receiving the order of
subdeacon.™ Then Bernard begins his niexe chapter: “Our fervent
subdeacon returned to Reims, but soon after lefr again for Cam-
brat . . . because the archiepiscopal see of Reiros was still vacant.
There he recetved the diaconare” (CL 4: 12).

There are three euots here. De La Salie was ordained a
subdeacon not in Saint Sulpice but in Cambrar. The see of Reims
was not vacant 2t the nme, since Charles-Maurice Le Tellier had
become atchbishop in 1671, Tt was nor the diaconate but the sub-
diazconate that De La Salle received in Cambrai.

While De La Salle was making atrangernents for his ordina-
ton 1o the subdiaconate, he was also kept busy waking over the
management of the De La Salle household and the care of his two
sisters and four brothers. His youngest sister, Rose-Marie, had caslier
in 1672 been accepted as a postulant by the Canonesses of Saint
Augustine in the convent of Saint-Etienne-les-Dames at Reims. She
was 16 yeats old ax the time. Then on June 24, only rwo weeks afeer
the ordination of John Baptist as subdeacon, Marie, the oldes sister,
went to live with the maternal grandmother, Perrette Lespagnol,
the widow of Jean Moét de Brouillet, who had died in 1670. She
took with her these youngest brother, Jean-Remy, who was not quite
two years old.,
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This left John Bapaist with only chree of his younger brothets
to care for in the mansion oo the Rue Sainte-Marguerice: Jacques-
Joseph, who was 13 years old; Jean-Louis, who was &; and Pierre,
who was 6. But John Bapust remained the legal guardian tesponsi-
ble for che three stbliags living away from home. Meanwhile, until
August of that year, 1672, he continued to follow che theology
courses of Daniel Egan at the University of Rebms in otder ro com-
plete the academic year that had been interrupted by the deach of
his father.

Resamption of Theological Studies

The only extended taterruption in De Lz Salle’s theological studies
came In the academic year, 1672-1673. Although he did not reeater
the university that year, there are some cloes that he was preparing
to resume his studies very soon. In December of 1672, he solicired
frem his former compantons at the Sorbonne the ceruficares, re-
ferted to in a previous chapree, to prove that he had regularly at-
tended the theology courses at the Sorbonne becween October 1671
and April 1672, Then in July 1673 he obtained from Daniel Egan
a certificate atresting to the fact that he had finished the remainder
of the courses ac Reirus from April to October of 1672.

It might be well ac this poinr o provide an outline or an over-
view of the entre course of De La Salle’s theological studies. This
may enable che reader to follow more easily the connection berween
what follows and what has gone before. Also, in view of the fre-
quent intzusion of non-academic affairs into che Life of De La Salle
duting this period, it is otherwise difficult to understand how his
theological educacton had any uniry or consistency. The best re-
construction possible on the basis of the documentary evidence is
as follows:

1669-1670: Firse-year theology ar Reims

1670~-1671: Second-year theology at the Sorbonne

1671-1672: Third-year theology ac the Sorbonne (interrupted
in Apnl 1672)

1672 (April- August): Completed third-year theology at Resms

1672-1673: Interruption; gathering documents

1673-1674: First-year advanced philosophy at Reims
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1674-1675: Second-year advanced philosophy at Reims
1675 (August): STB—Bachelor of Sacred Theology
£676: Futst-year program for the licenciate at Reims
1677: Second-year program for the licentiate 2t Reims
1678 (Januvary): STL—Licentiate in Sacred Theology
1680 (?): STD--Doctor of Sacred Theology

A parallel outline can help in following De La Salle in the
canonical steps that he took toward the priesthood:

1661, March 11: Tonsure ar Retms {(age ten)
1667, January 7: Canon of the Retmns cathedral
1668, March 17: Minor otdets at Reims

1672, June 11: Ordained subdeacon at Cambras
1676, March 21: Qrdained deacon at Paris
1678, Apnl 9: Ordained priest ac Reims

Bachelor of Theology

Armed with the necessary documents, De La Salle was ready in Oc-
tober 1673 o tesume his studies with a view to completing the re-
quirements for the degree of Bachelor of Sacred Theelogy. What
will strike the presenc-day academician as rather strange is the re-
quirement of two years of advanced philosophy following upon three
years of theology. This would seem to indicare the rudimentary
nature of che courses in che first two yeacs of philosophy and the
three of theology. Additional grounding in more advanced phi-
Josophy was evidently looked upon as a necessary preparation for
the advanced theological study required for the next degree, the li-
centiate.

No documents have been found to provide precise informa-
tion about the content of the advanced philosophy courses that De
La Salle followed from October 1673 uoul August 1675. All the
records of such courses in similar tnsticutions suggese that the course
material was heavily dependent on Aristotle. It is not clear, in fact,
how much time was devoted to formal mstruction and how much
to direcced, personal seudy. At every stage of the program there was
considerable time assigned for exercises in scholastic disputation and
formal debate.



98 # John Bapust de La Salle: The Formative Years

In August 1675, De La Salle was ready co present himself for
the examinations for the bachelor’s degree in Sacred Theology. Ac-
cording to the starutes, three examiners were appointed to verify
his eligibilicy based on bis ¢lerical status, on ceruification that he
had completed three yeats of theology and two of advanced phi-
losophy. and on letters of recommendation from his professors.

The final examination propet, known as the Tensasive, was
public and oral. 1t could last as long as four bours. The session began
with an exposition by the candidate of some thesis in the field of
dogmauic theology taken from che Book of Sentences of Peter Lom-
bard. Objections to the thesis would rhen be raised by both the
professors and the more advanced theology students. The candidate
would be judged by his mastery of the material, his ability to con-
nect the thests to related aspects of the field of theology, and his
ability to respond to the objections using che dialecsical skills prop-
er 1o philosophical and theological reasoning.

At the end of the session, all those who had parcicipated would
then cast a secret ballot in wricing. The successful candidate, as John
Bapuist de La Salle undoubtedly was, would then be given the
diploma of Bachelor of Sacred Theology. As of August 1675, De
La Salle could add this title to those of canon and subdeacon when
required formally o tdencify himself.

De La Salle might have terminated his theological studies at
this point since he had already completed more than was required
for ordination to the priesthood. However, he decided to continue
without ntecrupuon to meer the requirements for the licentiate.
There was much presuge, of course, actached to che possession of
academic degrees in theology, and they certainly enbanced the
prospects for evencual promotion to high ecclesiastical rank. It is
reasonable 1o think that at this time De La Salle had not alcogethet
excluded that possibility.

Since the program for the licentiate was a two-year course
reckoned by the calendar year, De La Salle would have presented
himself for admission sometime before January 1, 1676. To be ac-
cepted, he had to submic to yet another oral exarmipation by three
professors w prove his competence in the areas of historical theology,
speculative cheology, church hsstory, and Sacred Scripture,

Again, not very much is known about the precise content of
the program of studies during this two-year period. Each candidate
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had o prepare three theses: one in docurinal theology, one o moral
theology, and one on a controverted theological subject, These cheses
were ot rescarch projects in the modern sense of the word, nor were
they written out or published. The emphasts was on thorough
mastery of the topic in preparation for an intensive oral defense.
It would be fascinating indeed to know what topics De La Salle chose
te defend. Unfortunately there is nothing in the documents that
have survived o give even a clue.

Apparently not much, if any, course work was involved (o the
licentiate program. The candidates prepared therselves for the most
pat by private study under the wutorial superviston of the professors.
In addution they were required to participate in the frequent public
theological disputacions; candidates for the licentiate were speciftcally
expected to raise oral challenges to the theses of the candidates for
cthe baccalaureate.

The Offer of a Parish

In view of the emphasis on personal study, it is possible to undet-
stand how De La Salle could have found the time during his first
year 10 the licentiate program to devote to other matters concern-
ing his fucure career in the priesthood. He had barely been accepted
at the university as a candidare for the licenuate when, in January
1676, he became involved in a bizarre plan that could have affected
the enure course of his priescly life.

It seems that Father Andeé Clocquer, onetime professor of
philosophy at the Bons-Enfants, who was also a doctor of theology
and pastor of che old Sainc Perer’s church in Reims, decided chat
1 was ume to eetire 10 2 life of solirude, prayer, and study, something
he had long been looking forward to. He was trying o find someone
to succeed him as pastor, someone of quality like himself, someone
who would be worthy of the positton. The post, incidentally, car-
ried a reasonable stupend with no other dutes, oot even that of
testdence, except to see to it that Mass was celebrated rwice 2 week
in the parish.

The search for a successor rapidly focused on Joha Baprist de
La Salle. Ever since his facher's death, the young canon had for some -
years placed himself under the spiricual direcaon of Father Nicolas
Roland, a fellow canon and che official cheologian of the cathedral
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chapter. Rotand, only slightly more than eight years older chan De
La Salle, had never been content merely to fulfill his obligations
as a canon in the formal hicurgies of the cachedral. His apostolic zeal
sought additional outlets in a variety of good works, notable among
them the direcrion of a Community of Sisters devoted 1o the educa-
tion of poor girls.

When Roland learned of the retirernent plans of Father Cloc-
quet, he sensed that here was a God-given opportunity (o poing
his younger protégé toward 2 more apostolic ministry. The fact that
De La Salle was only a subdeacon at the time was not an obstracle
nor was it unusual for a cleric not yet ordained ro the priesthood
to be considered for a pastorate. It could always be arranged to engage
someone to provide the minimal sacramental ministry unul such
time as De La Salle would receive sacerdotal ordinartion.

To give up the position of canon, however, in exchange for
a pastorare was quite another matter. Blato explains:

It 15 well-known how people in general look upon a canonry
at Reims and in most provincial cicies. To obtain one is the
aim of all those whose families destine them for service of the
Church and the desire of their families as well. Most of the
time their ambition stops there. A canon's prebend fulfills their
highest hopes for an estahlished position. . . . By proposing
that De La Salle should teave his canonry in order to become
a parish priest, Father Roland was suggesting to him to come
down a step ot two 1n the ecclesiastical world and take a lower
place in order to give the higher spot to another. (CL 7: 135)

There was a third party to the affair. Nicolas Roland had a
friend, a cerrain Father Remy Favreau, who had the ttle and the
tevenues attached to the chapel of Saints Pecer and Pau! in the
cathedral of Reims. To succeed to the canonry occupted by De La
Salle would be a decided promotion for him. Favreau was apparently
as anxious to become a canon of Reims as Clocquet was to retire
to solitude, and as willing as De La Salie was to follow in blind obe-
dience the advice of his spiricual director.

Accordingly, on January 20, 1676, the prinapals met at
Chilons-sur-Marne in order to avoid undue pressute or publicity.
A three-way contract was drawn up whereby De La Salle would sur-
render his canonry to become pastor of old Saint Petec's, Faveeau
would replace him as canon in the cathedral chapter, and Clocquet
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would get tide to the chapel of Saints Peter and Paul in the Reimns
cathedral. The document was signed by all the parties, notarized
by Guillaume Rogier, the lawyer, and sent to Rome for ratification.

When word of che plan leaked ouc to che De La Salle family,
the reaction was negative and intense. fohn Baptist, ever anxious
to discern che will of God in such crises, found it necessary to make
a wip to Paris to consult with his Archbishop, Chatles-Maurice Le
Tellier who, as a member of the royal court, spent a good deal of
his time in the capical.

De La Salle no doubt expected that the archbishop would ap-
prove, especially since he was following the advice of his spiritual
director and acting from the lofriest motives in his willingness to
renounce his canonry. Furthermore, the contract had already been
signed and forwarded to Rome. Le Tellier, however, had quice other
views, Influenced perhaps by the De La Salle family, he commanded
the zealous young subdeacon to abandon the project and not even
to think about it any futrther.

Blain commencs on De La Salle’s response:

This decision by the prelate was accepred by John Bapuse as
an otder from God himself, and he submitted to the voice of
his archbishop wirh the same docility that had made him obey
the voice of his director. He had wanted 1o be a panish priest
only because he thought that God was asking him through
Canon Roland to make the change. As soon as Archbishop Le
Tellier told him to forget about it, he no Jonger wished to be
a parish priest, Later on he declared several times that he seemed
to hear an inner voice which spoke in the same vein as the arch-
bishop, one which told him that he was not called 1o be a parish
priest. (CL 7: 136)

It 1s fascinating to speculate what mighe have been the outcome
had the archbishop responded otherwise.

Meanwhile, Father Clocquet himself seems to have had second
thoughts. He had been led 1o believe chat the chaplaincy at the
cathedral was a simple benefice similar o his own, with no obliga-
tion either to residence or regular sacramental ministry. When he
leatned thae che ritle to the chapel cattied with it the obligation
of residence as well as a certain number of hours in attendance each
day, he lost interest. This was the very burden he was trytag wo get
away from. The lawyer Rogier was again called in. On March 3, 1676,
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notice of texmination of the contract was sent to the vicar-general
of Reims. to De La Salle by way of his brother, Jacques-Joseph, and
o Remy Favreau (CL 41 110 374).

The Archbishop of Reims who effectively put an end to this
strange affair was Charles-Manrice Le Tellier. His facher had filled
several important posts at the French coutt, including those of
secretary, chancellor, and keeper of the royal seals. His brother Michel
was the Masquis of Louvots and Miniseer of War under King Louis
XIV. Once he entered upon an ecclesiastical career, Charles-Maurice
himself was showered with rich benefices, including several wealthy
abbeys. In addition, he managed to obtain the doctorate in theology
from the Sorbonne in 1666 when he was 24 years old.

Two years later, in 1668, Le Tellier was appointed Coadjutor
Bishop of Langres and only a few months after that was named Coad-
jutor with the right of succession to the Archbishop of Reims. His
ordination as bishop took place in the chapel of che Sorbonne in
the presence of the French queen. When Cardinal Barberini, the
Archbishop of Reims, died suddenly in haly in August 1671, Le
Tellier came to Reims to take fotmal possession of the see.

His contemporaries describe Le Tellier as a man with many good
qualicies burt also with some outstanding defects. He was noted for
his haughty manuer, his insistence on his privileges, both real and
tmaginary, his insensitivity to the feelings of others, 2nd his hatred
for and antipathy to those who opposed him. He was likewise a
staunch defender of the nghts of the Gallican church, At the same
time, however, he was zealous for high standards in theological study
and clencal discipline; he was faichful in making the canonical visita-
tions and fulfilling his pastoral dudies; he had published a series
of liturgical manuals as well as catechisms for use in his diocese.

Le Tellier was influential at che royal court in Paris where he
preferred to spend much of his time. He played an important part
in drafting the response to the papal Declaration to the Clergy of
France in 1682. He also played an influenual role in the subsequent
history of John Bapruist de La Salle, helping him to obtain letters
patent from the king for the Sisters of the Infant Jesus. He would
also one day resist, albeit unsuccessfully, the determination of De
La Salle to resign his canonty in 1683 in order to cast his lot with
the teachers who had decided to call themselves the Brothers of the
Chrnisuan Schools.
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Major Orders and Advanced Degrees

Ordination to the Diaconate

There was yet another development in the year 1676 char may have
been somechow connected with the collapse of the eather plan to
have De La Salle renounce his canonry in order to become pastor
of the old Saint Peter’s. On Saturday, March 21, 1676, the eve of
Passion Sunday, less chan three wecks after receiving notice of the
termination of the contract notarized by Rogier, De La Salle was
ordained a deacon. The ceremony took place in Paris, in the chapel
of the archbishop there, and was presided over by a Capuchin, Bishop
Frangois de Batailler, acting for the Archbishop of Paris, Feangors
de Harlay de Champvallen.

Before being accepred for ordination, De La Salle had o obratn
dimissorial letrers similar to those allowing him to seek the sub-
diaconate outside his home diocese. One was issued by Charles-
Maurice Le Tellier himself, who happened to be in Paris at the rime.
It 1s dated March 9, 1676. The other, from the dean and the canons
of the cathedral chapter ac Reims, is dated March 13 (CL 41
383ff.).

The dates on these documnents raise some interesting questions.
Why, for example, did De La Salle delay four years after his ot-
dinacion to the subdiaconate before receiving the next ordert in the
sequence of holy orders? Possibly he was too occupied with family
duties and his studies, especially in view of the cime needed w
prepate for the baccalaureate examination n 1675. Fuschermore,
why did he go to Paris to be ordained a deacon? Was it because
he was alteady in Paris to consult with hus acchbishop oa the pastorate
of Sainc Peter's that had been offered to him? Was Le Tellter's ob-
jection to the contracr drawn up ar Chalons related v any way o
the decision to assume the diaconace, ac once and in Paris? Was
it Le Tellier's suggestion that De La Salle take this step then and
there? Lacking any further evidence, the answers to these questions
must be left to specularion.

Finally. after all this controversy and confusion, and more deeply
cornmicted than ever to his priestly vocation by oedination to the
diaconate, De La Salle was zble w resume a somewhat more nor-
mal routine. Blain cells us simply: “On hes returo home De La Salle



Charles Maunice Le Telher, Archbishop of Reims
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applied himself once more to his duties as a canon and to prepar-
ing himself chrough concunual scudy, retirement, and prayer to carry
out to the fullest extent the vocation God had given him" (CL 7:
136},

Maillefer says: “If this setback checked his ardent zeal, it did
not disturb his routtne. He continued co fulfill his duties as canon,
to be fatrhful 10 the offices, and o persevere in his studies for the
licenciate which he had begun che previous year” (CL 6: 25). That
1s not quite accurate: che formal program for the licendate would
have begun the previous January, ot the previous vear.

Licentiate in Sacred Theology

Further proof that De La Salle wanted o resume his theological
studies in earnest is the fact that on June 2, 1676, he formally relin-
quished rthe guardranship of his younger brothers to Nicolas
Lespagnol, a cousin of his matetnal grandmother, Pertetre Lespagnol,
widow of Jean Moét de Brouiller.

It is evident chat for 2 long time John Baptist had been trying
to juggle too many responsibilities: as canon he had to be present
frequently for functions in the cathedral; as candidace for the licen-
tiate he had o go regulacly to rhe university; as candidate for of-
dination to the priesthood he had o develop a spiritual life under
the direction of Nicolas Roland; as execucor of his father's estate
he had to manage the family's finances; as guardian and tutor of
his younger brothers he had 1o provide for their education. On Apnil
30, 1676, De La Salle arrived ar his legal majotity, and this may
have been a contributing facror in his decision to divest himself of
some of the responsibilities inherrred from his father.

In order to be able to transfer the respensibiicy for his younger
brothers to his 65-year-old cousin, De La Salle was tequired by the
bailtf of the Archdiocese of Reims to render an account of his guar-
dianship during the previous four years. This he did in greac detail
in a lengthy document dated October 2, 1676. The discovery of this
document in the munscipal acchives of Retms in 1964 by Brother
Léon Aroz 1s one of the most signuficanc discoveries in contemporary
Lasallian scholatshtp. It has been published with an introduction
and commentary in Volumes 28 to 31 of the Cabiers lasalliens.

This is not the context 1 which ro describe the rich detail con-
tained in the document. Suffice ic to say that it gives evidence of
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the menculous cate and admiuserative acumen thac John Baptist
brought to this responsibilicy.

To protecs the family revenues, he was rigorous in dealing with
debiors. When one community of celigious wormnen was in arrears
with the rent, he brought chem to court; at the same time he was
generous and considerate in providieg for the needs of his younger
brothers and sisters. The time and energy that De La Salle devoied
to maincatning the accounts wich such precision make 1call the more
remarkable that he was able, at the same time, 1o move forward
in his vocation to the priesthood.

In many ways the year 1676 was a hecite one for De La Salle.
Somehow, in the midse of all these events he had o find the time
to devote to the requirements of the firse-ycar licenciate program.
Among these would have been the defense of one of the required
theses, cither the Patricienne or the Grande ordinare.

The thesis to be defended in the area of speculative theology
was known as the Patricienne because the examination took place
in the presence of the prior of Saint Patick’s College, the cenrer
for the faculty of theology at the University of Reims. The Grande
ordinasre involved the defense of 2 thesis in the field of moral
theology. One or the ocher had (o be defended during the first year
of the licentiate program. It is not known which one De La Salle
chose to defend in 1676.

la the second year of the licentiate program, 1677 ta the case
of De La Salle, thete wete two omal examinations. The first centered
on whichever of the two theses had not been defended the previous
year. The second was known as the Mineure ordtnare or the Ax-
ligue because it was held in che great hall (auiz magna) of the arch-
bishop's palace. This requited the candidate to defend a thesis on
some theological topic that was considered controversial. It would
be interesting co know what topics De La Salle chose to defend in
these exarminations, but unfortunately neither records nor references
have survived.

All that is known for certain is thar De La Salle completed suc-
cessfully these and all the other teses required by the statutes for
the ficentiate in sacred theology. In January 1678, cherefore, he was
ready for the final ceremonies leading to the conferral of the degree.
Principal among these was the “paranymph,” as it was called . 1t ook
place on January 26, 1678. A broadside in Laun adverrsing this
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formally conferced. This ceremony usually wook place on the Moo-
day before Ash Wednesday.

Considerable importance was attached o the rank assigned to
the newly licensed. The rankings of some of the classmates of De
La Salle ar che Sorbonne who went on 10 obtain the licentrate degeee
there have already been noted in a previous chaprer. Unfortunate-
ly no records have survived regarding the ranking ar Reuwms.

Brother Yves Poutet speculates that De La Salle was not honored
wirh the first rank, being known “more for his solid content than
for his brilliance.” Poutet thinks that the honor of first rank went
10 Jean-Bapriste de Y de Séraucourr, espeeially in view of his subse-
quene cateer as a distinguished prelate (OL L: 366). Brother Léon
Atoz dimisses this as gracuitous speculation without sohid proof,
pethaps in the hope that someday a document may wien up o reveal
a more¢ favorable judgment on the Founder's respecuve meries (CL
41 11: 415).

Three of De La Salle's fellow candidares in the paranymph went
on o obrain the doctorate in theology and had successful ecclesiastical
cateess at Rewns. De Y de Séraucourr eventually became vicar-general
of the archdiocese. Nicotas Bernacd became a pastor, first at Saing
Martin's and then at old Saint Peter's, succeeding Fathec André Cloc-
quet in the post that had been once offered o De La Salle.

Simon Amé remained at the Abbey of Saint Dents in Reims,
where De La Salle would one day have an occasion to consult him
concerning the foundation of the Sisters of che Child Jesus. André
Picotre was not from the Archdiocese of Reims and noching is known
of his subsequent history.

Ocdination to the Prieschood

John Bapuist de La Salle began the season of Leni 1n 1678 as canon
and deacon with a licentiate 1n sacred cheology. On the last day
of Leat in that year, Holy Saturday, Aprit 9, 1678, he was ordained
o the priesthood. The cecersony took place, not in the Reims
cathedral as Blain and some later biographers say, but in the palace
of the archbishop. Charles-Maurice Le Tellier himself was the or-
daining prelate.

The newly-ordained Father De La Salle celebrated his fuest Mass
the following day, Easter Sunday. Blain describes ic:
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He said his first Mass the day after his ordination in the cachedral
[s1c] with no special fanfare. He wanted it that way in the hope
of maincaining himself in total recollection, union wich God,
under the fresh impressions of che grace of ordination, and in
full artentiveness to the movements of the Holy Spirit. . . . The
air of sancuty which he worte on the accasion of his first Mass
was not somethiog that he quickly losc. He never lose ir. (CL
7: 131)

Tradition has it that the first Mass wook place in a side chapel
of the cachedral dedicated o Our Lady. [n 1951, on the occasion
of the 300th anniversary of De La Salle’s bitth, che Brothers ecected
thete a marble starue of their Founder 1o commemorate the event.

Doctor of Sacred Theology

After his ordination 1o the priesthood. there remained one final step
10 be taken by De La Salle to complete his theological formarion.
He had o make up his mind whether 1o bring his theological studies
1o term by seeking the doctorate in sacred theology.

In the umversities of France at the time, and this is still true
to some excent today in ecclesiastical schools throughour the world,
the doctogate in theology cepresenred prestige and che abilicy to pay
the high fees more than it required further research or 2 more
thotough mastery of the field. It was the licenciate thar required
more intense preparation, more comprehensive maseery of theological
science, and maore exacling eXaminations.

At the Sorbonne, for example, the fees autached to the doc-
torate were so high, as was the prestige artached 1o the degree, that
the spiritual mascers at Sainc Sulpice often counselled their priests
to renounce the doctorate as evangelical witness to hurmiliey and
poverty.

Ie was expected, furthermore, that those who intended to go
on for the doctorate would do so atonce. Both at Retms and ac Parts,
the candidate who ranked first in the licentiate paranymph was eligi-
ble to take the doctoral examinations wirthia six weeks. The others
could follow in order in the weeks immediately following.

In this matter, as in so many others concerning his priescly and
academic formarion, De La Salle did not follow the usual pattera.
He allowed at least two years o elapse before presenting himself
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for the docroral examinations. Again, some questions arise. Did he
inittally renounce the doctorare through humility and then change
his mind? Was he, ac this stage, still thinking of a distinguished
ecclesrastical career such as his family connections, his clerical rank,
and his academic credentials mighe lead him to expect?

Or did the death of his spititual director, Nicolas Roland, and
espeaially his assumprion of Roland’s responsibilicy for the Sisters
of the Child Jesus, enter into the decision o postpone furcher
theological study? Or did his inival conracts with Adren Nyel and
the teachers have anything o do with either the delay or the ultimate
decision to go ahead?

All that is known for cerrain is that he did finally earn che doc-
torate. Even at that, the dace is doubdfui: Maillefer says 1680, Blain
says 1681. Thus, Blain:

This care fot the schools which De La Salle assumed as an ad-
ditional occupation, not really as parc of his duties, std! left
hirn all the ume he needed ro acquite the high degree of
knowledge and of virtue which would become so necessary for
him when the schools eventually became his only conceen. He
had secured the licentiate sometime before this; he now passed
the examinations, upheld his thesis, and fulfilled all the other
requirernents usual i the Reims theology faculty as in thac of
Parts; buc he sull had not received the docror’s cap. This he
finally did in 1681 ar the age of 30. (CL 7: 167)

Maillefer puts it this way:

While these foundatons [the first schools] were being made
in such a way that he could watch over them without getting
too involved, the necessary rime passed after the awarding of
the liceatiate. He had now finished all the courses and examina-
tons customary at Reims as at Paris in the theology faculty,
50 in 1680, after two years of study, he presented himself for
the doctor’s hood. (CL 6: 24)

Brother Léon Aroz prefers che date 1680, since it was in that
year that De La Salle felc free enough to resume the guardianship
of his younger brothers, Also, in 1680, De L2 Salle's commitment
to the schools was not so total of so permanent as to exclude other
options for a [ifetime career in which the docrorate would be 2n
advancage. Finally, by 1680 rwo years had already passed since he
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had received the licentiate degree; a delay of three years would have
been most unusual (CL 41 11: 472).

Both Blain and Maillefer seem to presume thar an extensive
period of study was required as preparation for the doctorate. The
normal procedure after che licenniate, described above, indicates
otherwise. Likewise, the sratutes of the university indicate that che
requirements were minimak: nothing much beyond the crucial heen-
nate, the willingness to pay the fees (not so heavy ar Reims as at
Paris), and parcicipation in yet another lengthy and public oral ex-
aminanion, covering much the same ground.

The required formalities that constiruted the doctoral examina-
uon rook place in 2 single day (CL 41 u: 468ff.). The procedure
began with a series of quesuons presenced o the candidace by two
bachelors of theology who at the time were themselves candidates
fot the licentiate. This exercise, known as the Expectative, lasted
two hours.

Then in the late afternoon carme the Vespéries. For this par
of the examination the candidate would have had printed in six col-
umns a series of theses covering all of Sacred Scripware, chuich history,
and moral theology., Two of the professors, doctors of theology
themselves, would then question the candidace for half an hour each
on any of the theses in the printed list.

The presumption seems to have been thac, having come thus
far, the candidate would pass. In any case, the solemn ceremony
of conferting the degree on the successful candidate would usually
take place on the day following the Vespéries. All the professors
and advanced students assembled in the andz magna of Sant Patrick's
College, which would have been tichly decorated for the occasion
at the candidate’s expense.

The dean of the faculty opened the ceremony by giving an ora-
tion (n praise of theological study to which the candidate would
respond. Then, kneeling in academic robes before the chancellor
of the university. the candidate, in chis case De La Salle, would rake
an oath sweanng to uphold the Catholic faich including the Apostles'
Creed, the Ten Commandments, the decrees of the ecumenical coun-
cils, and the seven sacraments. He would swear to abjure heresy and
not to 2llow his future students 1o read salacious or heretical books.
He would also swear to uphold the privileges and scarutes of the
Uruversity of Reums, aad to reverence the Archbishop of Reims and
the university authoritses.
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paruicular paranymph was discovered in a bookseller’s stall on the
banks of the Seine in 1908 (CL 41 11: 407(f.).
The text teads:

IN GOD’'S NAME

the elite of Reims are invited to come together

with their customary goodwill to attend a

PARANYMPH

in otder to hear how well the following

gentlemen, learned and gracious, have devoted
themselves dilligently to the
STUDY OF THEQLOGY

ANDREAS PICOTTE, M.A., ichgious
JOANNES BAPT. DELASALLE. M. A, cleric
JOAN, BAPT. DE-Y de SERAUCOURT, M.A., cleric
NICOLAUS BERNARD, M.A ., cleric
SIMON AME, M A., celigious.

This will be made evidenc in a triparute oration by
PAUL PICOT OF REIMS
Docror of Arts, Bachelor of Theology and
Professor of Philosophy.

The ceremony will be held in the auditorium of Saint
Patrick’s College of the University of Reims on January 26
in the year of our Lord 1678 at one o'clock in the afternoon.

The wotd paranymph literally roeans 2 bridesmaid or a best
man at a wedding. In its academic usage at Reims the word referred
to the orator of the occasion, as well as to his discourse and o the
compliments and challenges he would address wo the candidates.
They in turn were expected to respond. The ceremony was very
popular and usually well atrended. To it would be nvited che canons
of the cathedral chapter, the provincial coutr, the town coundil,
members of civic and learned societies, and all the important peo-
ple of the rown.

A jury composed of several doctors of theology would be ap-
pointed to rank the candidates. At a later date the ballots would
be opened in the presence of che candidates and the university of-
ficials. The respeciive ratings would be announced and the degree
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The chancellor of the untversity at the tume was Louss-El€onor
Tristan de Muizon, whose controversial appointment ten years eaclier
may have been the reason De La Salle left Retmns to scudy in Paris. It
was his tole 1o place on che head of De La Salle the four-cornered
and red-tasseled biretta of the doctor of theology. As his first of-
ficia) ace in that capacity, De La Salle presided ac che Axfigue, or
the Mineure ordinatre examinadon of one of the candidates for the
licentiate.

It was in such an atmosphere of academic and ecclesiastical
splendor that Joho Bapeist de La Salle brought to a close the years
of his priestly formation. Sull functioning as canon and puest, he
did not have long to wait before divine Providence would call him
to use his ralents, his theological acumen, and his spicirual insight
in a milieu quite different from anything the solemn ceremonites
in Saint Patrick’s Hall would have led him to expect.
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Whatever may have been the human joy and spiritual elation sur-
rounding his ardinarion and fixst Mass, or the Easter celebrations
of 1678, John Bapust de La Salle was confronted very soon with
a tragic toss. On Aprtil 27, less than three weeks after De La Salle’s
otdination on April 9. Nicolas Roland, his spiritual director, died.
De La Salle was lefr 1o finish the work that Roland had begun some
years before (n an attempt co organize a community of Sisters in
Reims for the educatton of poor gitls.

Ministry to the Teaching Sisters

The Influence of Nicolas Roland

Distantly related by marriage, De La Salle and Roland came from
somewhat different educaiional backgrounds. Roland, botn in
December 1642, and the older of the two by more than eight years,
received his educauion in the humanicies at che Jesuit College in
Reims, the archrival of the Collége des Bons-Enfants. He did his
philosophical and theological studies in Paris, but ic s noc known
exactly where. During thac time he did not live in a seminary, but
lodged as a boarder in the home of a carpenter (CL 38: 53ff.).

On his retura to Reims, Roland was named a canon of the
cathedral in 1665, about 2 year before De La Salle received the same
honor. This ciccumstance would have brought the two more closely
together. Most probably, however, it was not until De La Salle re-
turned from Paris in 1672 that he took Roland for his spititual
director. Under Roland’s guidance, De La Salle doggedly, if incer-
mittently, pursued his priestly vocation during the turbulenc years
that culminaced with his ordination in 1678.

More impottanc still, Roland was a major influence in introduc-
1ng an apostolic dimension inco the spirituality of his young pro-
tégé. The zboruve attempt in 1676 to have De La Salle exchange
his canonry for the ministry of a parish priest is the earltest evidence

14
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af this. The culmination came in Roland's dying wish to leave in
De La Salle’s hands the community of the Sisters of the Child Jesus
and the fate of their apostolic work.

Roland himself had become interested in the apostolaie of
gratuirous schools for the poor as early as 1668 In that year Charles
Démin had renewed his Remomsrrances to the influential leaders
of the city of Lyons, demanding that priority be given to the educa-
tion of the children of the poor (CL 38: 53). Struck by the urgency
of Démia's message, Roland went to Rouen where he made conzace
with Father Barré, whose Sisters of Providence were already actively
engaged in schools for poor gitls. There he met Madame Jeanne
Dubois Maillefer, a disrant relative of De La Salle, who shared with
Roland her dream of establishing similar gratunous schools for poaor
gitls in her native Reims,

On his return to Reims, Roland found thar the cvil authorities
were not at all enthusiastic abour such a project: there were already
too many religious and charitable instivstons in the city for s
limited resources to support. Not one to give up castly, Roland

The archbishap's palace in Reims, where John Bapuist received tonsuce in
1662 and was ordaned ro pocsthood in 1678,
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devoted more and more of his own time and money to assisting
the orphanage for poor girls that had already been founded some
years before by Madame Apolline Varlet.

Roland’s plan was gradually to transform the otphanage into
2 ceater for the education of poor gicls. For this to succeed, he realized
that he needed a stable community of dedicated and apostolic
teachers, similar o those he had seen at Rouen or, even earlier, at
Saint Nicolas du Chardonnec 1n Paris.

A major step forward in the foundation of such 2 community
came in 1670 with the arrival in Retms of two dedicated women,
Frangoise Duval and Anne Lecoeuc, with considerable expetience
tn conducting schools for poor gitls in Roven, The enterprise began
to prosper. Despite his poor health, and sometimes to the detri-
ment of his choir duties as canon, Roland was tireless in his efforis
to overcomne the considerable opposition of the city officials.

Roland was not entuirely lacking in support fot his vencure. A
solid financal base for the institution was provided through generous
donations from Father Remy Favieau, che titular to the chapel of
Saints Peter and Paul in the Reirns cathedral, the very one who would
have succeeded De La Salle in his canonry had not the ill-fated deal
of 1676 fallen through. Roland was equally successful in winning
the support of Archbishop Le Tellier for the new community, the
Swsters of the Holy Child Jesus as they came to be called.

The next step would be 10 obtain Zeztres de cachet from the
royal court. These were required before any application could be
drawn up and supporting testimony obtained as a basis for grant-
ing the letiess patent thar wounld bring legal incorporauon. Berween
Novembes 1677 and March 1678, Roland was in Paris pleading
desperately with influenual fiiends and highly placed relatives to
help him obtain the (ndispensable documents. Buc his entreaties
fell on deaf ears,

Very much discouraged, Roland returned to Reims on April
6, Wednesday of Holy Week in 1678, 10 find that an eptdemic of
purple fever had broken out among the Sistes. Although in poor
healch himself and thoroughly exhausted from his labors in Pans,
he devoted all his energy to the pastoral care of che sick Sisters. And
surely he was present at John Baptist de La Salle’s ordination on
April 9 and at his first Mass the following day, Eastet Sunday.
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Execucor of Reland’s Wil

Roland himself fell ill on April 19. De La Salle and Nicolas Rogier,
a young deacon and fellow canon, came to visit him. Realizing chae
he was dying, Roland asked that chey be the executors of his will.
They agreed. The will was drawn up on April 23, Four days later
Roland was dead. He was only 35 yeass old (CL 38: 93ff.).

There 15 reason to wonder why Roland chose De La Salle o
be his executor. De La Salle was not yet 30, only recently ordained
and relaively inexperienced. The fate of the Sisters’ community and
their apostolic work was very precacious at the time and a weighty
responsibility for one so young.

There were others considerably more qualified: many of Ro-
Jand's own relatives, for example. There was Father Remy Favreau,
who had provided so generously for the financial supporc of che com-
munity; or Guillaume Rogier, son of the royal notary, the older
brother of Nicolas, a doctor of theology, fellow canon of Reims and
longtime friend and companion of Roland.

In hindsight, of course, it is easy 1o see the hand of divine Prov-
idence in Roland’s choice of De La Salle. Perhaps some dying in-
stinct prompted Roland to seize this lasc opportunity to engage the
apostolic zeal of his young protégé in the work of education for the
poor 1o which he himself had sacsificed his fortune, his energy, and
his life.

Letters Patent for the Community of Sisters

Immediately after Roland’s death, Archbishop Le Tellier took mat-
ters into his own hands. Nicolas Rogier was appointed to succeed
Roland as theological pseacher of the cathedral chapeer. Since De
La Salle was not of canonical age, Le Tellier appointed Guillaume
Rogier to be the religious superior of the Sisters, De La Salle was,
however, confirmed as executor of the will. In this capacity he was
commuissioned to see to che welfare of the community of the Sisters
and “to negonate with the various bodies in the city in whartever
formal arrangemencs would be necessary to have the community
legally established” (OL 1: 547).

Before any serious negottations could begin, it was necessary
to have the crucial festres de cachet that Roland had beeo trying
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in vain to obtaia from the royal court. Once Le Tellier became per-
sonally involved, the documencs came from Paris wichin a macrer
of days. On May 9. 1678, they were deliveted to the city council
of Reims by the archbishop.

It was at this momeanrt that the real watk of De La Salfe and
the young Rogier began. As he had done in the guardianship of
his younger brothers and siscers, De La Salle proved himself once
agaio to be an efficienc admiaistrator, chotough in his ateencion ro
detail, effective in bunging abour results. The firsc task was to draw
up for the council a full accounc of the assets, liabilites, legacies,
and obligations of the Sistets’ community. More difficult sull was
to draw up constitutional arnicles that would be faithful to the in-
tentions of Nicolas Roland and at the same time satisfy the suspicious
civi] authorities.

Some of the major issues 1o be sertled were the following: that
the Ststers of the community retain their lay status wichourt cloiscet
and without solemn vows; that their number be limited to berween
20 and 30; and that they be independent financially and responsi-
ble for finances only to the archbishop. Conttol over those to be
admitted to the orphanage and to the classes, the age limits, and
the disposal of pattimonial goods had to be shared with the city
council. Finally, the conduct of the gratuitous classes was to be suictly
Jimited to the Sisters themselves without outside assistance,

The preparanion of all the necessary dara and documents oc-
cupied De La Salle and Rogier for the better part of three months.
It was only in August 1678, motivated no doube by the support
of the archbishop, that the aty council and subsequently che
assernbly of all the pastors and religious supetiors of Reims gave their
consent. In an official decree, the councd voted thae the royal coure
in Paris should be notified that “the establishment of cthe aforesaid
house and community of lay Daughters under the name of the Holy
Child Jesus for the purpose of keeping gratuitous schools will be
very useful and advantageous to the public at Jarge™ (CL 38: 98).

Six months late, 1n February 1679, the letters patent arsived
bearing the signacure of King Louts XIV and che royal seal, thus
giving legal recognition to the community of Sisters and cheir
apostolic work. As the Mémoire describing the history of Roland’s
foundation purs ir: “The community owes its origin to Father Roland,
it owes its progress to the conscientious efforts of Father De La Salle,
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and jts scability to Archbishop Le Tellier” (CL 38: 98). To this day
the porrraits of Roland and De La Salle hang side by side in the
patlor of the Sisters’ Motherhouse in Reims as testimony to the two
men whom they revere as their cofounders.

In their biographies, both Blain and Maillefer give excensive
wearment to the effores of De La Salle on behalf of the Sisters and
the importance of Le Tellier's influence in obraining the letters pat-
ent. Someumes, however, they give the impression that very bittle
had been done until De La Salle took over the negouations. On
the contrary, documentary evidence shows that several years before
hus death Roland himself, and not De La Salle, had won Le Tellier
over to the Siscers’ cause. By that time Roland had also succeeded
in considerably weakening the opposition of the city council, especial-
Iy in view of the financial support he was receiving from Remy
Favrean.

What is more important than De La Salle’s admitied conzribu-
tion to the Sisters is the effect on him of his involvement in theit
affairs. His desire to understand and to make his owa the apostolic
vision of Roland brought him into contact with Father Barcé and
his work with schools for the poor in Rouen. Since De La Salle had
o prove to the authorities the urgency of gratuitous schools for the
poor, he himselt was forced to ponder the challenges in the
Remonstrances of Charles Démia.

Furthermore, the negotiations for the leteers patent brought
De La Salle, just recently ordained, into closet contact with his own
atchbishop as well as with the civic leaders, the pastors, and the
religious superiors of Reims. It would not be long before all of this
experience would be relevant to an enterprise of his own.

De La Salle's contact with the Sisters did not end with the grant-
ing of the letters parent. He frequently said Mass for them and other-
wise provided for their spirtcual needs as a substitute for Father
Guillaume Rogier, the utular chaplain and ecclesiastical superior,
who had 2 parish of his own to care for. Although the Sisters had
contro! of their own finances, De La Salle conuinued to act as ad-
visor in this and other temporal matters thar had been his respon-
sibility during the time he was acting as executor of Roland’s will
(CL 38: 103).

It was thus in March 1679 that Providence provided the op-
portunaty for the Sister Supenor, Frangoise Duval, to introduce De



120 4 John Baptist de La Salle: The Formative Years

La Salle to Adrien Nyel, who had just artived from Rouen. That
encounter in the parlor of the Sisters’ convent was destined to change
the entire course of De La Salle’s life.

Priestly Ministry

Alchough the dudies associated with his role as executor of Roland’s
will occupied a considerable amount of De La Salle’s apostolic energy,
it should also be kept in mind that he fell rather easily into the
routine of priestly mintstey, as any newly ordained priest might do
today.

Sacramental Mintstry

Central to this ministey would be the daily celebration of the
Eucharist. That De La Salle was faithful to chis practice is affirmed
quite explicitly in the eatly blographies. Maillefer says:

He appreciated the offering of the holy sacrifice so much that
he made it a2 point 1o say Mass every day of his life. He never
omitted it, except when forced 1o do so through sickness. (CL
6: 25)

Blain waxes elogueat on the devotion De La Salle brought to this
sacred function:

The air of sanctity which he wore on the occasion of his first
Mass was not something that he quickly lost. He never lost it
... People used to come to his Mass to be edifted and touched
so as to share his piety. . . . They waited fot him when he left
the altar to profit by the graces which he had received during
Mass. (CL 7: 131)

Besides these descriptions of his manner of presiding at the
Eucharist, there are documents that help us to visualize more clear-
ly some of the other ministries that De La Salle exercised during
the first year or two after his ordination mn 1678.

The first of these documents authorized De La Salle co preach
and to hear confessions in the Archdiocese of Reims, Tt is dated June
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29 {presumably 1678) and is signed personally by Chatles-Maurice
Le Tellier, the archbishop. These “faculties,” as they are called, were
valid unal October 18, 1680, at which time they would be renewed
(CL 41 u: 461£F.),

Canon of the Week

Another documnent from the year 1678 sefers to one of the privileges
De La Salle enjoyed when it became his turn to funcdon as Canon
of the Week from August 7 to August 14 of that year (CL 41 1t:
428ft.}. There were certain lucrative appointmencs, “‘benefices” as
they were called, over which the cachedral chapeer of canoas had
control. If a vacancy occurred, it was the Canon of che Week who
had the tight to propose a candidate for the vacant benefice. The
appowtment would then have to be approved by the archbishop.

In the document dated August 8, 1678, John Baptist de La
Salle, who was then functioning as the Canon of the Week, pro-
posed the name of Nicolas Jouet to fill the vacant benefice attached
1o the chusch of Vaux-en-Champagne. The document indicates chat
the archbishop confirmed the appointment.

The duties that De La Salle had to fulfill as Canon of the Week
are known from other sources. These duues were mostly licurgical
and ceremonial. Solemnly proclaimed on the previous Friday, the
designated canon was then required to renew his tonsure and to
shave his beacd.

De La Salle began his turn as Canon of the Week by presiding
at the solemn Sunday vespers in the cathedral. Duang the week
he presided at a variery of liturgical offices, with special attencion
to devotional acts requited by the wills and legacies of certain
benefacrors of the archdiocese and the cathedral. On Thursday he
celebrated a votive Mass in honor of the Blessed Sacramene. On Satur-
day the Mass was offered ac Our Lady’s altar, the very altar at which
De La Salle had said his fust Mass.

On the following Sunday, De La Salle presided at the morn-
ing office in the cathedral and the blessing of the holy water. In
August 1678 this pardculat Sunday fell on che vigil of the feast of
the Assurnption of Mary. It is likely, therefore, if the usual custom
was observed, that De La Salle carried the Blessed Sacrament 1n
solemn procession chrough the streets to the netghbonng churches
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and back co the cathedral. He cthea celebrated Mass at the high altar
of the cathedral, and so terminated his functions as Canon of the
Week.

It is an interesting coincidence that the week 1 August 1678,
duting which De La Salle functioned as Canon of the Week, was
also the week when the local authorities met o pass judgment on
the establishment of Nicolas Roland’s congtegation of Sisters. On
Thuarsday, August 11, De La Salle tead Roland's will in the city coun-
1l and did his best wo interpret his intentions. On Fuday, August
12, he had the difficulc task of persuading the pastors and religious
supertots of Reims to give their support 10 the application of the
Sisters (CL 38: 96). It must have been a busy week for Father De
La Salle.

Recepuion of Coaverts

A third document from the same year aurhorized Father De La Salle
£0 receive a Protestant woman back inte the Cacholic Church (CL
41 11: 439). The woman was Suzanne Périeux from Elmoru in cthe
diocese of Chilons-sur-Marne, Little is known about her. She did
have a sister named Marie who had also recurned o the Chusch on
the occasion of her marriage to a Carholic.

The dioceses of Reims and Chilons-sur-Marne were located in
northeastern France, close to the German border. Parr of the ter-
ritory had belonged to Germany at various tmes and was heavily
populated wirh Protestants. Both Archbishop Le Tellier of Reims
and Bishop Vialarr de Herse of Chilons had made it their policy
to try to win the Protestants in theie territory to the Catholic faith.
Conversions of this kind, therefore, were not unusual.

This particudar documnent mvolving De La Salfe is dated
Decernber 22, 1678. It 1s essentially a printed form with parnes and
dates filled 1o che blank spaces. It gave to John Bapust de La Salle
the authorization "to absolve from reserved sins and cases reserved
to the bishop, including rhat of heresy.” It is signed by “De Y™
char is, Jean-Bapuste de Y de Séraucourt. now vicar-general, who
had been a candidate with De La Salle at the paranymph caclier
in the year.

Like so many others, this document ratses more quesuons than
it answers, What were the motives for Suzanne’s conversion? Had
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she comne to De La Salle for special guidance and inseruction? Why
did she come ro Reims to be received into the Church instead of
in her native diocese of Chalons? Was it because De La Salle had
already a reputacion for dealing with difficult cases in the sacrament
of reconciliacion? It is tantalizing 1o speculate on the possibilities.

Scandal in the Cathedral Chapter

There is yer another mncident involving De La Salle as a young priest
that can now be clarified and dated with accuracy on the basis of
the documents thac bave recently come o light. Blain refers to 1t
obliquely and tells the story in his typical moralizing style:

On one occasion the young minister of the Lord gave proof
of his zeal by censuring an ecclesiastic who gave bad example;
this led to his being criticized and to a good deal of gossip on
the pare of those idle people who make slander their habicual
occupation and are never inclined to give a verdice in favor of
true prety. De La Salle tried in every possible way and in ¢he
gentlest fashion to make this man tealize what he was doing.
When he saw that his charitable admonitions were without re-
sult, he finally drew the weapons of zeat and showed the delin-
quent that charity can be stern; buc chis he did in secret in
a personal conversation, as Jesus Christ ordains, for fear of em-
birtering the guilty one and of scandalizing others.

This secret rebuke having proved as unavailing as the
pievious admonitions, De La Salle judged that it was time to
bring the martter tnto the open tn order w do away with che
occasion of scandal for others if he could not convert the scandal-
giver. He did not succeed in this latter endeavor, but he mert
with success in the former; he reprimanded the incorrigible per-
son publicly and with so much energy thart the latter left Reims,
preferring to change his sesidence rather than his way of liv-
ing. {CL 7: 134)

The “ecclestastic” mn this case was a fellow canon of the cathedral,
César Thuret by name. On Auvgust 16, 1678, De La Salle accused
him in the cathedral chaprer of living in concubinage with a set-
vant gitl. As a result of the denunciation, the chapter appointed
two priests of the diocese to look (nto the matter. De La Salle was
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not satisfied, since he did nort trust the impartiality of the two in-
vestigators who had been appointed. Thereupon, on August 23,
the chaprer appointed Robere Le Large, the dean of the chaprer,
and Charles Bernier, one of the canons, to take charge of the
investigation.

These facts are derailed in 2 document signed by Thuret, in
which he protests his innocence and objects to the procedures
established as a result of his denunciation by “Father De La Salle,
a canon of the aforesaid church” (CL 41 1: 446ft.).

Apparently this denunciation of a vereran canon by the young
priest was not well recetved in ecclesiastical ciecles. Blain has indicated
that De La Salle’s action was not very popular. Maillefer has a similar
judgment:

He was not likely to fall into that neglect of duty which occurs
with churchmen who lead too secular a life. His zeal in bring-
ing such men to task appeared excessive 1o the eyes of the
worldly-minded, who judge of things only by their own pas-
stons, but he knew how to ignore the judgment of men when
it did not conform to the will of God. (CL 6:27)

Popular or not, the investigation was thorough and lasted several
months. It is described in detad in the document dated June 3, 1680,
in which formal judgment is passed on the case. The delinquent
canon was found guilty on the basis of the tesumony of several
witnessess, among them rhe girl herself, who came forward to tesufy
against him.

Thuret was sentenced to make a yearlong retrear in a semunary
that the chapter would designate. During this time he would be
required ro fast every Friday and to say the seven penitential psalms
on his knees every day. He was enjoined not to leave the seminary
under any pretext whatsoever. In addition all of his privileges as
a canon were suspended, and he was forbidden to exercise any of
his priestly functions for six months, He was warned that if he did
not amend his life, more drastic penalues would follow.

Thuret refused to accept the sentence and appealed ro Rome.
The Vatican handed the case over 1o the ecclesiastical court in Paris.
On May 12, 1681, that tribunal formally rejected the appeal.
Whether or not, or in what place, Thurer performed the prescribed
penance s not known. He resigned the Reims canonry the follow-
ing August and accepted title to the chapel of Saint Gervais in Guise.
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As Blain remarks in the passage cited above, “rather than change
his way of life he decided 1o change his residence” {CL 7: 134),

Father De La Salle ar Home

One more aspect of De La Salle’s daily rouune in his early yeats as
a priest should be mentioned here. The biographers seem 1o sug-
gest that he turned the family residence littde by little into a center
where some of his fellow priests could gacher for longer or shotter
periods 1o discuss common problems, to pray together and share
4 COmmoN cOMMURItY experience.

Blain quotes De La Salle’s words to Adrien Nyel on the occa-
stons of their first meeting: “Come and stay with me. My home is
a restdence whete parish priests from the country and other priests,
friends of mine, often stay” (CL 7: 162). In an earlier section of
his work, Blain gives an idea of what the De La Salle household
was like with John Baptist at its head:

Young as De La Salle was, he always liked to live by rule;
cegularity, a chenshed virtue, governed all his conduce. He had
seen this attitude exemplified at Saint Sulpice and from the
first had proficed by this manner of acting. . . . He liked
everything to be done at the proper time: rising. vocal and men-
tal prayer, meals, spiritual reading, other exercises of piety, and
the various actions of the day.

His canonical office was the central factor and the prime
regulator of all the rest. At table he had good books 1o read.
The wonder of it is that the young canon, through his exam-
ple and his appealing manner, had succeeded in persuading
his three younger brothers who lived with him to follow a
lifestyle which resembled that of a seminary racher than that
of 2 well-to-do household. (CL 7: 142)

With this glimpse into the daily routine of John Bapuist de La
Salle as a young canon and priest, it is fitcing to conclude this survey
of the educational forces that shaped his life. The household routine
on the Rue Sainte-Marguerite in one sense refleces the formarive
yeats; in another sense it sets the stage for the foundation of che
apostolic communities of consecrated teachers that were 1o become
his greatest achievement. The world in which he had grown up was
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about to come into conflict with the world of che poor, in which
he would live out the remainder of his life. The challenge w con-
version, 1o live the Gospel radically, lay just ahead.

The last word should go 1o De La Salle himself. He wrote: “Ged.,
who guides 2ll things with wisdom and serenity and whose way it
is not to force the inclination of persons, willed to commit me encirely
1o the development of the schools. He did this in an imperceptible
way and over a long period of time, so that one commitment led
to another in a way that I did not foresee in the beginning” (CL
7: 169).
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the professors, 41, 42; hus
dady schedule, 41. See a/so
University of Reuns

—-theological studies ac
University of Reims (1672-80):
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returns o, after death of
parents, 96; completes
requirements for Bachelor of
Theology (1675), 97, 98;
campletes requirernents for
Licenuate in Theology (1678),
98, 106; final award
ceremonies, paranymph, 106,
107, 109; completes
requitements for Doccor of
Sacred Theology (1680), 112,
113, Se¢ also
University of Retms

—early priestly muinistry
(1678-79), 114, 127 as Canon
of the Week at Reims
cathedral, 121, 122, 126;
censures a fellow canon, 123;
geceives convergs, 122, 123;
and daily Eucharistic
celebration, 120; offets
hospitality to Adrien Nyel,
126, 127, facilitates legal
establishment of Sisters of the
Child jesus, 118, 119. See
also Thuret, César; Roland.
Nicolas; Péneux, Suzanne;
Sisters of the Child Jesus

—spintual formanon at Saing
Sulpice: engages u catechetical
ministry, 77; fostered by daily
spuritual exercises, 74, 81;
guided by spiritnal directors,
75, 78, 79, 85, 86, 88, 93,
105, 114; influeaced by
Sulpretan sparituality, 73, 75,
76, 81, 93, See also La Salle,
John Bapust de: admitted to
Saint Sulpice Seminary
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La Salle, Lows de, 1, 23, 45

La Salle, Marie de, 1, 3, 95

La Salle, Pierre de, 1, 3, 26, 96

La Salle, Rose-Marie de, 1, 3, 95

Le XVIF Siecle et les Origmes
lasalliennes, xu

Lecoeur, Anne, 116

Le Large, Robert, 30, 125

Lenoncourt, Roberr de, 9

Leschassier, Frangoss, 81, 83, 89,
90

Lespagnol, Nicolas, 105

Lespagnol. Pesretee, 3, 31

Lestocq. Guillaume de: attests
to De La Salle’s attendance ac
his course, 59; influence on
De La Salle, 53, 65, opposed
to Jansenism, 33, 60, 61;
opposed 1o Cartesianism, 55;
royal biography, 61, 62;
ambivaleat on Gallicanism,
62, 63: last will and deach,
63, 64; his library, 64. See
afro La Salle, John Baptist de:
theological studies ac
University of Paris

Lestocq, Nicolas de, 64

Le Tellier, Charles-Maurice, 68,
95, 101, 102, 103, 109, 117,
118, 119, 12]

Lortaine, Charles de, 10, 40

Louis XIV, King. 51, 54, 118

M
Maguelonne, Barthélemy, 57. 65
Maillefer, Anne, 28
Maillefer, Dom Elie, xiZi, xrv, 3
Maillefer, Jean, 3, 28
Maillefer, Jean-Frangois, 16
Maillefer, Jeanne Dubois, 115

The Formative Years

Maillefer, Philippe, 16

Malevaud, Jean de, 25

Manuel du Séminariste, 81

Marlot, Guillaume, 13

Mazarin, Cardinal, 51

Menc, Frangois, 57, 59. 60,
45, 66

Mercier, Thomas, 13, 40

Mérez, Guillaumne-Ignace de, 69

Moér, Jean, 45

Moéi, Nicolle, 1

Moét de Brouillet, Jean, 1,
26, 31

Moya, Macthew de, 33

N
Noatlles, Louis-Ancoine de,
68, 69
Nouy, Pierre, 59, 65, 67
Nyel, Adrien, 111, 120, 126

O
Olier, Jean-Jacques, 75, 77, 78,
81; founder of the Society of
Saint Sulpice, 73
Otwo I, German Emperor, 8
Oudinet, Nicase, 45, 46

P
Parchappe de Vinay, Nicolas, 16
Paul Joseph, Brother, 28
Péneux, Suzanne, 122. See #ho
La Salle, John Bapdst de: early
priestly minisery
Picotte, André, 109
Pirot, Edme, 68
Pouter, Brother Yves, xu1, xvi,
35, 37, 46, 52, 109
Précelles, Claude de, 69
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Sainte-Beuve, Jacques de. 61
Sauvage, Brothet Michel, 4
Sisters of the Child Jesus:

R founded by Roland, 115-117;
Remonstrances, 115, 119 influence of, on De La Salle,
Richelien, Cardinal, 49 119; De La Salle prepares

Quinn, Brather William, xzz

Rogier, Guillaume, 16, 101,
103, 117, 118
Rogier, Nicolas, 16, 117

Roland, Nicolas: death of, 114;

founder of the Sisters of the
Child Jesus, 116; early
Interests in gratuitous schools,
115; De La Salle’s spirtrual
dicector, 93, 93, 99, 101, 105,
114; encourages De La Salle’s
apostolic minsstey, 100; advises
De La Salle to relinquish
canonry, 100; hast will of, 117.
See also La Salle, John Bapust
de: early priestly miniscry;
Sisters of the Child Jesus

S

Sasnt-Cyran, Abbé de, 51
Satnt Sulpice (Seminary):
founded by Olicr, 73; De La
Salle’s eighteen moaths
residence at, 73; location and
buildings, 72; purpose of, 74;
students admiteed to, 76;
Superiors Generals of: Se¢e
Bretonvilliers, Alexandre Le
Ragois de; Olier, Jean-Jacques;
Tronson, Louts. See also

La Salle, John Baprist de:
admicted to Saint Sulpice;
La Salle, John Bapuist de:
spiritval formation at Saint
Sulpice

financial reporrs for, 118; De
La Salle obtains letters patent
for, 119: Le Tellier obtains
letters de cacher for, 116, 117,
119; major policy deaisions
facing, 118; purpose of, 118.
See also La Salle, John Bapuist
de: early priestly ministry;
Raland, Nicolas

Sisters of Providence, 115
Sorbonne, 46-50; atcrude of,

roward Cartestanism, 55
artitude of, toward
Gallicanism, ¢2; acticude of,
toward Jansenism, 51, 52;
bishops-alumni of and De La
Salle, 67-70; classmates of
De La Salle at, 65-67; four
component pares of, 49;
statutes governing, 47, 49, See
als0 1La Salle, John Bapust de:
theological studies at
University of Paris; University
of Parts

Spirit and Virtues, xity

T

Thuret, César, 123-126; found

guilty of concubinage, 125;
investigation 1nto complarnt
against, 124; De La Salle

denounces conducs of, 123;
resigns hrs canonry, 125, 126,
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Thuret, César (continued)
See also La Salle, John Baptist
de: early priestly minstry

Thuret, Jacques, 45

Timothée, Brotcher, 89

Tristan de Muizon, Louts-
Eléonor, 44, 45, 46, 113

Tronson, Louis, 78, 87, 89;
author of the Manne! du
Séminariste, 81; influence on
De La Salle, 79, 81, 83;
spiritual docerine of, 81-83;
Superior General of the
Society of Saint Sulpice, 79

U
University of Paris, 47, 48, 49;
academic faculties of, 48;
governance of, 47; polemical
atmosphere within, 51-56;
Sorbonne, faculty of theology
at, 47. See also Sorbonne

University of Reims, 9, 11

—adminjstration and
organization of: academic
faculeies of, 14, 16; modelled
on Univesicy of Paris, 11;
relatives of De La Salle in,
16; role of Archbishop of
Reims in, 14, 15; role of
Headmaster in, 16, 17; role
of Principal in, 17; role of
Rector in, 15, 16; statutes
governing, 13, 14

—School of Theology, in,
39-44, 97-99, 106-109,
110. See afso La Salle, John
Baptist de; theological studies
at University of Reims;
Collége des Bons-Enfants

\'
Varler, Apolline, 116
Vaugirard, 88
Vienne, Louis de, 19
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